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PREFACE. 

: HERE is doubtlefs a revolu- 

. | tion in the literary, correfpond- 

ent to that of the natural world. 

The face of things is continually 

changing; andthe perfect, and per- 

petual harmony of the untvertle, fub - 

fifts by the mutability of its parts. 

In confequence of this fluctuation, 

different arts and fciences have flou- 

rithed at different periods of the 

world: but the complete circle of 

A2 human 
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human knowledge has I believe, never 
fubfifted at once, in any nation or age. 

Where accurate and profound. re- 
fearches, into the principles of things 

have advanced to perfection; there, 

by a natural confequence, men have 

neglected the’ difquifition of _particu- 

lars: and where fenfible particulars 

have been the general object of pur- 

fuit, the ifeience of univerfals has 

languifhed, or funk into oblivion and 

contempt. 

Thus wifdom, the tobjege of all 

true philofophy, confidered as explor- 

- ing the caufes and principles of things, 

flourifhed in high perfefion among 

the Egyptians firft, and afterwards 
in Greece. Polite literature was the 

purfuit of the Romans; and experi- 

mental enquiries, increafed without 

Ω end, 
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end, and accumulated without order, 

are the employment of modern phi- 

lofophy. Hence we may juitly con- 

clude, that the age of true philofophy 

is no more. In confequence of very 

extended natural difcoveries, trade 

and commerce have increafed; while 

abftract inveftigations, have neceflarily 

declined: fo that modern enquiries, 

never rife above fenfe; and every 

thing is defpifed, which does not in 

fome refpec or other, contribute to 

the accumulation of .wealth; the gra-. 

tification of childifh admiration; or 

the refinements of corporeal delight. 

The author of the following tranfla- 

tion, therefore, cannot reafonably ex- 

pect, that his labours will meet with 

the approbation of the many: fince 

thefe Hymns are too ancient, and 

AB too 
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too full of the Greek philofophy, to 
pleafe the ignorant, and the fordid. 
However, he hopes they will be ac- 

ceptable to the few, who have drawn 
wifdom from its fource; and who 
confider the fcience of univerfals, as 
firft in the nature of things, though 
laft in the progreffions of human un- 
derfianding. 

The tranflator has adopted rhyme, 

not becaufe moft agreeable to gene- 

ral tafte, but becaufe he believes it 

neceflary to the poetry of the Englith 

language; which requires fomething 

as a fubftitute, for the energetic ca- 

dence, of the Greek and Latin Hex- 

ameters. Could this be obtained by 

any other means, he would imme- 

jeeid relinquifh his partiality for 

rhyme, 
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rhyme, which is certainly when well 

executed, far more difficult than blank 

verfe, as the following Hymns muft 

evince, in an eminent degree. 

And, here it is necefiary to ob- 

ferve, with refpect to tranflation, that 

nothing is more generally miftaken 

in its nature; or more faulty in its 
execution. ‘The author of the Letters 

on Mythology, gives it as his opi- © 

nion, that it is impoflible to tranflate 

an ancient author, fo as to do juftice 
to his meaning. If he had confined 
this fentiment, to the beauties of 

the compofition, it would doubtlefs 
have been juft; but to extend it, 
to the meaning of an author, is to 
make truth and opinion, partial and 

incommunicable. Every perfon, in- 
| deed, 

Pf 
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deed, acquainted with the learned lan- 

euages, muft be confcious how much 

the beauty of an ancient author ge- 

nerally fuffers by tranflation, though 

undertaken by men, who have devot- 

ed the greateft part of their lives. to 

the ftudy of words alone. This failure, 

which has more than any thing con- 

tributed to bring the ancients into con- 

tempt with the unlearned, can only 

be afcribed to the want of genius in 

the tranflators: for the fentiment of 

Pythagoras is peculiarly applicable to 

fuch as thefe; that many carry the 

Thyrfis, but few are infpired with 

the fpirit of the God. But this ob- 

fervation is remarkably verified, in 

the tranflators of the ancient philofo- 

phy, whofe performances are for the 

moft part without animation ; and con- 

‘ τς fequently 
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fequently. retain nothing of the fire 
and {pirit of the original. Perhaps, 

there is but one exception to this re- 

mark, and that is Mr. Sydenham : 
whefe fuccefs in fuch an arduous un- 

dertaking can only be afcribed to his 

poffefing the philofophical. genius, 

and to his occafionally paraphrafing 

paffages, which would otherwile be 

fenfelefs and inanimate. 

_ Indeed, where languages differ fo 

much as the ancient and. modern, 

the moft perfe&t method, perhaps, of 

transferring the philofophy from the 

one language to the other, is by a 

faithful and animated paraphrafe: faith- 

ful, with regard to retaining the fenfe 

of the author; and animated, with 

ἜΡΟΝ ἴο RTOS NG the fire of the ori- 
ginal ; 
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ginal; calling it forth when latent, and! 
expanding it when condenfed. Sucha 

one, will every where endeavour to im- 
prove the light, and fathom the depth 

of his author; τὸ elucidate what is 
obfcure,. and to amplify, what in 

modern language would be ie ΒΒΈΒΒΗΒΗ 

bly soncife. 

Thus moft of the compound epr- 

thets of which the following Hymns 

chiefly confit, though very beautiful 

in the Greek language; yet when li- 

terally tranflated into ours, lofe all 

their propriety and force. In their na- 

tive tongue, as in a prolific foil, they 

diffufe their fweets with full-blown 

elegance; but fhrink like the fenfitive 

plant at the touch of the verbal critic, 

or the clofe tranflator. He who would 

preferve 
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préferve their. philofophical beauties, 
and exhibit them to others in a differ~ 
ent language, mutt expand their 

elegance, by the fupervening and 

enlivening rays) of the philofophic 
ἧτο; and, by the powerful» breath 

of genius, {catter abroad their latent 

but copious {weets. 

If fome fparks of this celeftial fire 

fhall appear to have animated the bo- 
fom of the tranflator, he will con- 

fider himfelf as well rewarded, for 

his laborious undertaking. The an- 
cient philofophy, has been for many 
years, the only ftudy of his retired 

leifure; in which he has found an inex- 

hauftible treafure of intelletual wealth, 
and a perpetual fountain of wifdom. 
and delight. Prefuming that fuch a 

purfuit 
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purfuit. muft greatly ; advantage the 
prefent undertaking; :and: feeling the: 

moft) fovereign contempt for the for+ 

did. drudgery of hired céompofition, 
he defires no other reward, «if he has 

fucceeded, than. the praife of the lrbe-: 

ral; and no, other defence if: he has 

failed, than the decifion of the candid,’ 

and difcerning few. 
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) A 

DISSERT.A:TION 

ON THE 

Life and Theology of Orpneus. 

ὌΡΟΣ ἽΣ 

HE great obfcurity and uncertainty 
in which the hiftory of Orpheus is 

involved, affords very little matter for 

our information; and even renders that 

little, inaccurate and precarious. Upon 
furveying the annals of paft ages, it 

feems that the greateft geniufes, have 
been fubject to this hiftorical darknefs ; 
as is evident in thofe great lights of an- 
tiquity, Homer and Euclid, whofe writ- 
ings indeed enrich mankind with per- 

B petual 
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petual ftores of knowledge and delight; 

but whofe lives are for the moft part 
concealed in impenetrable oblivion. But 

this hiftorical uncertainty, is no where fo 

apparent, as in the perfon of Orpheus; 

whofe name is indeed acknowledged and 

celebrated by all antiquity (except per- 

haps Ariftotle alone) ; while fcarcely 2 

veftige of his life is to be found amonegft 

the immenfe ruins of time.. For who has 

ever been able.to affirm any thing with 

certainty, concerning his origin, his age, 

his parents, his country, and condition? 

This alone may be depended on, from ge- 

neral affent, that there formerly. lived a per- 

fon named Orpheus, whofe father was Cia- 

grus, who lived in Thrace, and who-was the 

fon of a king, who was the founder of 

theology, among the Greeks; the infti- 

tutor of their life and morals; the firft of 

prophets, and the prince of poets ; himfelf 

the offspring of a Mufe; who.taught the 
S: Greeks 
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Greeks their facred rites and myfteries, and 

from whofe wifdem, as from a perpetual 

and abundant fountain, the divine mufe 

of Homer, and the philofophy of Pytha- 

goras, and Plato, flowed ; and, laftly, who 

by the melody of his lyre, drew rocks, 

woods, and wild beafts, ftopt rivers in 

their courfe, and even moved the inexor- 

able king of hell; as every page, and all 

the writings of antiquity fufficiently evince. 

Since thus much then may be collected 

from univerfal teftimony, let us purfue 

the matter a little farther, by inveftigat- 

ing more accurately the hiftory of the 

original Orpheus; with that of the great 

men who have, at different periods, flou- 

rithed under this venerable name. 

' The firft and genuine Orpheus, was 

a poet of Thrace, and, according to the 

opinion of many, the difciple of Linus ; 

who flourifhed, fays Suidas, at the time 

when the kingdom of the Athenians was 

B 2 dif- 



( 4 ) 

diffolved. Some affert that he was prior 
to the Trojan wars, and that he lived 
eleven, or according to others-nine genera- 

tions. But the Greek word y«vee, or genera- 

tion, according to Gyraldus (a), fignifies 

the {pace of feven years; for unlefs this 15 

fuppofed, how is it poffible that the 

period of his life can have any foundation 

in the nature of things? Plutarch indeed, 

Heraclitus, Suidas, and fome grammarians, 

affert that this word fignifies a fpace of 

thirty years: but omitting the difcuffion of 

this latter opinion, from its impoffibility, 

we fhall embrace the former, agreeable to 
which Orpheus lived fixty-three years; 

a period, if we may believe the aftrolo- 

gers fatal to all, and efpecially to great 

men, as was the cafe with Cicero and 

Ariftotle. 

Our poet, according to fabulous tradi- 

tion, was torn in pieces by Ciconian 

(a) Syntag. Poet. p. 54. 
women : 
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women: on which account, Plutarch af- 

grms the Thracians were accuftomed to 

beat their wives, that they might revenge 

the death of Orpheus. Hence, in the vifion 

of Herus Pamphilius, in Plato, the foul 

of Orpheus, being deftined to defcend into 

another body, is reported to have chofen 

rather that of a fwan than to be born 

again of a woman; having conceived fuch 

hatred againft the fex, on account of his 

violent death. The caufe of his deftruc- 

tion is varioufly related by authors. Some 

report that it arofe from his being engaged 

in puerile loves, after the death of Eury- 

dice. Others, that he was deftroyed by 

women intoxicated with wine, becaufe he 

was the means of men relinquifhing their 

connexion. Others affirm, according to 

the “tradition of Paufanias, that upon the 

death of Eurydice, wandering to Aornus, 

a place in Threfpotia, where it was cuf- 

tomary to evocate the fouls of the dead, 

B 3 having 
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having recalled Eurydice to life, and not 

being able to detain her, he deftroyed 

himfelf; nightingales building their nefts, 

and bringing forth their young upon his 

tomb; whofe melody, according to re- 

port, exceeded every other of this fpe- 

cies. Others again afcribe his laceration, 

to his having celebrated every divinity 

except Bacchus, which is very improba- 

ble, as among the following hymns there 

are nine to that Deity, under different 

appellations. Others report that he 

was delivered by Venus herfelf, into 

the hands of the Ciconian women, be- 

caufe his mother Calliope, had not de- 

termined juftly between Venus and Profer- 

pine, concerning the young Adonis. Many 

affirm that he was ftruck by lightning, 

according to Pavwfanias; and Diogenes 

confirms this by the following verfes com- 

pofed as he afferts, by the Mufes upon 

his death: 

Here, 
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Here, by the Mufes plac’d, with golden lyre, 

Great Orpheus refts; deftroy’d by heav’nly fire. 

Again, the facred myfteries called Thref- 

cian, derived their appellation, from our 

Thracian bard, becaufe he firft introduced 

facred rites and religion into Greece; and 

hence the authors of initiation in thefe 

mytfteries, were called Orpheotelefte. Be- 

fides, according to Lucian, our Orpheus 

brought aftrology, and the magical arts 

into Greece; and with refpect to his 

drawing trees and wild beafts by the 

melody of his lyre, Palazphatus accounts 

for it as follows (2). The mad Baccha- 

nalian nymphs, fayshe, having violently 

taken away cattle and other neceffaries of 

life, retired for fome days into the moun- 

tains. When the citizens, having ex- 

pected their return for a long time, and 

fearing the worft for their wives and daugh- 

ters, called Orpheus, and intreated him 

(ὁ) Opufce, Mythol. p. 45. 

B 4 to 
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to invent! fome method of drawing them 

from the mountains. But he tuning his 

lyre, agreeable to the orgies of Bacchus, 
drew the mad nymphs from their retreats; 

who defcended from the mountains bear- 

ing at firft ferule and branches of every 

kind of trees. But to the men who were 

eye-witnefles of thefe wonders, they ap- 

peared at firft to bring down the very 

woods; and from hence gave rife to the 

fable. 

But fo great was the reputation of 

Orpheus, that he was deified by the 

Greeks; and Philoftratus relates, that his 

head gave oracles in Lefbos, which, when 

feparated from his body by the Thracian 

women, was, together with his lyre, car- 

ried down the river Hebrus into the Sea. 

In this manner fays Lucian (c), finging 

as it were his funeral oration, to which 

(c) In Oratione ad Indoctum. 

the 
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the chords of his lyre impelled by the 

winds, gave a refponfive harmony, it 

was brought to Lefbos and buried. But 

his lyre was fufpended in the Temple of 

Apollo; where it remained for a con- 

fiderable fpace of time. Afterwards, when 

Neanthus, the fon of Pittacus the tyrant, 

found that the lyre drew trees and wild 

beafts with its harmony, he earneftly 

defired its poffeffion; and having cor- 

rupted the prieft privately with money, he 

took the Orphean lyre, and fixed another 

fimilar to it, in the temple. But Nean- 

thus confidering that he was not fafe in 

the city in the day time, departed from 

it by night; having concealed the lyre in 

his bofom, on which he began to play. 
But as he was a rude and unlearned youth, 

he confounded the chords; yet pleafing 

himfelf with the found, and fancying he 
produced a divine harmony, he confider- 

ed himfelf as the bleffed fucceffor of Or- 

pheus, 
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pheus. However, in the midft of his 

tranfports, the neighbouring dogs, roufed 

by the found, fell upon the unhappy harper 

and tore him to pieces. The former part 

of this fable is thus excellently explained 

by Proclus in his commentaries (or ra- 

ther fragments of commentaries) on Plato’s 

Republic; a work I would earneftly re- 

commend to the liberal, for the great 

light it affords to the recondite theology 

of the Greeks. Orpheus, fays,he, on 

account of his perfect erudition, is report- 

ed to have been deftroyed in various ways ; 

becaufe, in my opinion, men of that age, 

_ participated partially of the Orphic har- 

mony; for they could not receive a 

univerfal and perfect fcience. But the 

principal part of his melody was received 

by the Lefbians; and on this account, 

perhaps, the head of Orpheus, when ίε- 

perated from his body, is faid to have 

been carried to Lefbos. Fables of this 

‘kind, 
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kind, therefore, are related of Orpheus, 

no otherwife than of Bacchus, of whofe 

myfteries he was the prieft. Thus far 

Proclus, and thus much concerning the 

firft, or Thracian Orpheus. The fecond 

Orpheus was an Arcadian, or, according 

to others, a Ciconian, from Bifaltia of 

Thrace; and is reported to be more an- 

cient than Homer, and the Trojan war. 

He compofed figments of fables called 

(αυθοποῖια.) and epigrams ; and is, according 

to Gyraldus, the author of the following 

hymns; though I rather chufe to refer 

them, with the Fathers Voffius and Ef. 

chenbach, to Onomacritus, or the fourth 

Orpheus, of Crotonia. The third Or- 

pheus was of Odryfius, a city of Thrace, 

neat the river Hebrus; but Dionyfius, in 

Suidas, denies his exiftence. The fourth 

Orpheus was of Crotonia, who flourifhed 

in the time of Pififtratus, about the fif- 

tieth Olympiad; and is doubtlefs the fame 

with 
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Onomacritus’ the author of thefe hymns. 

He writ Decennalia, δέκαετηρια, and, inthe 

opinion of Gyraldus, the Argonautics, 

which are now extant under the name of 

Orpheus, with other writings called Or- 

phical, but which, according to Cicero (d), 

fome afcribe to Cecrops the Pytha- 

gorean. The laft Orpheus, was Camari- 

neus, a moft excellent verfifier; and the 

fame according to Gyraldus whofe de- 

fcent into hell is fo univerfally known. 

And thus much for the life of Orpheus. 

SSS ATT Ne Te a EL ETS 

he wc, dios Sea ᾧ 

1.E T us now proceed to his theology; 

exchanging the obfcurity of conjecture 

for the light of clear evidence; and the 

intricate labyrinths of fable for the de- 

lightful though folitary paths of truth. 

(4) In1, De Nat. Deor. 

And 
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And here I muft acquaint the reader, that 

I thall every where deduce my information 

from the writings of the latter Platonifts ; 

as the only fources of genuine knowledge, 

on this fublime and obfolete enquiry (¢). 

The vulgar fyftems of mythology are 

here entirely ufelefs ; and he who fhould at- 

tempt to elucidate the theology, or hymns 

of Orpheus, by any modern hypothefis, 

would be as ridiculoufly employed, as he 

who fhould expect to find the origin of a 

copious ftream, by ‘purfuing it to its laft 

and moft intricate involutions. In con- 

-formity with modern prejudices, the au- 

thor of the Letters on Mythology, endea- 

vours to prove, that the Orphic hymns 

deify the various parts of nature, not con- 

fidered as animated by different intelli- 

gences but as various modifications of 

(ce) In the latter part of this Differtation, we 
fhall difcourfe on the agreement betwen the doc- 

trine of Orpheus and the Platonitts, 

inert 
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inert and lifelefs matter. This hypothefis 

is no doubt readily embraced by the prefent 

philofophers, a great part of whom deny 

the exiftence of any thing incorporeal ; and 

the better fort, who acknowledge one fu- 

preme immaterial Being, exclude the a- 

gency of fubordinate intelligences in the 

covernment of the world; though this 

doétrine is perfectly philofophical, and at 

the fame time confiftent with revelation. 

The belief indeed of the man, who looks 

no higher than fenfe, muft be necefiarily 

terminated by appearances. Such a one 

introduces a dreadful chafm in the uni- 

verfe; and diffufes the deity through the 

world like an extended fubftance ; divid- 

ed with every particle of matter, and 

changed into the infinite varieties of fen- 

Gble forms. But with the ancient philofo- 

pher, the deity is an immenfe and per- 

petually exuberant fountain; whofe ftreams 

originally filled and continually replenifh 

the 
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the. world with life. Hence the univerfe 

contains in its ample bofom all general 

natures; divinities vifible and invifible; 

the illuftrious race of damons; the noble 

army of exalted fouls; and men rendered 

happy by wifdom and virtue. According 

to this theology, the power of univerfak 

foul does not alone diffufe itfelf to the 

fea, and become bounded by its circum- 

fluent waters, while the wide expanfe of 

air and ezther, is deftitute of life and. 

foul; but the celeftial fpaces are filled: 
with fouls, fupplying life to the ftars, and 
direfting their revolutions in everlafting. 

order. So that the celeftial orbs in imi- 

tation of intellect, which feeks after nox 

thing external, are wifely agitated in per~ 
petual circuit round the central fun. 

While fome things participate of being: 

alone, others of life, and others are en- 
dued with’ fentient powers; fome pof- 

fefs the ftill higher faculty of reafon; and 

Jaftly,others, are all life and intelligence. 

But 
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But let us rife a little higher, and con- 

template the arguments by which the 

Platonifts, eftablifh the Orphic doétrine 

of the exiftence and agency of fubordinate 

intelligences. Thus then they reafon (f). 

Of all beings it is neceffary that fome 

fhould move only, that others fhould be 

entirely moved; and that the beings fitu- 

ated between thefe two, fhould participate 

of the extremes, and both move and be 

moved. Among the firft in dignity and 

order are thofe natures which move only ; 

‘the fecond, thofe which move themfelves ; 

the third, thofe which move and are mov- 

ed; and the fourth, thofe which are moved 

only. Now the fecond clafs of thefe, or 

the felf-motive natures, fince their perfec- 

tion confifts in tranfition and mutation of 

life, muft depend upon a more ancient 

caufe, which fubfifts perpetually the fame; 

(/) Procl, lib. i. Theol, Plat. 

and 
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and whole'life is not converfant with the 

circulations of time, but is*conftituted in 

the ftable effence of eternity. But’ it is 

neceflary that the third clafs, which both 

move and “are moved, fhould depend on 

a felf-motive nature. For a felf-motive 

being, is the caufe of motion to thofe 

which are moved by another, in the fame 

manner as that which is immovable, in- 

ferts in all beings the power of moving. 

And again, that which is moved only, 

muft depend on thofe natures, which are 

indeed moved by another, but which are 

thenifelves. endued with a motive-power. 

For it is neceflary that the chain of beings 

fhould be complete; every where con- 

neéted by proper mediums, and deduced 

in an orderly and perpetual feries, from 

the principle to the extremes. All bodies 

therefore belong to thofe natures which 

are moved only, and are naturally paflive; 

ς fince 
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fince they are deftitute of all inherent en- 

ergy, on account of their fluggifh nature, 
which participates of divifion, magnitude, 

and weight. 

But. of incorporeals fome are divifible 

about bodies; while others are entirely 

free from fuch an affection about the 

loweft order of beings. Hence fuch things 

as are divided about the dead weight of 

bodies, whether they are material qualities 

or forms, belong tothe orders of na- 

ture’s moving, and at the fame time mov- 

ed. For fuch as thefe becaufe incorporeal, 

participate of a motive faculty; but be- 

caufe they are alfo divided about bodies, 

they are on this account exempt from in- 

corporeal perfection; are filled with ma- 

terial inactivity, and require the energy of 

a felf-motive nature. Where then fhall 

we find this felf-motive effence? For fuch 

things as are extended with magnitude, op- 

5 prefled 
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preffed by material weight, and infeparably 

refide in bodies, muft neceffarily either 

move only, or be moved by others. But 

it isrequifite, as we have before obferved, 

that prior to this order, the feif-motive 

effence fhould fubfift. And hence we con- 

clude that there is another certain nature 

exempt from the paffivity and imperfection 

of bodies, exifting not only in the heavens, 

but in the ever-changing elements, from 

which the motion of bodies is prim- 

ΤῊ derived. And this nature is no 

other than foul, from which animals de- 

rive their life and motive power; and 

which even affords an image/of felf-motion 

to the unftable order of bodies. 

If then the felf-motive effence is more 

ancient than that which is moved by ,an- 

other, but foul is primarily {elf-motive, 

hence foul mutt be more ancient than 

body ; and all corporeal motion muft be 

C2 the 
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the progeny of foul, and of her inherent 
energy. It is neceffary, therefore, that the 

heavens, with all their boundlefs contents, 

and their various natural motions (for a 

circular motion, 15 natural to fuch bodies), 

fhould be endued with governing fouls, 

effentially more ancient than their revolvy- 

ing bodies. According to the Platonic 

philofophers, therefore, thefe fouls which 

orderly diftinguifh the ‘univerfe and: its 

contained parts, from their inherent caufe 

of motion, give life and motion to every 

inanimate body. But it 15 neceffary that 

every motive eflence, fhould either move 

all things rationally, or irrationally ; that 

᾿ 4s, either according to'the uniform and un- 

“erring laws of reafon, or according to the 

brutal impulfe of an irrational nature. But 

the conftant order obferved in the periods 

of the celeftial bodies, the convenience 

of their pofitions, and the admirable laws 

by 
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by which their revolutions are directed, 

plainly evince that their motions are go- 

verned by a rational nature. - If therefore, 

an intelle€tual and rational foul governs 

the univerfe, and if every thing eternally 

moved is under the directing influence of 

fuch a foul; may we not enquire whether 

it poffeffes this intelle€tual, perfect, and 

beneficent power, by participation, or ef- 

fentially ? for if effentially, it is neceffary 

that every foul fhould be intellectual, fince 

every foul is naturally felf-motive. But if 

‘by participation, there muft be another 

nature more ancient than foul, which 

operates entirely from energy; and whofe 

effence is intelligence, on account of thar — 

uniform conception of univerfals, which it: 

effentially contains. Becaufe it is alfo 

neceffary that the foul, effentially rational, 

fhould receive intelle€&t by participation, 

and that intelle€tual energy fhould be. of 

C43 two 
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two kinds; one primarily fubfifting in the 

divine intelle&t; but the other fubfitting 

fecondarily in its offspring foul. You 

may add too, the prefence of intellectual 

illumination in body, which is received 

in as great perfection as its unftable and 

obfcure nature will admit. For how is it 

poffible. that the celeftial orbs fhould be 

for ever circularly moved in one definite 

order, preferving the fame form, and the 

fame immutable power, unlefs they par- 

ticipated of an intelleétual nature. For 
foul is indeed the conftant fupplier of mo- 
tion; but the caufe of perpetual ftation, 
of indentity and uniform hfe, reducing 

unftable motion to a circular revolution, 

and to a condition eternally the fame, 
muft be more ancient than foul. 

Body, indeed, and whatever is the objeét 

of fenfe, belongs to the order of things 
moved by another. But foul is felf-motive, 

embrac- 
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embracing in itfelf, in a connected manner, 

all corporeal. motions. And prior to this 

is immovable intelle&. And here it is re- 

quifite to obferve, that this immaterial 

nature muft not be conceived as fimilar to 

any thing inert, deftitute of life, and en- 

dued with no fpirit, but as the principal 

caufe of all motion, and the fountain of all 

life; as: well of that whofe ftreams per- 

petually return into itfelf, as of that which 

fubfifts in others, and has, on this account 

only, a fecondary and imperfect exiftence. 

All things, therefore, depend upon unity, 

through the medium of intellect and foul. 

And intelleé& is of an uniform effence ; but 

foul of a mental form νγοειδής, and the body 

of the world vivific, or vital Germs. The 

firft caufe of all is indeed prior to intellect, 

but intelleét is the firft recipient of a divine 

nature; and foul is divine, fo far as it re- 

quires an intellectual medium, But the 

C 4 body 
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body which participates a foul of this kind is 

divine, in as great a degree as the nature 
of body will admit... For the -illufttration 

of intellectual light, pervades from the 
principle of things, to the extremes; and 

is not totally obfcured, even when it enters 

the involutions of matter, and is pro- 

foundly merged in its dark and flowing 

receptacle. | 

Hence we may with reafon conclude, 

that not only the ‘univerfe, but each of its 

eternal parts is animated, and endued with 

intellect, and Is in its capacity fimilar to 

the univerfe. For each of thefe parts, is 

a univerfe if compared with the multitude 

it contains, and to which itis allied. There 

is, therefore, according to the Orphic and 

Platonic theology, one foul of the uni- 

verfe; and after this others, which from 

participating this general foul, difpofe the 

entire parts of the univerfe into order ; 
and 
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and one intelleét which is participated by 

fouls, and one fupreme God, who compre- 

hends the world in his infinite nature, and 

a multitude. of other divinities, who dif- 
tribute intellectual effences, together with 

their dependent fouls, and all the parts of 

the world, and who are the perpetual 

fources of its order, union, and confent. 

For it is not reafonable to fuppofe that 

every production of nature, fhould have 

the power of generating its fimilar, but 

that the univerfe and primary effences 

fhould not more abundantly poffefs an 

ability of fuch like procreation; fince 

fterility can only belong to the moft abje@, 

and not to the moft excellent natures. 

In confequence of this reafoning, Or- 

pheus filled all things with Gods, fubor- 

dinate to the demiurgus of the whole 
Anyisey@, every one of which performs the 

office deftined to his divinity, by his fupe- 
riour 
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riour leader. Hence according to his 
theology there are two worlds, the intel- 

ligible and the fenfible. . Hence too his 

three demiurgic principles: Jovial, Dio- 

nyfiacal, and Adonical, AiG, διονυσιακὴ, 

᾿Αδωναϊκὴγ from whence many orders and 

differences of Gods proceed, intelligi- 

ble (6), intellectual, fuper-mundane, mun- 

dane, celeftial, authors of generation. 

And among thefe fome in the order of 

guardian, demiurgic, elevating and com- 

prehending Gods; perfecters of works, 

vivific, immutable, abfolute, judicial, 

purgative, &c. and befides thefe to each 

particular divinity, he added a particular 

multitude of angels, demons, and heroes; 

for according to Proclus, relating the 

(c) Θεον Nonror, Νοεροὶ, Ὑπερκόσμιοι; "Ἐγχόσμιοι 

Οὑράνιοι, Tevecizeyol. Et inter hos, 4115: τάξεις Pexen- 

τικῶν ϑεῶν» Δημιθργιυκῶν, ᾿Αναγωγῶν» Συνεκ)ικῶν) Τελεσιδργῶν, 

“Ζωογόνων, ᾿ΑἹρεπῆωνγ ᾿Απολύϊων, Κριτικῶνν, Kabaghnav, &c. 

Bichenb. Epig. p. 58. 
opinion 
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opinion of Orpheus, and the theologitts : 

(f) « About every God there is a kindred 
multitude of angels, heroes, and daemons. 

For every God prefides over the form of 

that multitude which receives the divinity.” 

He likewife confidered a difference of fex 

in thefe deities, calling fome male, and 

others female; the reafon of which diftinc- 

tion (g) Proclus, with his ufual elegance 

and fubtilty, thus explains. 

** ‘The divifion of male and female com- 

prehends in itfelf, ail the plenitudes of 

divine orders. Since the caufe of ftable 

power and identity, and the leader denver 

of being, and that which invefts all things 

with the firft principle of converfion, is 
comprehended in the mafculine order. 
But that which generates from itfelf, all 
various progreffions and partitions, mea- 

(/) In Timeum, p. 67. (¢) In Tim. p. 200. 

fures 



( 2 4 

fures of life and prolific powers, 1s con- 

tained in the female divifion. And on 

this account Timzus alfo, converting him- 

felf to all the Gods, by this divifion of 

generated natures, embraces their univer- 

fal orders. But a divifion of this kind, 

is particularly accommodated and proper 

to the prefent Theory, becaufe the univerfe 

is full of this two-fold kind of Gods. ~For 

that we may begin with the extremes, hea- 

ven correfponds with earth, in the order 

and proportion of male to female. Since the 

motion of the heavens imparts particular 

properties and powers, to particular things. 

But on the other hand earth receiving the 

celeftial defluxions, becomes pregnant, 

and produces plants and animals of every 

kind. Andof the Gods exifting in the 

heavens, fome are diftinguifhed by the 

male divifion, and others by the female: 

and the authors of generation, fince they 

are 
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are themfelves deftitute of birth, are fome 

of this order and others of that, for the 

demiurgic choir is abundant“in the uni- 

verfe. There are alfo many canals as it 

as it were of life, fome of which exhibit the 
male and others the female form. But 

- why fhould I infift on this particular? fince 

from the abfolute unities, whether endued 

with a mafculine, or a feminine form, va- 

rious orders of beings flow into the uni- 

verfe.” Thus far Proclus. 

But that Orpheus was a monarchift, as 

well as a polytheift, is not only evident 

from the preceding arguments, originally 

derived from his Theology, but from the 

following verfes quoted by Proclus (h). 

Hence with the univerfe great Jove contains 

The ether bright, and heav’ns exalted plains ; 

Th’ extended reftlefs fea, and earth renown’d 

Ocean immenfe, and Tartarus profound; 

(4) In Tim. p. 95- 

Fountains 
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Fountains and_rivers, and thé boundlefs main, 

With all that nature’s ample realms contain, 
And Gods and Goddeffes of each degree; 

All that is paft, and all that-e’er fhall be, 

Occultly, and in fair conneétion (2), lies 

In Jove’s wide womb, the ruler of the fkies. 

And in the fame place, Proclus has pre- 

ferved to us another copy of Orphic 

verfes, which are alfo found in the writer 

(de Mundo); previous to which he ob- 

ferves, that the demiurgus, or artificer of 

the world, being full of ideas, compre- 

hended by thefe all things within himfelf, 

as that theologer (Orpheus) declares. 

With thefe verfes we have connected others, 

agreeable to the order of Stephens, Efchen- 

bach, and Gefner, as follows. 

Jove is the firft and laft, high thund’ring king, 

Middle and head, from Jove all beings {pring ; 

(i) Ihave here followed the correction of Efchen- 

pach, who reads σείρα inftead of συξῥαν which is I 

think more expreffiye and philofophical. 
In 
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In Jove the male and female forms combine, 

For Jove’s aman, and yet a maid divine ; 

Jove the {trong bafis of the earth contains, 

And the deep fplendour of the. ftarry plains ; 

Jove is the breath of all; Jove’s wondrous frame 

Lives in the rage of ever reftlefs flame ; 

Jove is the fea’s ftrong root, the folar light, 

And Jove’s the moon, fair regent of the nights 

Jove is a king by no reftraint confin*d, 

And all things flow from Jove’s prolific mind ; 
One is the pow’r divine in all things known, 

And one the ruler abfolute alone. 

For in Jove’s royal body all things lie, 
Fire, night and day, earth, water and the fky ; 

_ The firft begetters pleafing love and mind ; 
Thefe in his mighty body, Jove confin’d: 

See, how his beauteous head and afpe& bright 

Hlumine heav’n, and fcatter boundlefs light § 
Round which his pendant golden treffes fhine 

Form’d from the ftarry beams, with light divine ; 

On either fide two radiant horns behold, 

Shap’d like a bull’s and bright with glittering gold ; 

And Βα and Weft in oppofition lie, 

The lucid paths of all the Gods on high; 
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His eyes, the fun, and moon with borrow’d ray 3 

His mind (1) is truth, unconfcious*of decay, 

Royal, xtherial ; and his ear refintd 

Hears ev’ry voice, and founds of ev’ry kind. 

Thus are his head and mind immortal, bright, 

His body’s boundlefs, ftable, full of light ; 

Strong are his members, with a force endu’d 

Pow’rful to tame, but ne’er to be fubdu’d ; 

Th’ extended region of furrounding air 

Forms his broad fhoulders, back, and bofom fair ; 

And thro’ the world the ruler of. the fkies 

Upborne on natal, rapid pinions flies ; 

His facred belly earth with fertile plains, 

And mountains {welling to the clouds, contains ; 

His middle zone’s the fpreading fea profound, 

Whofe roaring waves the folid globe furround ; 

The diftant realms of Tartarus obfcure 

Within earth’s roots, his holy feet fecure ; 

(1) His mind is truth, and a little after, His 

body full of light; or, Noss δε ἀψευδὴς and © 

Σωμα δέ περιφεγγὶς» perfectly agree with what Pytha- 

_ goras affirmed, ‘concerning God; that in his foul 

he refembled truth, and in his body light. - 

For 
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For thefe earth’s utmoft bounds to Jove belong, 

And form his bafis permanent and ftrong. 

Thus all things Jove within his breaft conceal’d, 

And into beauteous light from thence reveal’d. 

Thefe verfes contain what Dr. Cud- 

worth calls the grand arcanum of the 

Orphic theology, that God is all things; 

which is likewife an Egyptian doctrine, 

from whence it was derived through Or- 

pheus into Greece: and this fublime truth: 

Plotinus (1) himfelf proves with his ufual 

fagacity and depth. But here it is necef- 

fary to obferve, that Orpheus and the 

Platonifts do not conceive the Deity to be 

all things, as if he were a divifible, cor- 

poreal nature; but that he is all things, 

becaufe prefent every where, and to every 

being totally, though more or lefs inti- 

mately prefent, according to the various 

gradations and approximations of being. 

So that he is to be confidered as containing 

(2). Enn, 5, lib, vi. 

D all 
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all things, and yet as feparate and apart 
from all; as the fource of all multitude, 

yet himfelf perfeét unity; and as im- 

menfly prolific, yet divinely folitary and 

ineffably good. Thus, according to Por- 

phyry (m), explaining the properties of in- 

corporeal natures, ““ God, intellect, and 

foul are each of them every where, becaufe 
no where. But God is every where, and 

at the fame time, in no place of any being 

-pofterior to his nature; but he 15. only 

fuch as he is, and fuch as he willed him- 

felf to be. But intelle& is indeed in the 

Deity, yet every where and in no place of 

its fubordinate efences. And foul is in 

intelleét, and in the Deity, every where 

and no where with refpeé&t to bedy ; but 

body exifts in foul, and in intelleét, and. 

in God, And though all beings, and non- 
entities, proceed from, and fubfift in the 

(m) Vide ᾿Αφορμαὶ weds τα Nonté&e De 233+ 

3 ry Deity, 
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Deity, yet he 15 neither entities, or non- 

entities, nor has any fubfiftence in them. 

For if he was alone every where, he would 

indeed be all things, and in all: but be- 

caufe he is likewife no where, all things 

are produced by him; fo that they fubfift 

in him becaufe he is every where, but are 

different from him becaufe he is no where. 

Thus alfo intellect being every where and 

no where, is the caufe of fouls, and of 

natures fubordinate to foul: at the fame 

time it is neither foul, nor fuch things as 

are pofterior to the foul, nor has it any 

fubfiftence in them; and this becaufe it is 

not only every where in its fubordinate 

natures, but at the fame time no where. 

Thus too, foul is neither body, nor in 

body, but is the caufe of body; becaufe 

while it is every where diffufed through 

body, it is no where. And this pro- 

ceffion of the univerfe, extends as far as to 

Ὦ 2 that 
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that nature (7), which is incapable of being 

at the fame time every where and no 

where, but which partially participates of 

each. And in another place of the fame 

excellent fragment, he tells us that the 

ancients explaining the property of an in- 

corporeal nature, as far as this can be 

effected by difcourfe, when they affirmed 

it to be one, at the fame time add, that it 

is likewife all things; that it is every 

where, and no where, and that it is totally 

prefent in every whole. He adds, they 

exprefs its nature entirely by contrary pro- 

perties, that they may remove from it: the 

fictitious and delufive conceptions of bodies 

which obfcure thofe properties by which 

true being is known (0). | 
We 

(x) Meaning material forms and qualities. 

(o) It is remarkable that in the Hymn to 

Nature, among the following, the Deity is cele- 

brated as.allthings, yet the poet adds that he is 
alone 
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We have before obferved, that the Pla- 

tonic philofophers, agreeable to the doc- 

trine of Orpheus, confidered fecundity as, 

in an eminent degree, the propery of a di- 

vine nature; and from this principle filled 

the univerfe with Gods (p). This opinion 

a modern philofopher, or ἃ modern writer 

on mythology, will deubtlefs confider as 

_ too ridiculous to need a ferious refutation : 

the one, becaufe he believes the phenome- 

na may be folved by mechanical caules ; 

and the other; in confequence οὗ a fyftem 

originating from prejudice, and fupported 

without proof. However, prejudice apart, 

alone incommunicable ; which perfectly agrees with 

the preceding account of his fubfifing in all things, 

and at the faine time being feparate and apart from 

all. 

(2) If the word Gods offends the ear of the reader, 

he may fubftitute in its ftead, thrones, dominions, &c. 

for I do not difcourfe concerning words. 

D3 let 
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let us hear what the philofophers can urge 

in defence of this doctrine, in addition to 

what we have already advanced. To be- 

gin then with Onatus(q) the Pythagorean : 

** Thofe,” fays he, ςς who affert that there 

is but one God, and not many Gods, are de- 

ceived, as not confidering that the fupreme 

dignity of the divine tranfcendency confifts 

in governing beings fimilar to itfelf, and in 

furpaffing others. But the other Gods 

have the fame relation to this firft and in- 

telligible God, as the dancers to the Cory- 

" phzus, and as foldiers to their general, 

whofe duty is to follow their leader, And 

although the fame employment is common 

both to the ruler, and thofe who are ruled ; 

yet the latter, if deftitute of a leader, could 

no longer confpire together in one occu- 

pation; as the concord of the fingers and 

(2) Stob. Ecl. Phyf. p. 5. 

dancers, 
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dancers, and the expedition of the army, 

mutt fail, if the one is deprived of the 

Coryphzus and the other of the captain 

or commander.” ‘To the fame purpofe 

Plotinus (r) fhews that it is perfe&tly phi- 

lofophical to fuppofe a multitude of Gods 

fubordinate to the One fupreme. “ Itis 

neceflary,” fays he, ‘ that every man 

thould endeavour to be as good as pofiible, 

but at the fame time, he fhould not con-- 

fider himfelf as the only thing that is good ; 

but fhould be convinced that there are 

other good men, and ood daemons in the 

univerfe, but much more Gods: who 

though inhabiting this inferior region, yet 

look up to that higher world ; and efpeci- 

ally that moft bleffed Soul, the ruling Di- 

yinity of this univerfe. From whence a 

(r) En, 2. lib. ix. cap. 9. 

D 4 man 
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man ought to afcend ftill higher, and to ce- 
lebrate the intelligible Gods, but above all 
their great King ; declaring his majefty in 
a particular manner, by the multitude of 
Gods fubordinate to his divinity. For it is 
not the province of thofe who know the 
power of God, to contract all into one, 

but rather to exhibit all that divinity 
which he has difplayed, who himfelf, re- 

maining one, produces 'many, which pro- 
ceed from him and by him. For the uni- 

verfe fubfiits by him, and perpetually fpe- 

culates his divinity, together with each of 

the Gods it contains.” Should it be object- 
ed, that if fuch Gods (or exalted beings) 

really exifted, we fhould be able to demon- 

ftrate the reality of their exiftence, in the 

fame manner as that of one fupreme God ; 
we cannot frame a better reply than in the 

words of Proclus (5). ‘* And perhaps,” fays 

(5) In Tim. p. 286, 

he; 
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he, ““ you may affirm that fouls more {fwift- 

ly forget things nearer to them ; but have 

ἃ ftronger remembrance of fuperior prin- 

ciples. For thefe laft operate on them more 

vigoroufly, through the fublimity of their 

power, and appear to be prefent with them 

by their energy. And this happens with 

-refpect to our corporeal fight ; which does 

not perceive many things fituated on the 

earth, yet obferves the inerratic fphere, and 

the ftars it contains ; becaufe thefe ftrongly 

irradiate our eyes with their light. So the 

eye of our foul is more forgetful, and foon- 

er lofes the fight of principles proximate to 

its nature, than of fuch as are more elevated 

and divine. In like manner all religions 

and fects confefs that there is one higheft 

‘principle, and men every where invoke 

God as their helper; but that there are 

Gods in fubordination to this firft caufe, 

and that there is a providence proceeding 

from 
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from thefe to the univerfe, all men do not 

believe ; and this becaufe the one appears. 

to hase more petipicuaniy than. the 

maany.” it 

piace in confequence of the itseniahs 

doctrine of the pre-exiftence of the foul, 

it is not ftrange that we fhould know fo 

little of thofe divine and exalted beings’ 

above us ; fince from our union with ge- 

neration and material concerns, we ‘are. im- 

-bued with oblivion, ignorance, and error. 

<e/We are fimilar,” as Porphyry (1) well 

obferves, “τὸ thofe who enter or depart 

from a foreign region, not only in cafting 

afide our native manners and cuftoms ; but 

from the long ufe of a ftrange country we 

are imbued with affeGtions, manners, and 

laws foreign from our natural and true re- 

ligion, and with a ftrong propenfity to 

(*) De Abflinentia, lib, i. 

| thefe 
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thefe unnatural habits.” As, therefore, it is 

not wonderful that the greateft part of thofe 

who inhabit a peftiferous region, fhould 

jJanguifh and decline, but that a very few 

fhould preferve their natural ftrength ; fo 

we ought not to wonder, that thus placed. 

in generation, the multitude of mankind are 

obnoxious to paffions and depraved habits 5 

but we ought rather to be aftonifhed if 

any fouls, thus involved in the dark folds of 

the body, and furrounded with fuch great 

and unceafing mutations, are found fober, 

pure, and free from deftructive perturb- 

ations. For it is furely aftonifhing that the 

foul fhould live jmmiaterially, in material 

concerns ; and preferve itfelf uncontamin- 

ated amidft fuch bafe defilements ; that it 

fhould drink of the cup of oblivion, and 

not be laid afleep by the intoxicating 

draught; that it fhould elevate its eye 

above 
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above the fordid darknefs with which it is 

furrounded ; and be able to open the gates 
of truth, which, though contained in its 

effence, are guarded and fhut by terrene 

and material fpecies. But that it is pof- 

fible to know more of fuch exalted natures 

than is generally believed, by the affiftance 

of the ancient philofophy, accompanied 

with a fuitable life, is, 1 am perfuaded, true; 

and I would recommend the arduous and 

glorious inveftigation to every liberal 

mind. 

_ Let us now confider the nature of facri- 

fice according to Orpheus and the Pla- 

tonifts ; previous to which, 1 muft beg 

Jeave to inform the reader, that the Greek 

theologifts and philofophers were not (as 

they are reprefented by modern writers on 

mythology) fo ftupid as to worfhip the 

creature inftead of the Creator ; and to neg- 

Jc&_ or confound that homage and vene- 
ration, 
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ration, which is due to the firft caufe of all. 

On the contrary, they confidered the fu- 

preme Being as honoured by the reverence 

_ paid to his moft illuftrious offspring ; and 

carefully diftinguifhed between the worfhip 

proper to the Deity, and to the fubordinate 

Gods, as the following difcourfe will a- 

bundantly evince. How, far indeed, fuch 

opinions may be confiftent with revelation, 3 

it is not my bufinefs to determine. It is 

{ufficient for me, to give the moft faithful 

account I am able of their fentiments on 

this fubje&t ; to free their opinions from 

mifreprefentation; and to fhew that|God has 

not left himfelf without a witnefs among 

the wife and learned of the heathens. But 

as I cannot give a better account of the 

nature and antiquity of facrifice than from 

the writings of Porphyry, 1 fhall prefent 

the reader with the following paraphrafe, 

on 
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-on part of the fecond book of his excellent 
work on abftinence. 

“ The period of time appears to have 

been immenfely diftant, from which, as 

Theophraftus fays, a nation the moft learn- 

ed of all others, and inhabiting the facred 

region formed by the Nile, began firft of 

all, from the domeftic fire, to facrifice to 

the céleftial divinities ; not with myrrh or 

caffia, nor with the firft fruits of frankin- 

cenfe mingled with faffron, (for thefe were 

applied many ages afterwards, from error 

increafine in certain degrees: I mean at 

the period when men having furmounted 

the difficulties of a life, formerly oppreffed 

with the cares of procuring neceffaries, and 

from the beginning to the end attended 

with many labours and tears, facrificed per- 

haps a few drops to the Gods.) For at firft 

they ‘performed dacrifices, not with aro- 

matics, 
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matics, but with the firft fruits of the 

green herb ; plucking it with their hands, 

as a certain foft down or mofs of prolific 

nature. Indeed the earth produced trees 

before animals ; but prior to trees, the an- 

nually rifinge grafs, the leaves, and roots, 

and entire produce of which having collect- 

ed, they facrificed with fire: by this facrifice, 

faluting the vifible celeftial Gods, and ren- 

dering them through the miniftry of fire 

immortal honours. For we preferve as fa- 

cred to thofe divinities, a perpetual fire in 

our temples; fince this element is moft fimi- 

lar to theirlucid frames. But with refpect 

to fumigations from herbs produced by the 

earth, they called the cenfer or pan, in 

which the herbs were burnt, ϑυμιατήριος, and 

to perform facrifice Svev, and the facrifices 

themfelves Sucias; all which we have erro- 

neoufly interpreted, as if thefe words were 

fignatures 
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fignatures of that error, which afterwards 

crept in among us; and hence it is that we 

call the worfhip confifting from the flaugh- 

ter of animals ϑυσίαι. 

Indeed fo great was the care of the an- 

cients, in retaining their primeval cuf- 

toms, that they uttered imprecations a- 

gainft thofe who deferted the old manner, 

and introduced a new one: and therefore 

they called thofe herbs with which we 

now fumigate ἀρωμάτα, aromatics. But the 

antiquity of the above mentioned fumi- 

gations will be perceived by him. who con- 

fiders that even now many odorous kinds 

of wood, cut into fragments, are employed 
in facrifice. From whence it happened that 

the earth now bearing trees together with 

grafs, its earlieft production, men at firtt 
eating the fruits of oaks, burned only a 
few of thefe in facrifices to the Gods, on 

account 
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account of the rarity of fuch fuftenance ; 

but facrificed a multitude of the leaves. Afs 

terwards human life paffed toa gentle diet, 

and facrifices were performed with nuts ; 

from whence the proverb originated, 

ὥλις pues, enough of the oak. 

«« But among the fruits of Ceres, after the 

firft appearance of leguminous barley, man- 

kind were accuftomed to fprinkle it, made 

into an entire mafs, in their firft facrifices. 

Afterwards breaking the barley, and dimi- 

nifhing the nutriment into meal, having 

concealed the inftruments of fo great a 

work, which afford divine affiftance to hu- 

man life, they approached thefe as certain 

{acred concerns. But they caft the firft 

fruits of the barley (when bruifed into 

meal) and which was more efteemed than 

‘when whole, into the fire, in facrifice to 

the Gods : from whence even now, at the 

conclufion of the facrifice, we make ufe of 

| E meal 
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meal mixed with wine and oil. By this 

cuftom indeed we indicate from whence, 

and from what beginnings facrifices have 

increafed to the prefent ftate : but, at the 

fame time, we do not confider why fuch 

things are performed. Mankind proceed- 

ing from thefé fmall beginnings, and the 

earth yielding an abundant fupply of corn 

and various fruits, they judged that the 

firft produce of all the reft fhould be of- 

fered in facrifices, with a view of pleafing 

the various orders of the Gods: felecting 

many things for this purpofe, and mingl- 

ing not a few others with thefe, if they 

poffeffed any thing beautiful, and on ac- 

count. of its odoriferous nature accom- 

gnodated to divine fenfation. With fome 

of thefe, formed into garlands, they en- 

circled the ftatues of the Gods; and others 

they facrificed with fire. Likewife to the 

Gods as the proper caufes, they poured 
forth 
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forth the divine drops of wine, and honey, 

and oil, when their ufes were firft difco- 

vered. 

“ The truth of the precéding account ap- 

pears to beconfirmed by the proctflion cele- 

brated even now at Athens, in honour of the 

fan and the hours. For in this folemnity 

graf is carried about, enwrapping the ker- 

nels of olives, attended with figs, all kinds 

of pulfe, oaken boughs or acorns, the 

fruit of the ftrawberry, wheat, and barley, 

a mafs of dried figs, cakes compofed from 

the meal of wheat and barley, heaped in a 

pyramidal form, and laft of all olives.” 

Theophraftus then proceeds to fhew the 

impropriety of animal facrifices, after 

which he adds: ‘* But the utility of fruits 

is the: firft and greateft of every produc- 

tion ; the firft fruits of which are to be fa- 

crificed to thé Gods alone, and to the 

Eatth, the prolific parent of ‘every herb. 

E 2 For 
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For Earth is the common Vefta of Gods 

and men,. on whofe fertile furface reclin- 
ing, as on the foft bofom of a mother or a 

nurfe, we ought to celebrate her divinity 

with hymns, and incline to her with filial 

affection, as to the fource of our exiftence. 

For thus, when we approach to the con- 

clufion of our ‘mortal life, we fhall be 

thought worthy of a reception into the ce- 

leftial regions, and of an affociation with 

the race of immortal Gods, who now be- 

hold us venerating their divinities with 
thofe fruits, of which they are the authors, 

and facrificing in their honour every herb 

of the all-bearing earth ; at the fame time 

not efteeming every thing worthy or proper 

to be offered as ἃ teftimony of our homage. 

ἐς For as every thing indifcriminately is not 

to be facrificed to the Gods, fo perhaps we 

cannot find any thing fufficiently worthy, 

with which we may worfhip them as they 
deferve.”” 



δ΄ πὲ 7 

deferve.” Thus far Theophraftus. Por- 

phyry then proceeds to fhew after what 

manner thofe ought to facrifice ‘who pro- 

pofe an intellectual life, as the pena 

object of their purfuit. ΟΕ WIRED 

ἐς Tet us alfo,” fays hes factifice, but 

in-a manner becoming the offsprig of in+ 

tellect, bringing with'us the mott exalted 

offerings, with our moft’ exalted powers. 

To the Divinity indeed, who is above all 

things, as a wife man faid,’ neither fa 

crificing nor dedicating any thing fenfible 

or material; for there i is nothing fubfifting 

by material concretion, which muft not be 

deemed impure by a nature entirely free 

from the contagion of body. Hence even 

the difcourfe, which is proffered by the 

voice is not proper to be addreffed to a 

caufe fo fublime and ineffable ; nor the in- 

ternal fpeech of the foul, if contaminated 

with any perturbation, or mixed with any 

| Si of 

- 
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of the fenfible phantafms of imagination, 
But we ought to worfhip the fupreme God, 

in the moft profound and pure filence ; and 

with the pureft thoughts concerning his 

exalted nature, It is requifite, therefore, 

that having conjoined and affimilated our- 

felves to him, we fhould approach this 

fublime principle with a pious facritice, 

which may redound to his praife, and tg 

our fafety. But fuch a facrifice can only 

be performed by contemplating his divi- 

nity with a foul free from material affec- 

tions, and with the rational eye filled with 
intelleCtual light. But to the offspring of 

this firft God (I mean the intelligible di- 

yinities) we fhould prefent the facrifice of 

hymns, compofed by the rational principle. 

For it is cuftomary to offer the firft-fruits of Ὁ 

fuch things as every God beftows upon us ; 

by which he nourifhes and fupports our ex- 

iftence, and which are fubferyient to the 

pur- 
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purpofes of facrifice. As the hufbandman, 

therefore, performs facred rites, by prefent- 

ing handfuls of pulfe and fruits, fo ought 

we to facrifice our pureft thoughts, and 

other goods of the foul, thanking the di- 

yinities for the fublime contemplations 

they afford us, and for truly feeding our 

intellectual part with the fpeculation of 

their effences ; for, converfing with us, 

and appearing to our mental fight ; for 

fhining upon us with divine fplendours, 

and by this means procuring for us true 

falvation. 

ἐς But an exercife of this kind is perform- 

ed in an indolent manner, by many who 

apply themielves to philofophy, and who 

more feduloufly cultivating fame than ho- 

nouring the divinity, are wholly employed 

about ftatues, taking no care to learn after 

what manner, or whether or not thefe in- 

telleétual beings are to be adored ; nor by 

4 pro- 
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properly confulting divine concerns, are 
they anxious to know, in how great a de- 
gree, we ought to ftrive after'an union with 
thefe exalted natures. With fuch as thefe 

‘we by no means contend ; fince our only 

endeavour is to obtain a knowledge of di- 

vinity, and to imitate pious and ancient 
men, by frequently facrificing of that con- 
templation which the Gods have beftowed 
upon us, and by the ufe of which we are 

partakers of real falvation. 
* “The Pythagoreans indeed who were very 
ftudious of numbers and lines, for the moft 

part facrificed of thefe to the Gods ; deno- 

minating this number Minerva (e), an- 
other Apollo; and again, this Juftice, and 

another Temperance. ‘They proceeded al- 

(6) In the latter part of this Differtation, we fhall 

fhew the wonderful agreement of the following 

Hymns, with the names given by Pythagoras to 
numbers. 

fo 
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fo in a fimilar manner in geometrical figures. 

Hence they pleafed the divinities by facri- 

fices of this kind, calling each of them by 

their proper names, forthe purpofe of obtain- 

ine their particular requefts. They often be- 

fides made fuch invocations fubfervient to 

the purpofes of divination ; and if they re- 

quired the inveftigation of any thing parti- 

cular, they ufed the vifible celeftial Gods, alfo 
the wandering and fixed ftars, of all which 

the fun ought to be placed asa leader, next 

to this the moon ; and, as a theologian ob- 

ferves, we fhould make fire allied to thefe 

by a proximate conjunction. But the fame 

perfon afferts that the Pythagoreans facri- 

ficed no animal, but offered the firft fruits of 

flour and honey, and of the diverfified pro- 

ductions of the earth ; nor kindled fire on 

the bloody altar, fays he, with other things 

of a fimilar nature: but why fhould I tran- 

dcribe fuch relations ? For he who is truly 

{tudious 
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ftudious of piety, knows why he ought not 

to facrifice any thing animated to Gods ; 

but alone to genii, and other powers fupe- — 

rior to man, whether good or bad : he like- 

wife knows to what kind of men it belongs 

to facrifice thefe, and every circumftance 

refpecting thofe beings, who require fuch 

facrifices to be performed. With regard 

to other particulars I fhall be filent. But 

what fome Platonifts have divulged will 

perfpicuoufly illuftrate the fubject before 

us, which I fhall relate as follows, 

« The firft God, fince he is incorporeal, 

immoveable, and indivifible, neither ex- 

iting in any being, place, or time, nor even 

circumfcribed by, and as it were invefted 

with himfelf, is in no refpeét indigent of 

any thing external to his nature, as we have 

already obferved. But this laft property of 

a divine effence is likewife true of the foul 

of the world, poffeffing a triple divifibility, 

and 
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and being naturally felf-motive, yet fo con- 

ftituted that it chufes to move in an order- 

ly and beautiful manner, and to agitate the 

corporeal fabric of the world according to 

the moft excellent and harmonious reafons, 

But it affociates to itfelf and is circularly 

invefted with body, although incorpo- 

real and entirely deftitute of pafion. But 

to the other Gods, to the world, and to the 

erratic and fixed flars, compofed irom body 

and foul, and to the vifible divinities, tefti- 

monials of gratitude are to be offered by 

facrificing with inanimate fubftances. After 

thefe there remains that multiude of invi- 

fible beings, which Plato indifcriminately 

calls daemons. Some of thefe are allotted 

a peculiar name by mankind, from whom 

they obtain divine honours and other kinds 

of religious worfhip : but others of thete 

are for the moft part calted by no peculiar 

name, but areobfcurely worfhipped by fome 

men, 



¢ 60° ) 

men, and are denominated according to 

certain ftreets or cities. But the remaining 

multitude are called by the common name 

ofdzmons. Concerning all thefe, a gene- 

ral perfuafion obtains,. that their influence 

is noxious and malignant οἴῳ they are once 

angered becaufe their accuftomed worthip 

is neglected ; and that they are again be- 

nificent if appeafed by prayers and fup- 

plications, | nb. facrifices and convenient 

rites. 

“But the setae opinion which fubfifts 

concerning thefe beings, and which has 

proceeded to great infamy, requires that we 

fhould diflinguifh their nature according to 

the decifions of reafon. After this manner 

then they are diftributed. As many fouls as 

proceeding from the univerfal foul, admi- 

nifter confiderable parts of thofe places 

contained under the lunar orb, who are in- 

deed connected with an aerial part, but fub- 

jet 
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ject it to the dominion of reafon, are to be. 

efteemed good demons. We ought to be- 

lieve that all their operations tend to the. 

utility of the concerns fubject to their do- 

minion, whether they prefide over certain 

animals, or over fruits affigned to their 

charge, or over things fubfervient to thefe 

particulars ; fuch as prolific fhowers, mo- 
derate winds, ferene weather, and whatever 

is calculated to promote thefe, as a good 

temperament of the feafons of the year, &c. 

They likewife. adminifter to us the ufe of 
mufic, and of every difcipline, together 

with the medicinal and eymnaftic arts, and 
whatever elfe is ,allied to.thefe. «For it is 
impoffible that fuch demons can, fupply 
what is convenient and proper; and αἵ 
the fane time be the authors of things 
deftruGive and improper. In this clafs 
tle meflengers, as Plato calls them, be- 
tween Gods and men muft be numbered, 

who convey. our prayers and pious offerings 
t@ 
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to the Gods as judges of our conduét, and 

bring back to us in return divine warnings, 

exhortations, and oracles. But as many 

fouls as do not properly govern the aerial 

part with which they are connected, but 

are for the moft part fubdued by its in- 

fluence, and aré agitated and hurried away 

by its brutal power in a rafh and diforder- 

ly manner, whenever the wrathful irrita- 

tions and defires of the pneumatic part 

grow ftrong; fouls of this kind are proper- 
ly denominated demons, but ought at the 

fame time to be called malevolent and 

bafe. 
«ς All thefe, together with thofe who ob- 

tain acontrary power, areinvifible, and en- 

tirely imperceptible to human fenfation ; 

for they are not invefted like terrene ani- 

mals with a folid body ; nor are they all 

endued with one fhape ; but they poffefs a 

diverfity of forms. However, the forms 

impreffed. on their aerial part, are fome- 

2 times 



( 6) ) 

times apparent, and at other times obfcur- 

ed. Sometimes too evil demons change 

their fhapes. But this pneumatic part, fo 

far as corporeal, is fubje€t to paffion and 

change ; and although it is fo confined by 

the coercive power of thefe demoniacal 

fouls, that its form continues for a long 

time, yet it is not by this means eternal. 

For it is reafonable to believe, that fome- 

thing continually flows from this aerial 

part ; and that it receives a nutriment ac- 

commodated to its nature. Indeed the 

πνευμα, or aerial part of the good daemons, 

confifts in a certain commenfurate propor- 

tion, in the fame manner as thofe bodies 

which are the objects of our prefent percep- 

tion. But the bodies of the malevolent 

demons are of a difcordant temperament, 

on which account they inhabit that aerial 

fpace proximate to the earth, with a paflive 

affection; and for the moft part govern, 

things 
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things fubject to their dominion with a tur- 

bulent malignity. Hence there is no evil 

which they do not endeavourto perpetrate. 

For their manners are entirely violent and 

fraudulent, and deftitute of the guardian 

prefervation of better demons ; fo that 

they machinate vehement and fudden 

fnares with which they rufh on the un- 

wary ; fometimes endeavouring to conceal 

their incurfions, and fometimes acting with 

open violence againft the fubjects of their 

oppreffion.” Thus far Porphyry: the 

lencth of which quotation needs no apo- 

logy ; both on account of its excellence, 

and becaufe the unlearned reader will not 

find it elfewhere in Englifh. I would alfo 

add that 1 with (with a proper fenfe of the 

greatnefs of the undertaking) to offer this, 

together with the preceding and fubfequent 

paraphrafes, as fpecimens of that method 

veda Sod in the Preface to this Work ; and 

which 
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which I carnot but confider as the beft 

means of exhibiting the Greek philofophy 

in modern languages. 

Having then difcourfed fo largely from 

Porphyry concerning facrifice, and as he: 

particularly recommends the facrifice per- 

formed by contemplation and divine 

hymns; let us hear his fentiments concern- 

ing the nature of prayer, as they are pre- 

ferved to us by Proclus in his excellent 

Commentary on the Timzus, p. Gace Ade 

is requifite (ays Proclus) before all things, 

that we underftand fomething perfpicuoul
ly 

concerning the nature of prayer: 1 mean 

in-what its effence confifts, what its per- 

feétion is, and from whence it becomes 

natural to our fouls. He then proceeds 

to relate the opinion of Porphyry as fol- 

lows. For Porphyry difcourfing concern- 

ing fuch of the ancients as either ap- 

F proved 
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proved of, or exploded prayer, leads us 
through various opinions, which I fhall 

now fummarily relate. Neither thofe who 

labour under the firft kind of impiety, I 
mean denying the exiftence of the Gods, 

claim any advantage to themfelves from 

prayer: nor yet thofe of the fecond clafs, 

who entirely fubvert a providence; for 

though they acknowledge the exiftence of 

the Gods, yet. they deny their provident 

concern for the affairs of the univerfe. 

Nor again thofe of a third order, who 

though they confefs that there are Gods, 

and that their providence extends to the 

world, yet confider all things as produced 

by the divinities from neceflity: for the 

utility of prayer is derived from fuch 

things as are contingent, and may have a 

different exiftence.. But thofe who both 

acknowledge the being of the Gods, and 
aX their 
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their continual providence, and that fome 

events are contingent, and may fubfift in a 

different manner; thefe men indeed may 

be truly faid to approve of prayer, and to 

confefs that the Gods correct our life, and 

eftablifh it in fafety. Proclus then pro- 

ceeds to relate the reafons by which Por- 

phyry confirms its utility. “ He adds 

that prayer in a particular manner’ pertains 

to worthy men, becaufe it conjoins them 

with divinity; for fimilars love to be 

united together: but a worthy man is in 

an eminent degree fimilar to the divine 

natures. We may likewife add, that fince 

good men are placed in cuftody, and con- 

fined by the dark bands of the body as in 

a prifon, they ought to pray to the Gods, 

that it may be lawful for them to depart 

from hence. Befides, fince we are as child- 

ren torn from the bofom of our parent, 

i 2 we 
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we ought on this account to requeft by 
our prayers that we may return to the 

Gods our true intellectual parents. If this 

is the cafe, do net they who deny that 

prayers are to be offered to the Gods, and 

who prevent their fouls from being united 
with the divinities, that is with beings 
more excellent than themfelves, appear 

fimilar to thofe who are deprived of their 
parents? Lsafily, all nations who have 

flourifhed in the exercife of wifdom, have 
applied themfelves to divine prayers: as 
the Bramins among the Indians, the Magi 

among the Perfians, and amongft the 
Greeks. alfo, thofe who have excelled in the 

{cience of theology: for on this account 
they inftituted myfteries and _initiatory 
rites {τελεται.)ὺ Befides, this confideration 

is not to be omitted, that fince we ate a part 
of this univerfe, it is confonant to-reafon 

that 
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that we fhould be dependent on it for fup- 

port. Fora converfion to the univerfe pro- 

cures fafety to every thing which it con- 

tains. If therefore you poffefs virtue, it is 

requifite you fhould invoke that divinity 

which previoufly comprehended in himfelf 

every virtue: for univerfal good is the 

caufe of that good which belongs to you 

by participation, And if you feek after 

fome corporeal good, the world is endued 

with a power which contains univerfal 

body. From hence therefore it is neceflary 

that perfection fhould alfo extend to the 

parts. Thus far that moft excellent philo- 

fopher Porphyry ; in which quotation, as 

well as the preceding, the reader mutt 

doubtlefs confefs, that Proclus did not 

without reafon admire him, for what he 

calls his τὰ sepomeeai νοήμα]α» or conceptions 

adapted to holy concerns; for furely no 

ΡΣ philo- 
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philofopher ever poffeffed them in a more 
eminent degree. 

If it fhould be afked, in what the power 
of prayer confifts, according to thefe 
‘philofophers? I anfwer, in a certain fym- 

‘pathy and fimilitude of natures to each 

other: juft as in an extended chord, where 

‘when the loweft part is moved, the higheft 
-prefently after gives a refponfive motion. 

Or as in the ftrings of a mufical inftrument, 

attempered to the fame harmony; one 

‘chord trembling from the pulfation of 
another, as if it were endued with fenfa- 

tion from fymphony. So in the univerfe, 

there is one harmony though compofed 

from -contraries; fince they are at the 
‘fame time fimilar and allied to each other. 
For from the foul of the world, like an 

immortal felf-motive lyre, life every where 
refounds, but in fome things more inferior 

and 
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and remote from perfection than in others. 

And with refpect to the fuper-mundane 

Gods, fympathy and fimilitude fubfifts in 

thefe as in their moft perfect exemplars ; 

from whence they are participated by fen- 

fible natures, their obfcure and imperfect 

images. Hence (fay they) we muft not 

conceive, that our prayers caufe any ani- 

madverfion in the Gods, or, properly fpeak- 

ing, draw down their beneficence 5 but that 

they are rather the means of elevating the 

foul to thefe divinities, and difpofing it 

for the reception of their fupernal illumi- 

nation. Forthe divine irradiation, which 

takes place in prayer, fhines and energizes 

fpontaneoufly, reftoring unity to the foul, 

and caufing our energy to become one with 

divine energy. For fuch, according to thefe 

philofophers, is the efficacy of prayer, 

that it unites all inferior with all fuperior 

F 4 beings. 
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beings. Since, as the great Theodorus 

fays, all things pray except the firft. 

Indeed fo great is the power of fimili-. 

tude, that through its unifying nature all 

‘things coalefcé, and impart their particular 

properties to cthers. Whilft primary na- 

tures diftribute their gifts to fuch as are 

fecondary, by an abundant illumination, 

and effects are eftablifhed in the caufes from 

which they proceed. But the connection 

and indiffoluble fociety of active univerfals, 

and of paffive particulars, is every where 

beheld. For thé generative caufes of 

things, are contained by fimilitude in their 

effeéts; and in caufes themfelves their 

progeny fubfift, comprehended in perfect 

union and confent. Hence the celeftial 

orbs impart a copious defluxion of good 

τὸ this terreftrial region; while fublunary 

parts, affimilated in a certain refpeét to 

the 
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the heavens, participate a perfection con- 

venient to their nature. 

Hence too, from the progreffions of 

fimilitude, there are various leaders in the 

univerfe. And many orders of angels 

dancing harmonioufly round their ruling 

deities; together with a multitude of 

daemons, heroes, and particular fouls. 

There are befides multiform kinds of 

mortal animals, and various powers of 

plants. So that all things tend to their 

refpective leaders, and are as it were 

ftamped with one fign of domeltic unity 5 

which is in fome more evident, and in 

others more obfcure. For indeed fimili- 

tude in firft productions fubfifts more ap- 

parently; but inthofe of the middle and ex- 

treme orders is obfcured in confequence of 

the gradationsof progreflion. Hence images 

and exemplars derive their hypoftafis from 

conciliat- 
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conciliating fimilitude; and every thing 

through this is familiar to itfelf, and to 

its kindred natures. 

But it is time to return from this di- 

greffion to the bufinefs of facrifice and 

prayer. That we may therefore have 

a clearer view of the nature and efficacy 

of each, let us hear the elegant and fubtle 

Proclus (*), upon facrifice and magic, 

of which the following is a paraphrafe. 

“ς In the fame manner as lovers gradual- 

ly advance from that beauty which is ap- 

parent in fenfible forms, to that which is 

divine; fo the ancient priefts, when they 

confidered that there was a certain alliance 

and fympathy in natural things to each 

(~) As a Latin verfion only of this valuable 

work is publifhed, the reader will pleafe to make 

allowances for the Paraphrafe, where it may be 

| requifite. 

3 other, 
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other, and of things manifeft to occult 

powers, and by this means difcovered 

that all things fubfift in all, they fabricat- 

ed a facred fcience, from this mutual 

fympathy and fimilarity. Thus they ‘re- 

cognized things fupreme, in fuch as are 

fubordinate, and the fubordinate in the 

fupreme: in the celeftial regions terrene 
properties fubfifting ina caufal and celeftial 

manner; and in earth celeftial properties, 

but according to a terrene condition. For 

how fhall we account for thofe plants 
called heliotropes, that is attendants on 
the fun, moving in correfpondence with 
the revolution of its orb; but felenitropes, 
or attendants on the moon, turning in 
exact conformity with her motion? it is 
becaufe all things pray, and compofe 
hymns to the leadets of their refpective or- 
ders; but fome intellectually, and others 

rationally ; 
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rationally ; fome in a natural, and others 

after a fenfible manner. Hence the fun- 

flower, as far as it is able, moves in ἃ cir- 

eular dance towards the fun; fo that if 

any one could hear the pulfation made by 

its circuit in the air, he would perceive 

fomething compofed by a found of this 

kind, in honour of its king, fuch as a 

plant is capable of framing. Hence we 

may behold the fun and moon in the earth, 

but according to ἃ terrene quality. But 

in the celeftial regions, all plants, and 

ftones, and animals, poffeffing an intellec- 

tual life according to a celeftial nature. 

Now the ancients having contemplated 

this mutual fympathy of things, applied 

for occult purpofes both celeftial and ter- 

τεῆς natures, by means of which through 

a certain fimilitude they deduced divine 

yittues into this inferior abode. For in- 

deed 
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deed fimilitude itfelf is a fufficient caufe 

of binding things together in union and 

confent. Thus if a piece of paper is 

heated, and afterwards placed near a lamp, 

though it does not touch the fire, the pa- 

per will be fuddenly inflamed, and the 

flame will defcend from the fuperior to the 

inferior parts. This heated paper we 

may. compare to a certain relation of in- 
feriors to fuperiors; and its approxi- 

mation to the lamp, to the opportune 

ufe of things according to time, place, 

and matter. But the proceffion of fire 

in the paper aptly reprefents the prefence 
of divine light, to that nature which is 
capable of its reception. Luaftly, the in- 

flammation of the paper may be com- 

pared to the deification of mortals, and 

to the illumination of material natures, 

which are afterwards carried upwards like 

the 
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the fire of the paper, from a certain par- 

ticipation of divine feed. Again, the lo- 

tus before the rifing of the fun, folds its 

leaves into itfelf, but gradually expands 

them on its rifing: unfolding them in 

proportion to the fun’s afcent to the 

zenith; but as gradually contracting them 

as that luminary defcends to the weit. 

Elence this plant by the expanfion and 

contraction of its leaves appears no lefs 

to honour the fun than men by the 

gefture of their eye-lids, and the motion 

of their lips. But this imitation and cer- 

tain participation of fupernal light is not 

only vifible in plants, which poffefs 

but a veftige of life, but likewife in par- 

ticular ftones. ‘Thus the fun-ftone, by 

its golden rays, imitates thofe of the . 

fun; but the ftone called the eye of 

heaven, or of the fun, has ἃ figure 

fimilar 
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fimilar to the pupil of an eye, and a ray 

fhines from the middle of the pupil: 

Thus too the lunar ftone, which has 2 

ficure fimilar to the moon when. horned, 

by a certain change of itfelf, follows the 

lunar motion.  Laftly, the ftone called 

Heliofelenus, 1. 6. of the fun and moon, 

imitates after a manner the congrefs of 

thofe luminaries, which it images by its 

colour. So that all things are full of 

divine natures; terreftrial natures receiving 

the plenitude of fuch as are celeftial, but 

celeftial of fuperceleftial effences ; while 

every order of things proceeds gradually 

in a beautiful defcent, from the higheft to 

the loweft. For whatever is collected into 

one above the order of things, is after- 

wards dilated in defcending, various fouls 

being diftributed under their various ruling 

divinities. In fine, fome things turn 

| round 
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round correfpondent to the. revolutions of 

the fun, and others after a manner imitate 

the folar rays, as the palm and the date : 

fome the fiery nature of the fun as the 

jaurel, and other a different property- 

For indeed we may perceive the properties 

which are colleéted in the fun, every where 

diftributed to fubfequent natures conftitut- 

ed in a foler order; that is, to angels, 

demons, fouls, animals, plants, and 

ftones. Hence the authors of the ancient 

priefthood, difcovered from things appar~ 

ent, the worfhip of fuperior powers, 

while they mingled fome things, and puri- 

fed with others. They mingled many 

things indeed together, becaufe they faw 

that fome fimple fubftances poffeffed a di- 

vine property (though not taken fingly) 

fafficient to call down that particular 

power, of which they were participants. 

Hence 
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Hence by the mingling of many things 

together, they attraéted upon us a fuper~ 

nal influx; and by the compofition of 

one thing from many, they fymbolifed with 

that one, which is above many; and com- 

pofed ftatues from the mixtures of various 

fubftances, confpiring in fympathy and~ 

confent. Befides this, they collected com- 

pofite odours, by a divine art, into one, 

comprehending a multitude of powers, and 

fymbolifing with the unity of a divine 

effence. Confidering befides, that divifion 

debilitates each of thefe, but that ming] 

ing them together reftores them to the 

idea of their exemplar; hence the ancient 

priefts, by the mutual relation and fympa- 

thy of things to one another, collected 

their virtues into one, but expelled them 

by repugnancy and antipathy ; purifying, 

when it was requifite, with fulphur and 

G bitumen, 
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bitumen, and the fprinkling of marine 
water. For fulphur purifies from the 
fharpnefs of its odour; but marine water 

on account of its fiery portion. Befides 

this, in the worfhip of the Gods, they 
offered animals, and other fubftances con- 

gruous to their nature; and received in 

the firft place the powers of demons as 

proximate to natural fubftances and opera- 

tions, by whofe affiftance they evocated 

thefe natural bodies to which they approach- 
ed into their prefence. Afterwards they 

proceeded from daemons to the powers and 

energies of the Gods, partly indeed from 

demoniacal inftruétion, but partly by 

sheir own induftry, aptly interpreting 

fymbols, and afcending to a proper in- 

telligence of the Gods. And laftly lay- 

ing afide natural fubftances and their 

operations, they received themfelves into. 

the 
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the communion and fellowhhip of the Gods. 

Thus far Proclus, and thus much for the 

theological doctrine of Orpheus, as con- 

tained in the works of the latter Platonifts, 

I perfuade myfelf enough has been faid in 

this Differtation to convince every thinking 

and liberal mind, that the Greek theology 

as profeffed and underftood by the Greek 

philofophers, is not that abfurd and non- 

fenfical fyftem, reprefented by modern 

prejudice and ignorance, as the creed of 

the ancients. In confequence of a blind 

and miftaken zeal it is common to ridicule 

the opinions of the ancient philofophers, 

sn order to eftablifh the certainty of the 

Chriftian religion. But furely revelation 

does not require fo unwarrantable and 

feeble a fupport, which in reality only be- 

trays the caufe it endeavours to defend, by 

giving infidels occafion to fufpect, either 

G 2 weaknefs 
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weaknefs in its evidence, or obfcurity in 

its fundamental doctrines. Befides, the 

generality of thefe uncandid opponents 

know nothing of the Platonical writers, 

from whom alone genuine information 

can be derived on this fublime and intri- 

cate fubject; and from whofe works the 

preceding Differtation has been fo abun- 

dantly enriched. Were thefe invaluable 

books more generally known and under- 

ftood, if they did not refine our tafte, at 

prefent fo depraved, they would at leaft 

teach us to admire the ftrength which hu- 

man reafon is capable of exerting, and to 

be more modeft in our pretenfions to wif- 

dom; they would filence ignorant de- 

claimers, and ftop the immente increafe of 

books on modern philofophy, which are 

fo rapidly haftening to the abyfs of forget- 
fulnefs, like ftreams into the ocean from 

which they originally flowed. 
am SECT. 
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SE Core ἯΙ. 

BUT it is now time to fpeak of the 

following Hymns, of which, as we have 

before obferved, Onomacritus is the reput- 

ed author. And firft, with regard to the 

dialeé&t of thefe Hymns, Gefner well ob- 

ferves it ought to be no objection to their 

antiquity.. For though, according to 

(x) lamblichus, the Thracian Orpheus, 

who is more ancient than thofe noble 

poets Homer and Hefiod, ufed the Doric 

dialect; yet the Athenian Onomacritus, 

who, agreeable to the general opinion of 

antiquity, is the author of all the works 

now extant, afcribed to Orpheus ( y), might 

either, 

(x) De Vita Pythag. c. 34. p. 169. Kuft. 

(y) Philoponus obferves, in his Commentary on 

Ariftotle’s books of the Soul, that Ariftotle calls 

G 3 the 
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either, preferving the fentences and a 

great part of the words, only change the 

dialect, and teach the ancient Orpheus 

to fpeak Homerically, or as I may fay 

Solonically: or might arbitrarily add or 

take away what he thought proper, which 

Herodotus relates was his practice, with 

refpect to the oracles, Gefner adds, that 

it does not appear probable to him that 

Onomacritus would dare to invent all he 

writ, fince Orpheus muft neceffarily, at 

that time, have been in great repute, and 

a variety of his verfes in circulation: and 

he concludes with obferving that the ob- 

‘the Orphic verfes reputed, becaufe they appear 

‘not to have been written by Orpheus himfelf, as _ 

Ariftotle affirms in his book concerning philofophy- 

For the Dogmata contained in them were indeed his, 

but Onomacritus is reported to have put them into 

yerfe. 

jection 
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jection of the Doric dialeé&t ought to be of 

no more weight againft the antiquity of 
the prefent works, than the Pelafgic let- 

ters, which Orpheus ufed according to 
Diodorus Siculus. 

The hymns of Orpheus are not only 

mentioned by Plato in his Eighth Book of 

Laws, but alfo by Paufanias (4), whofe 

words are tranflated as follows by the au- 

thor of the Letters on Mythology (2). 

“© The Thracian Orpheus (fays Paufanias) 

was reprefented on mount Helicon, with 

TEAETH (initiation or religion) by his fide, 
and the wild beafts of the woods, fome in 

marble, fome in bronze, ftanding round 

him. His hymns are known by thofe wha 

have ftudied the poets to be both fhort and 

few in number. The Lycomedes, an Athen- 

(4) In Boeoticis p. 770. (2) Page 167. 

G4 ἴδῃ 
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ian family dedicated to facred mufic, have 

them all by heart, and fing them at their 

- folemn myfteries. They are-but of the 

fecond clafs for elegance, being far excell 

ed by Homer’s in that refpect. But our 

religion has adopted the hymns of Orpheus, 

and has not done the fame honour to the 

2 hymns of Homer.” To the teftimony of 

‘Paufanias may be added that of Suidas, 

_who, among the writings of the Libethrian 

Orpheus mentions τέλεται, or initiations, 

which he fays are by fome afcribed to Ono- 

macritus (c). And Sealiger well obferves, 

in his notes to thefe hymns, that they 

ought rather to be called initiations, becaufe 

they contain only invocations of the Gods, 

(c) It is remarkable that Sextus Empiricus more 

than once mentions Onomacritus in the Orphics. 

Ovopeeneil@- ἐν τοῖς Ορφικοῖφο 

fuch 
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fuch as the initiated in myfteries are accuf- 

tomed to υἱέ ; but they do not celebrate 

the nativities, actions, &c. of the divini- 

ties, as it is ufual in hymns. It is on this 

account we have entitled them myftical 

jnitiations, which is doubtlefs their pro- 

per appellationg. The author too of the 

Allegories in the Theogony of Hefiod (4), 

relating the powers of the planets on 

things inferior, exprefsly mentions thefe 

hymns, or rather initiations, and many of 

the compound epithets with which they 

abound (¢). From all which it is evident 

that the following Hymns were written 

by the Athenian Onomacritus, and are the 

fame with thofe fo much celebrated by 

antiquity. Indeed it 1s not probable they 

fhould be the invention of any writer more 

(4) Page 267. 

(ce) Vide Fabric. Bib. p, 124. 

modern 
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modern than the above period, 85 it muft 

have been fo eafy to detect the forgery, 

from the origiual initiations. which were 

even extant at.the time in which Suidas 

lived. 

In the former part of this Differtation, 

we afferted that we fhould derive all our 

information concerning the Orphic theo- 

logy, from the writings of the Platonifts ; 

not indeed without reafon. For this fub- 

lime theology defcended from Orpheus to 

Pythagoras, and from Pythagoras to 

Plato ; as the following teftimonies evince. 

«ς Timaus (fays Proclus) (f) being a Py- 

thagorean, follows the Pythagoric princi- 

ples, and thefe are the Orphic traditions ; for 

what Orpheus delivered myftically in fe- 

cret difcourfes, thefe Pythagoras learned 

(f) In Timzum p- 291- 

when 
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when he was initiated by Aglaophemus in 

the Orphic myfteries.”  Syrianus too 

makes the Orphic and Pythagoric princi- 

ples to be one and the fame; and, accord- 

ing to Suidas, the fame Syrianus compofed 

a book, entitled the Harmony of Orpheus, 

Pythagoras and Plato (g). And again 

Proclus (4): it is Pythagorical to follow 

the Orphic genealogies; for from the Or- 

phic tradition downward by Pythagoras, 

the fcience concerning the Gods was deriv- 

ed to the Greeks.” And elfewhere (7), 

«ς All the theology of the Greeks is the pro- 

geny of the facred initiations (μυραγωγίαι) 

of Orpheus. For Pythagoras firft learned 

the orgies of the Gods from Aglaophemus ; 

but Plato was the fecond who received a 

(zg) Συμφωνία Ogpiws, Πυθαγορθ) καὶ Πλαΐονος- 

(2) In Tim. p. 289. 

(i) In Theol. Plat. p. 13. 
perfec 
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perfect fcience of thefe, both from the 

Pythagoric, and Orphie writings.” Now in 

confequence of thefe teftimonies, our hymns 

ought to agree with the do¢trine of Pytha- 

goras; efpecially fince Onomacritus, their 

author, was of that fchool. And that 

they do fo, the following difcovery abun- 

dantly evinces. 

Photius, in his Bibliotheca, has preferved 

to us part of a valuable work, written by 

Nicomachus the Pythagorean, entitled 

Theological Arithmetic ; in which he af- 

cribes particular epithets, and the names 

of various divinities to numbers, as far as 

toten. There is likewife a curious work 

of the fame title, by an anonymous writer, 

which is extant only in manufcript. From 

thefe two, and from occafional paflages re- 

fpecting numbers according to Pythagoras, 

found in the Platonic writers, Meurfius 

ae | has 
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has compofed a book, which he calls 

Denarius Pythagoricus; and which is an 

invaluable treafure to fuch as are ftudious 

of the ancient philofophy. On perufing 

this learned book, it feemed to me necel- 

fary, that as the divinities, afcribed to each 

number, had a particular relation to one 

another, they fhould alfo have a mutual 

agreement in the following hymns. And: 

on the comparifon I found the moft perfect 

fimilitude: a few inftances of which I 

fhall feleét, leaving a more accurate in- 

veftigation of this matter to the learned 

and philofophical reader. 

In the firft place then, among the va- 

rious names afcribed to the monad or 

unity, are thofe of the following Gods; 

viz. the Sun, Jupiter, Love, Proteus, 

Vefta. Nowin the hymn to the Sun we 

find the epithet ὠθάναῖς Zs, O immortal 

— Jove. 
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Jove. In that to Love sugidgeuer, or 

wandering fire, which is likewife found in 

the hymn to the Sun. In the hymn to 

Love, that deity is celebrated as having 

the keys of all things (4); viz. of zther, 

heaven, the deep, the earth, &c. And 

Proteus is invoked as poffeffing the keys 

of the deep (J). Again, Vefta, in the Or- 

phic hymns, is the fame with the mother of 

the Gods; and the mother of the Gods is 

celebrated as ‘* always governing rivers, 

and every fea (m); which perfectly agrees 

with the appellations given both to Love 

and Proteus. Again,:among the various 

epithets a(cribed to the duad, or number 

two, are, Phanes, Nature, Juftice, Rhea, 

(B—rdesar κληΐϑα ἔχοντας, 
Αιθέρ.», πρανιθη κε δο 

[1 ---πόντο κληΐϑας ἔχοντα. 
F ‘ ~ f 

(7) «Σοὶ πόϊαμιοὶ κρωτέονται ἀεὶ κα Ware ϑάλασσαος 

Diana, 



( 95) 

Diana, Cupid, Venus, Fate, Death, &c. 

Now Phanes, in the Orphic hymns, is the 

fame with Protogonus; and Nature is 

called πρωτογενία, or firft-born, and δίκη, OF 

Juttice, as alfo πεπρωμενήν or Fate. Like- 

wife Rheais denominated ϑύγατερ πολυμοῤῷᾳ 

ΠΠωτογονοίο, or daughter, of much formed 

Protogonus; and in the fame hymn the 

reader will find other epithets, which: 

agree with the appellation given to Nature. 

Again, both Nature 21d Diana are called 
exurxeiey or {wiftly bringing forth; and 
Love as well as Nature is called διφυῇ, or 
two-fold. In like manner Rhea and Venus 

agree, fo® he fays of Venus πάντα γὰρ ἐκ 
σίθεν ériv, for all things are from thee; and 

of Rhea, Μήτηρ μέν τε Seay ἠδὲ ϑνητῶν ἀνθρώπων; 

or mother of Gods and mortal men. After 
which he exprefsly fays that earth and hea- 

ven, the fea and the air, proceed from her 

divinity. 
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divinity. Befides this, he celebrates Ve- 

nus as governing the three Fates; 4 

ἡρατέεις τρισσῶν μοιρῶν, And laitly he fays 

of Love, after reprefenting that Deity as 

invefted with the keys of all things; 

thou alone ruleft the governments of all 

thefe (7) ; which he likewife affirms of 

Death in the fame words. And thus much 

forthe duad. The triad, or number three, 

they denominated Juno, Latona, Thetis, 

Hecate or Diana, Pluto, Tritogenia or 

Minerva, &c. Now Latona and Thetis, 

are each of them called in thefe initiations, 

xvevorea@’y or dark-veiled; and Minerva 

and the Moon, who is the fame with Diana, 

Minus κ) ἄρσην, female and male. The te- 

(1) In the hymn to Love Miv@ γὰρ TET MY πάντων 

οἵηκα κρατύνεις- And in that to Death of πάντων 

Sunray olnna κρατύνεις- 

tra 
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trador number four, they denominated Her- 

cules, Vulcan, Mercury, Bacchus, two-mo- 

thered, Baffarius, key-keeper of nature, 

Mafculine, Feminine, the World, (which 

in thefe initiations is the fame with Pan) 

Harmony, Juftice. Now Onomacritus calls 

Hercules and Vulcan, Keersgoxerp, or flrong- 

handed; and he celebrates Hercules and 

Mercury as ““ having an almighty heart.” 

παίΐκρατες ἧτορ Ἐἔχῶν. And fo of the reft. 

The pentad or number of five they called 

Nature, Pallas, Immortal, Providence, 

Nemefis, Venus, Juftice, &c. Now Na- 

ture is called in thefe hymns, or rather in~ 

itiations πολυμήχανς μῆτερ» or much-mechanic 

Mother, and παντοτεχνεςν or univerfal Art- 

it; and Minerva is denominated μητερ 

τεχνῶν, or Mother of Arts. Likewile Na- 

ture is exprefsly called ἀθανάτη τε πρόνοια» 

or Immortal, and Providence. The hexad 

or number fix, they denominated, Venus, 

H | Health, 
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Health, the W orld, ᾿Εκαγηξελέτίς, or far- 

darting, (becaufe compounded of the 

triad, which is called Hecate), Perfea, 

triform, Amphitrite, &c. ‘Now Venus, as 

we have already obfervedin the names of 

the duad, is faid to be the fource of all 

things; and Health is exprefsly called 

puree ἄπαντων, or Mother of all things. 

Again the heptad, or number feven they 

called Fortune, Minerva, Mars, &c. 

And Fortune, in thefe initiations, is the 

{arrie with Diana or the Moon, who is call-— 

ed male and female as well as Minerva; and 

Minerva and Mars are each of them denomi- 

nated érarxa0ts or armipotent, and Minerva 

πολεμοκλόνε, or full of warlike tumult. The 

ogdoad, or number eight, they called 

Rhea, Love, Neptune, Law. And the 

Mother of the Gods, who is the fame with 

Rhea, is reprefented as we have obferved on 

the monad, as governing rivers and every 

fea; 
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fea; and Love is faid to have the keys of 

all things; of heaven, the deep, &c. 

The ennead, or number nine, they deno- 

minate Ocean, Prometheus, Vulcan, Poean 

(i.e. Apollo or the Sun), Juno, Proferpine, 

&cc. Now Saturn (who is called in thefe 

initiations Prometheus) and Ocean, are each 

of them celebrated as the fource of Gods 

and men: and Vulcan is exprefsly called 

ἥλιος or the Sun. And laftly they denomi- 

nated the decad, Heaven, the Sun, Un- 

wearied, Fate, Phanes, Neceflity, &c. 

Hence Heaven is called in thefe initiations 

φύλαξ πάντων, OF Guardian of all things; 

and the Sun misoginae, or faithful Guardian; 

and ἀκάμα or Unwearied, is an appellation 

of the Sun, in the hymn to that Deity. 

The reader too will find many epithets in 

the hymn to Protogonus or Phanes, corre- 

fponding with thofe of the Sun. And thus 

much for the agreement of thefe hymns, 

H 2 | with 
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with the Pythagoric names of numbers. 

‘The limits of the prefent work will not 

permit me to be more explicit on this par- 

ticular; but he who wifhes to underftand 

the meaning of many of the preceding ap- 

pellations, may confult the valuable book 
of Meurfius, already cited, where he will 

meet with abundant matter for deep fpecu- 

lation. But before I conclude this Dif. 

fertation, I muft beg leave to acquaint the 

reader with another difcovery which I have 

made refpecting thefe hymns, equally 
curious with the former, 

Ficinus, on Plato’s Theology (4), has 

the following remarkable paflage, tranf- 

lated, moft likely from fome manufcript 

work of Proclus, as I conjecture from its 

conclufion ; for, unfortunately, he does not 

acquaint us with the author. ‘ Thofe 

(a) Lib. iy, P» 128. 

who 
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who profefs, fays he, the Orphic theology, 

confider a two-fold power in fouls and in the 

celeftial orbs: the one confifting in know- 

ledge, the other in vivifying and governing 

the orb with which that power is connected. 

Thus in the orb of the earth, they call the 

noftic power Pluto, the other Profer- 

pine (2). In water, the former power 

Ocean, and the latter Thetis. In air, 

that thundering Jove, and this Juno. In 

fire, that Phanes, and this Aurora. In 

the foul of the lunar fphere, they call the 

noftic power Licnitan Bacchus, the other 

‘Thalia. In the fphere of Mercury, that 

Bacchus Silenus, this Euterpe. In the 

erb of Venus, that Lyfius Bacchus, this 

(2) The reader may obferve that this two-fold 

power is divided into male and female; the reafon 

of which diftribution we have already affigned 

from Proclus. 

H 3 Erato. 
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Erato. In the fphere of the πη, that 

Trietericus Bacchus, this Melpomene. 

In the orb of Mars, that Baffareus Bac- 

chus, this Clio. Inthe fphere of Jove, that 

Sebazius, this Terpfichore. In the orb 

of Saturn, that Amphietus, this Polyminia. 

In the eighth fphere, that: Pericionius, 

this Urania. But in the foul of the world, 

the noftic. power, Bacchus Eribromus, 

but the animating power Calliope. From 

all which the Orphic theologers infer, that 

the particular epithets of Bacchus are 

compared with thofe of the Mufes on 

this account, that we may underftand the 

powers of the Mufes, as intoxicated with 

the nectar of divine knowledge; and 

may confider the nine Mufes, and ‘nine 

Bacchufes, as revolving round one Apollo, 

that is about the fplendor of one invifible 

Sun,” The greater part of this fine paflage 15 

preferved 
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preferved by Gyraldus, in his Syntagma de 

Mufis, and by Natales Comes, in his My- 

thology, but without mentioning the origi- 

nal author. Now if the Hymn to the 

Earth, is compared with the Hymns to 

Pluto and Proferpine; the one to Ocean, 

with that to Thetis; and fo of the other 

elements agreeable to the preceding ac- 

count, we fhall difcover a wonderful fimili- 

tude. And with refpect to the celeftial 

{pheres, Silenus Bacchus, who, according to 

the preceding account, fhould agree with 

Mercury, is called in thefe initiations 

τροφὴ, or Nourifhment, and Mercury, 

τροφιόχε, or Nourifher. Venus, who fhould 

ἄστεα with Lyfius Bacchus, is called xgugia 

or Occult, and ἐρατοπλύκαμος, or lovely- 

haired, and σεμνὴ Βάκχοιο magsdge, or vener- 

able attendant of Bacchus; and Lyfius is 

denominated χρυψίγονος, or an occult off- 

H 4 fpring, 
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ipring and καλλιέθειρος, or fair-haired. In 

like manner Trietericus Bacchus is called 

παιάν χρυσεζχὺς, Or Apollo pouring golden 

light, which evidently agrees with the 

fun. Again, Baffarius Bacchus is celebrat- 

ed as rejoicing in fwords and blood, ος 

ξιφεσιν χαίρεις), ἤδ᾽ αἵμασι, κο 3. Which plainly 

correfponds with Mars, as the hymn to 

that Deity evinces in a particular manner. 

Sebazius and Jupiter evidently agree, for 

for Sebazius is exprefsly called vid Keove, 

fon of Saturn. And Amphictus is cele-_ 

brated as moving in concert with the cir- 

cling hours, Evaay κινῶν τε χορὸς ἐγὶ κυκλάσιν 

εἰραις, which correfponds with Saturn, who 

is called in thefe Hymns Tivay, or the 

Sun (ὦ. And laftly, Dionyfius who is 

called 

(c) I have omitted a comparifon between the 

eighth {phere and Pericionius from neceflity, be- 

caufe there is no hymn among the follewing to that 

3 orb 
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called in thefe Initiations Eribromus, is 

denominated dxégare, or two-horned, which 

is alfo anepithet of Pan, or the foul of the 

world. And thus much for the doctrine 

of thefe Hymns, fo far as is requifite to 

an introductory Differtation. What far- 

ther light we have been able to throw on 

thefe myfterious remains of antiquity, will 

appear in our following Notes. If the 

valuable Commentary of Proclus on the 

Cratylus of Plato was once publifhed, I 

am perfuaded we fhould find them full of 

the moft recondite antiquity (4): but as 

| this 

orb. And I have not contrafted Licnitan Bacchus 

with the lunar Sphere, becaufe the refemblance is 

not apparent ; though doubtlefs there is a concealed 

fimilitude. . 

(d) This is evident from the following epiftle of 

Lucas Holftenius to P. Lambecius, preferved by 

Fabricius in that excellent work, his Bibliotheca 

Graca, tom. 1. p. 117. Habeo et Orphei exemplar 
Non 
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this is not to be expected in the prefent 

Age, the lovers of ancient wifdom, will I 

doubt not, gratefully accept the preced- 

ing and fubfequent elucidations. For on 

a fubject fo full of obfurity as the prefent, 

a glimmering light is as confpicuous, and 

as agreeable to the eye of the mind, as a 

{mall fpark in profound darknefs is to the 

corporeal fight. 

non contemnendum, ex quo Argonautica plurimis 

locis emendavi. Auétor ille huc ufque a Criticorum 

et Corre€torum vulgo derelictus tuam expofcere 

videtur operam. Hymni autem recondite antiqui~ 

ταῦθ pleniffimi juftum commentarium merentur, 

quem vel unius Procli feripta ἀνέκδοτα tibi inflruent, 

ut ex notis meis ad Salluftium Philofophum pro- 

fpicies: ne quid de ceteris, quos apud me habeo, 

Platonicis nunc dicam, in quibus τῆς μυθικης 

θεολογίας thefaurus latet.. 

d ie ΣΝ 
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By Oc DIES Ὁ 5:-Ὁ. 

» 

TTEND Mufezus to my facred fong, 

And learn what rites to facrifice belong. 

Jove I invoke, the earth, and folar light, 

The moon’s pure fplendor, and the ftars of night ; 
Thee 

* As thefe Hymns, though full of the moft recondite an- 
tiquity, have never yet been commented on by any one, the 
defign of the following notes, is to elucidate, as much as poffi- 

ble, their concealed meaning, and evince their agreement 
with the Platonic philofophy. Hence they will be wholly of 

the philofophic kind : for they who defire critical and philolo- 
gical information, will meet with ample fatisfaction in the 
notes of the learned Gefner, to his excellent edition of the 
Orphic Remains. é, 

The prefent Introduction to Mufzus, the fon of Orpheus, is, 

as Gefner obferves, a fummary of the work, without being 
fervilely confined to the exact number of divinities: and the 
reader will pleafe to obferve through the whole of thefe 
Hymns, that the Orphic method of inftruction confifts in 
fignifying divine concerns by fymbols alone. And here it 
will be neceffary to fpeak of philofophical mythology ; as an 
accurate conception of its nature, will throw a general light 

on 
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Thee Neptune, ruler of the fea profound, " 

Dark-hair’d, whofe waves begirt the folid ground ; 

Ceres 

/ 

on the Hymns, and, I hope, contribute to the difperfion of 

that gloom in which this fublime fubject has been hitherto 

involved, through the barbarous fyftems of modern mytholo- 

gifts. Proclussthen, on Plato’s Republic, p. 370, obferves, that 

there are two kinds of fables: one, accommodated to puerile 

inftitution, but the other full of divine fury, which regards 

univerfal nature more than the ingenuity of the auditors. 

He then obferves that the hearers of fables, are likewife to be 

diftinguifhed: for fome are of ἃ puerile and fimpie ingenuity; 

put others are capable of rifing higher, and of eftimating in-* 

tellectually the genera of the Gods, their progreffions through 

all nature, and their various orders, which are extended to 

the utmoft bounds of the univerfe. Hence, fays he, having 

diftributed both fables and the hearers of fables into two parts, 

we cannot allow that the fables of Homer and Hefiod are ac- 

commodated to puerile inftitution; fince they follow the nature 

and order of the univerfe, and unite with true beings fuch 

minds as are capable of being elevated to divine confidcra- 

tions. 

Indeed nature herfelf, fabricating the images of intelligible 

effences, and of ideas totally deftitute of matter, purfues 

this defign by many and various ways. For by parts fhe 

imitates things deftitute of ail parts, eternal natures by fuch 

as are temporal, intelligibles by fenfibles, fimple effences by 

fuch as-are mixt, things void of quantity by dimenfions, and 

things ftable by unceafing mutations: all which -fhe endea- 

vours to exprefs as much as she is able, and as much as the 

aptitude of appearances will permit. Now the authors of 

fables, having perceived this proceeding of nature, by invent- 

ing refemblances and images of divine concerns in their verfes, 

imitated the exalted power of exemplars by contrary and πιοίξ 
remote 
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Ceres abundant, and of lovely mien, 

And Proferpine infernal Pluto’s queen ; 

remote adumbrations: that is, by fhadowing forth the excel-_ 

lency of the nature of the Gods by preternatural concerns: ἃ 

power more divine than all reafon, by fuch as are irrational: 

a beauty fuperior to ali that is corporeal by things apparently 

bafe, and by this means placed before our eyes the excellence 

of divinity, which far exceeds all that can pollibly be invented 

or fad. After this, in another place of the fame excellent 

work, he gives us fome inftances of the occult fignifications of 

fables : previoufly obferving that thofe names which among us 

denote a worfe condition of being, and have a worfe fignifica- 

tion, when applied to divine concerns, denote in the figments of 

the poets, a more excellent nature and power. Thus a bond a- 

mong men, is the impediment and retention of action: but in’ 

divine concerns it infinuates a conjunction and ineffable union 

with caufes; and hence the Saturvian bonds fignify the union of 

the demiurgus of the univerfe, with the intelligible and pa- 

ternal excellence of Saturn. .A falling and precipitation fig- 

nifies with usa violent motion ; but in divine concerns, it 

indicates a prvlific progreflion, «and a prefence every where 

loofened and free, which does not defert its proper principle, 

but depending from it pervades through every order. After 

this manner, the precipitation of Vuican intimates the pro- 

greflion of divinity from the higheft principle, to the extreme 

artificers of fenfible things; which procefs is moved, perfect- 

ed, and deduced from the firft demiurgus and parent. Thus. 

tov caftration in bodies which are compofed from ‘parts and 

matter, brings on a diminution of power: but in primary 

caufes it fhadows forth the progreflion of fuch as are fecond- 

ary into a fubje& order: fince primary caufes revolve and 

produce the powers placed in their effences, yet are neither 

moved through the egreflion of fecondaries, nor diminifhed 

by their feparation, nor divided by the laceration of in- 

feriors, 
The 
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The huntrefs Dian, and bright Phoebus rays, 

Far-darting God, the theme of Delphic praile; 10 

And Bacchus, honour’d by the heav’nly choir, 

And raging Mars, and Vulcan god of fire ; 

‘The mighty pow’r who rofe from foam to light, 

And Pluto potent in the realms of night ; 

With Hebe young, and Hercules the ftrong, τς 

And you to whom the cares of births belong: 

Juttice and Piety augutt I call, 

And much-fam’d nymphs, and Pan the god of all. 

To Juno facred, and to Mem’ry fair, ͵ 

And the chafte Mufes I addrefs my pray’r; 20 

‘The various year, the Graces, and the Hours, 

Fair-hair'’d Latona, and Dione’s pow’rs ; 

Armed Curetes, houfehold Gods I call, 

With thofe who fpring from Jove the king of all: 

Th? Idean Gods, the angel of the fkies, 25 

And righteous Themis, with fagacious eycs ; 

With ancient night, and day-light I implore, 

And Faith, and Juftice dealing right adore ; 

Saturn and Rhea, and great Thetis too, 

Hid ina veil of bright celeftial blue: 

Τ cail great Ocean, and the beauteous train 

Of nymphs, who dwell in chambers of the main ; 

re be 

Atlas the ftrong, and ever in its prime, 

Vig’rous Eternity, and endlefs Time ; 

The Stygian pool, and placid Gods belide, "ἈΚ 

And various Genii, that o’er men prefide ; 
Illuftrious 
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. Tiluftrious Providence, the noble train 

Of demon forms, who fill th’ etherial plain ; 

Or live in air, in water, earth, or fire, 

Or deep beneath the folid ground retire. 40 

Bacchus and Semele the friends of all, 

And white Leucothea of the fea I call; 

Palzmon bounteous, and Adraftria great, 

And {weet-tongu’d Victory, with fuccefs elate ; 

Great Efculapius, fkill’d to cure difeafe, 45 

And dread Minerva, whom fierce battles pleafe ; 

Thunders and winds in mighty columns pent, 

With dreadful roaring ftruggling hard for vent s 

Attis, the mother of the pow’rs on high, 

And fair Adonis, never doom’d to die, 50 

End and beginning he is all to all, 

Thefe with propitious aid I gently call ; 

And to my holy facrifice invite, 

The pow’r who reigns in deepeft hell and night ; 

1 call Einodian Hecate, lovely dame, 55 

Of earthly, wat?ry, and celeftial frame, 

-Sepulchral, in a fafiron veil array’d, 

Pleas’d with dark chofts that wander thro’ the fhade; 

Ver. ςς. Jo. Diac. Allegor. ad Hefiodi Theog. p. 268. 

cites this line, upon which, and hymn Ixxi. 3. he obferves. 

Εὑρίσκω, τὸν ᾿Ορφέα καὶ τὴν ΤΎΧΗΝ "APTEMIN moor ayoesvoyle., 

cand καὶ τὴν ΣΕΛΉΝΗΝ EKATHN i.e. “1 find that Orpheus calls 

Fortane Artemis, or Diana, and αἰ the Moon, Hecate.” 

ἀμ Perfian, 
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Perfian, unconquerable huntrefs hail! τι 

The world’s key-bearer never doom’d to fail; | 60 

On the rough rock to wander thee delights, 

Leader and nurfe be prefent to our rites; _ 

Propitious grant our ἡ defires fuccefs, ... 

Accept our homage, and the incenfe blefs. 

| I. | | 

TO THE GODDESS PROTHYR EAs. 

The Fumication from Si1orax. 

Venerable goddefs, hear my pray’r, 

QO For labour ‘pains are thy peculiar care § 

In thee, when ftretch’d upon the bed of grief, 

The [εχ as in a mirror view relief.) ΜΝ 

Guard of the race, endued with gentle mind, ~ 

‘To helplefs youth, benevolent and kind ; 

Benignant nourifher ; great Nature’s key 

Belongs to no divinity but thee, 

5 

Ver. 5q.] Diodorus informs'us that Diana, who is to be 

_qnderftood’ by this epithet, was. very .much werfhipped 

by the Perfians, and that this goddefs was called Perfxa in 

his Time. See more concerning this epithet in Gyrald. 

Syntag. ii, p- 361. eM Ee elie 

* An epithet of Diana’s, alluding to her prefiding over gates, 

and being as it were the gate-keeper of Jife, It is remarkable 

that the firft of thefe Hymns fhonid be addreffed to the goddefs 

who ufhers in our exiftence, and the laft to Death. This 

certainly proves the collegtion is complete. 

I , Thou 
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Thou dwell’ with allimmanifeft to fight, 

And folemn feftivals are thy delight. 10 

"Thine is the tafk to loofe the virgin’s zone, 

And thou in ev’ry work art feen and known. 

With births you fympathize, tho’ pleas’d to fee 

The numerous offspring of fertility ; 

When rack’d with nature’s pangs and fore dif: 

ftrefs’d, τς 

"The fex invoke thee, as the foul’s fure reft ; 

For thou alone ‘can’it give relief to pain, 

Which art attempts to eafe, but tries in vain ; 

Affifting goddefs, venerable pow’r, 
Who bring’ ft relief in labour’s dreadful hour; 20 

Hear, bleffed Dian, and accept my pray’r, 

And make the infant race thy conftant care. 

ΤΙ: 

ΤῸ ΣΟΥ Ἐν 

The Ευμιοάτιον with ‘TorcueEs. 

IGHT, parent goddefs, fource of {weet repafe, 

From whom at firft both Gods and men arofe, 

‘Hear, bleffed Venus, deck’d with flarry light, 
In fleep’s deep filence dwelling Ebon night! 
Dreams and foft eafe attend thy dufky train, 5 

Pleas’d with the length’ned gloom and feaftful ftrain. 

Tl, Ver. 3.] See the rcafon why Night is called Venus, 
in the notes tohymn, v. to Protogonus. 

12 Diffolving 
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Niffolving anxious care, the friend of Mirth, 

With darkling courfers riding round the earth. 

Goddefs of phantoms and of fhadowy play, 

Whofe drowfy pow’r divides the-nat’ral day : 10: 

By Fate’s decree you conftant fend the light | 

To deepeft hell, remote from mortal fight ; 

For dire Neceffity which nought withftands, 

Invetts the world with adamantine bands. 

Be prefent, Goddefs, to thy fuppliant’s pray’r, 1ς 

Defir’d by all, whom allalike revere, 

Bleffed, benevolent, with friendly aid 

Difpell the fears of Twilight’s dreadful thade. 

Iil. | 

ΠΟ “HCE AV -E N. 

The FumicaTion from FRaNKINCENSE. 

REAT Heav’n, whofe mighty frame no refpite 

& knows, 

Father of all, from whom the world arofe: 

Hear, bounteous parent, fource and end of all, 

Forever whirling round this earthly ball; 

' Abode of Gods, whofe guardian pow’r furrounds 5 

Th’ eternal World atts ever during bounds ; 

LU. . Ver. ΠῚ Weles guardian anit farrounds, &e. and. ν. i. 

All-feeing Heaven. ὁ τῷ “Oeptes weaves # E06 καὶ werTwy φυλὰξ εἶτα! 

βέλεται. Damafcius περὶ ἀρχῶν. i.e. “according to Orpheus, 

Heaven is the infpector and guardian of all things.” 

Whole 
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Whofe ample‘bofom and encircling folds 

The dire neceffity of nature holds. 

ZEtherial, earthly, whofe all-various frame 

Azure and full of forms, no power can tame. τὸ 

All-feeing Heav’n, progenitor of Time’, 

Forever bleffed, deity fublime, 

Propitious ona novel myftic fhine, © 

And crown his withes with a life divine. 

IV. ek: 

ἘΞΟΒΟΣ Eel Resk,. 

The FumicatTion from SaFFron,. 

Ever untam’d Fire, who reign’ft on high 

In Jove’s dominions ruler of the fky ; 

The glorious fun with dazzling luftre bright, 

And moon and ftars from thee derive their light ; 
Alltaming pow’r, zxtherial fhining fire, s 

. Whofe vivid blafts the heat of life infpire: 

Ili. Ver. 9.7 We have already obferved in our Differtation, 
that according to the Platonifts, fubordinate natures are con- 
tained in the fupreme, and fuch as are fupreme in the fubordi- 
nate: and this doctrine which is originally Egyptian, is men- 

tioned by Proclus in Tim. p. 292. as Orphical. ἔς, γὰρ mats ἐν γῆ 
εἰραγὸς καὶι ἐν ἐρανῶ γῆ, as ἐνταῦθα μὲν ὁ ἐρανὸφ χϑονίως, ἐκεῖ δὲ ἐρανίως 
ἡ γῆ. i. ες heaven is in earth, and earth in heaven; but here 
heaven fubfifts in an earthly manner, and there earth in a 
celeftial manner.” 

*> Saturn. 

᾿ς The 
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The world’s beftelement, light-bearing pow’r, 

With ftarry radiance fhining, fplendid flow’r, 

© hear my fuppliant pray’r, and may thy frame 

Be ever innocent, ferene, and tame._ 10 

Vv. 

ΤΟ PROTOGON US, 

Or the Frest-Borw. | 

The Fumication from Myrru. 

| Mighty firfl-begotten, hear my pray’r, 

Two-fold, egg-born,. and wand’ring thro’ the 

BcLeee Bull- 

Ver. 1,7 Figft-begotiens and Υ. τι. Eyg-born. According to 

Orpheus, as related by Syrianus in Metaph.Ariftet. p 114, the 

firt principle of all things is Unity or the Good itfelf, and-af- 

ter this the Duadj or Asther and Chaos, fubfifts, aceording to 

Pythogoras. The, firft of thefe, or Ether, approaches to a 

fimilitude of the one itfelf, and is the reprefentative of bound; 

the other, Chaos, comprehends in its eflence multitude 

and infinity. Afterwards. (fays Syrianus) the firft and fecret 

genera of the Gods fubfifts, among which the firft apparent 

is the king and father of the univerfe, whom on this account 

they call Phanes. . Now this firft and fecret genera of the 

Gods, is no other than all the demiurgical.and intellectual 

ideas, confidered as proceeding to the production of the 

fenfible World, from their occult fubfiftence in /Ether and 

Chaos, whofe. mutual. connection Orpheus reprefents un- 

der the fymbol of an egg: upon the exclufion of which egg, 

py night confidered as a principle, the God Phanes came forth, 

who is hence denominated Protogonus. Ato xal παρ᾿ Ὀρφεῖ. 

b Φάνης περιιαλλέος αἰθέρος υἷος ογομάζεται, καὶ ated ἴξρας, 

fays 
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Bull-rearer, glorying in thy golden wings, 

From whom the race of Gods and»mortals-{pririgs.” + 

odgia to m post emo Ericapeus,’ 

Says Proélus in Tim. ii. p. 132- i ἐν * on this account Phanes. 

is called by Orpheus, the fon of beautiful AMther, and tender’ 

Love.” There is likewife another valuable paflage on this fub- 

ject from Proclus, in Tim. p. 291. asfellows. “ Orpheus deli- 

vers the kings of the Gods, who prefide over the univerfe ac- 

cording to a perfect number; Phanes, Night, Heaven, Saturn, 

Jupiter, Bacchus. For Phanes is firft adorned with a fcepter,, 

3s the ἅτ king, ‘and the celebrated Ericapeus.’ But the. fe- 

cond king is Night, who receives the {ceptre from the father 

Phanes. The third is Heaven, invefted with government trom 

Night. - The fourth Saturn, the oppreffor as they fay of his 

father. The fifth is Jupiter, the ruler of his father. And the 

fixth of thefe is Bacchus. But all thefe kings having a fupernal 

origin from the intelligible and intellectual Gods, are received 

into the middle erders, and in the world, both which. they. 

adorn. For Phanes is not only among the intelligible Gods,, 

but alfo among the intellectual ones; in the demiurgic order, 

and among the fuper-mundane and mundane Gods, And 

Night and Heaven in a fimilar manner: for the peculiarities 

of thefe are rceived through all the middle orders. But witle 

refpect to the great Saturn himfelf, has he net an order prior 

to that of Jupiter, and likewife pofterior to the jovial king, 

diftributing the Dionyfiacal adminiftration (δημιεργία) together 

with the other Titans?. and this indeed in a different manner 

in the heavens and in things above the moon. And differently 

in the inerratic ftars and in the planets; anduin a fimilar man 

ner Jupiter and Bacchus.” Now on comparing the prefent 

hymn, and the hymns to Night, Heaven, Saturn and Jupiter 

together, we fhall find them celebrated as the fources of all 

things; and Bacchus is exprefsly called Protogonus. 

Ver. 3.7 Bull-roarer. Phanes, who, accerding to the pre~ 

ceding account, is the author of the fenfible world, is repre- 

[4 fented 
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Fricapzus, celebrated pow’r, fe ς 
Jneffable, occult, all thining flow’r, 
From eyes obfcure thou wip’tt the gloom of night, 
All-preading fplendour, pure and holy light ; 
Hence Phanes call’d, the glory of the (κυ, 
On waving pinions thro’ the world you fly. το 
Priapus, dark-ey’d fplendour, thee I fing, 
Genial, all-prudent, ever-blefled king, 

fented by Orpheus (for the purpofe of fhadowing forth the 
caufal, not the temporal production of the univerfe) as adorn- 
ed with the heads of a ram, a bull, a ferpent, anda lion. Now 
Mithras, according to the Perfian theology as related by Por- 
phory de antro Nymph, is the father and creator of all 
things. And he informs us that the ancient priefts of Ceres 
called the Moon who is the queen of generation "ταῦρος oF ἃ 
Bull (p. 262.) and p. 265 ὡς καὶ ὁ ταῦρος δημιυργός ὧν ὁ Μίθρας, 
ual γενεσέως δεσπότης. ie, ‘* Mithras as well as the Bull is the 
demiurgus of the univerfe, and the lord of generation” The 
reafon therefore is obvious why Phanes is called Bull-roarer.. 
Henice too from the’account of ‘Phanes given “by Proclus, τὲ 
follows that what that divinity 15. in the intelligible, that 
Thetis muft be in the fenfible world. For Thetis according 
to Proclus, lib. v. in Timzeum is Πρεσξυταλη Θεῶν, καὶ Πρόγονος, 
or the moft ancient and progenitor of the Gods: and Thetis 

the mother of Venus, and Protogonus the father of Night. 
Venus therefore in the fenfible world is the fame as Night in 
the intelligible ; and the reafon is evident why Night in thefe 
Hymns is called Venus. T cannot conclude this note without 
obferving how much it is to be lamented that the Platonical 
writers are fo little known and underftood in the prefent age: 
for furely if thefe valuable works had been confulted, it would 
have appeared that Protogonus and Noah refembled each other 
as much as the ancient and modern philofophy; or as much 
88 ah ancient commentator on Plato, and @ modern Mythologift. 

Witk 
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With joyful afpect on our rights divine 

And holy facrifice propitious fhine, 

VI. 

ΠΣ ΣΕ, ORR ee, Gee eee: ae 

The FumicaTion from AROMATICS. 

FITH holy voice I call the flars on high, “" 

Pure facred lights and genii of the iky, 
Celeftial ftars, the progeny of Night, - : 
In whirling circles, beaming far your light, τ᾿ 2 
Refulgent rays around the heav’ns γε throw, | . ᾧῷ 
Eternal fires, the fource of all below. |. ὩΣ brA 

With flames fignificant of Fate ye fhine, 6 

And aptly rule for men a path divine... . . « . 
In feven bright zones ye run with wand’ring aa 
And heaven and earth compofe your lucid frames ::.10 
With courfe unwearied, pure and fiery bright 
Forever fhining thro’ the veil of Night. 

Hail twinkling, joyful, ever wakeful fires ! 

Propitious fhine on all my juft defires ; 

Ver. 10.] And heaven and earth, &c. It is an Orphic and 
Pythagoric opanion that the ftars are inhabited; on which ac- 
count they are called in this hymn, earthly. But the greateft 
geniufes of antiquity were of thé fame opinion ; fuch as Anax- 
agoras, Ariftarchus, Heraclitus, Plate, &c. and among the 
Platonifts net a few, as.Alcinons, Plotinus, and Plutarch. 
Thales too is faid to have called the ftarsearthly, by which it is 
probable he was of the fame opinion. 

Thefe 
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Thefe facred rites regard with confcious rays, τς 

And end our works devoted to your praife. 

Vil. 

TO TFHE SUN. 

TheFumrea rion from Frankincense and Manna. 

EAR golden Titan, whofe eternal eye 

With broad furvey, illumines all the tky : 

Self-born, unwearied in diffufing light, 

And to all eyes the mirrour of delight: 

Lord of the feafons, with thy fiery car 5 

And leaping courfers, beaming light from far: 

With thy right hand the fource of morning light, 

And with thy left the father of the night. 

Agile and vig’rous, venerable Sun, | 

Fiery and bright around the heav’ns you run. Io . 

Foe to the wicked, but'the good man’s guide, 

O’er all his fteps propitious you prefide: - 

With various-founding, golden lyre, *tis thine 

To fill the world with harmony divine. 

Ver. 7.] With thy right band, &c. Proclus in lib. vi. Theol. 

Plat. p- 380, fays that thofe who are fkilled in divine concerns, 

attribute two hands te the Sun; denominating ane the 

right hand, the other the left. 
Father 
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father of ages, guide of profp’rous deeds, is 

The world’s commander, borne by lucid fteeds, 

Immortal Jove, all-fearching, bearing light, 

Source of exiftence, ‘pure and fiery bright: 

Bearer of fruit, almighty lord of years, 

Agil and warm, whom ev’ry pow’r reveres. 20 

Great eye of Nature and the {tarry fkies, 

Doom’d with immortal flames to fet and rife : 

Difpenfing juftice, lover of the {tream, 

The world’s great defpot, and o’er all fupreme. 

Faithful defender, and the eye of right, ΟΖ: 

Of tteeds the ruler, and of life the light: ᾧ 

With founding whip four fiery fteeds you guide, 

When in the car of day you glorious ride. 

Propitious on thefe myftic labours fhine, = 

And blefs thy fuppliants with a life divine. 30° 

Ver. 17.) Immortal Fove. According to the Orphic and. 

Platonic philofophers, the Sun is the famein the fenfible, as - 

Apollo in the intellectual, and Good in the intelligible World. 

Hence Proclus in Theol. Plat. p. 289. from the occult union 

fubfifting between Good, Apollo, and the Sun, calls the Sun 

βασιλεὺς Te wavs, or king of the univerfe: and it is well known 

that Jupiter is the demiurgus of the world. So that the Sun 

in perfect conformity to this Theology is called immortal 

ove. 
Ver. 25.] Faithful defender. Proclus, lib. v. in Timzum, in- 

forms us in the words of Orpheus ὅτι ἥλιον μὲν ἐπέστησε τοῖς 

ὅλοις, ὁ δημίθργος, καὶ φύλαχα ἀυτὸν ἔτευξε, κέλευσε TE πάσιν 

ἀναάσσειν.» “ That the demiurgus placed the Sun in the uni~ 

verfc, and fabricated him as ite guardian, commanding him 

to govern all things.” 

VIll. 
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VIII. 

TO THE MOO Ν". 
The Fumicaticn from Aromarics. 

EAR, Goddefs queen, diffufing filver light, 
Bull-horn’d and wand’ring thro’ the gloom of 
Night. 

| With 

* The Moon is calledin this Hymn both ceayy and fenyy: the 
former of which words fignifies the Moon in the language of 
the Gods; and the latter is the appellation given to her by 
Men, asthe following Orphic fragment evinces. 

Micalo δ᾽ ἄλλην Lacan ἐπείριτον, tyres Σελήνην 
ἵ , 

᾿Αθάνατοι κλήξζεσιν, ἐπιχθόνιοι δὲ TE Μηνην. 
Ἥ πολλ᾽ ὄυρε ἔχει, πολλ᾽ ἄτεα, πολλα μέλαθρα. 

Thatis, “‘Buthe (Jupiter) fabricated another boundlefs earth, 
which the immortals call Selene, but Men, Mene. Which has 
many mountains, many cities, many houfes.”” Now this dif- 
erence of names arifes, according to the Platonic Philofophers, 

frum the difference fubfifting between divine and human know- 

ledge. For (fay they) as the knowledge of the Gods is different 
from that of particular fouls: fo with refpe& to names fome 
are divine, exhibiting the whole effence of that which is nam- 
ed; but others are human, which only partially unfolds their 
fignification. Buta larger account of this curious particular, 
is given by Proclus, in Theol. Plat. p. 69. as follows. There 
are three kinds ef names: the firft and moft proper, and which 
are truly divine, fubfift in the Gods themfelves. But the fe- 
cond which are the refemblances of the firft, having an intel- 
leGtual fibfiftence, muft be cfteemed of divine condition. And 

the third kind which emanate from Trnth itfelf, but are formed 

into words for the purpofe of difceurfe, receiving the laft figni- 
fication of divine concerns, are enunciated by fkillful men; 

at 
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With flars furrounded, and with circuit wide 

Night’s torch extending, thro’ the heav’ns you ride : 

Female and Male with borrow’d rays you fhine, — 5 

And now full-orb’d, now tending to decline. 

Mother of ages, fruit-producing Moon, 

Whofe amber orb makes Night’s reflected nvon : 

at one time by a divine affiatus, at another time by energifing 

intelle@ually, and generating the images of intersal {pectacles 

moving in a difcurfive proceffion. For as the demiurgic intel- 

le& reprefents about matter the fignifications of primary forms 

comprehended in its effence ; temporal fignatures of things ¢- 

ternal ; divifible reprefentatives of things in divifible, and pro- 
duces as it were fhadowy refemblances of true beings: after 

the fame manner IJ think the fcience we peflefs, framing an in- 

tellectual action, fabricates by difcourfe both the refemblances 

of other things, and of the Gods themfelves. Sw that it fafhions 

by compofition, that which in the Gods is void of compotitien = 

that which isfimpleby variety ; and that which is united by mu)- 

titude. And by this formation of names it demonftrates in the 

Jaft place the images of divine concerns. And as the theurgye 

art provokes by certain figns, fupernal illumination into artificial 

ftatutes, and allures the unenvying goodnefs of the Geds; in 

the fame manner the intellectual {cience of divine concerns, 
fignifies the occult effence of the God by the compofitions and 

divifions of founds. 
Ver. 2.7 Bull-borned, For the myftical reafon of this appella- 

tion, fee note to the third line, of the Hymn to Protogonus, 

Ver. 5.] Female and Male. Thisis not wonderful, fince accord. 

ing to the fragment of Ficinus inthis Diflertation, all fouls and the 

celeftial fpheres are endued with a two-fuld power, noftie and 

animating; one of which is male and the other female. And 

thefe epithets are perpetually occurring in the Orphic Initia- 

tions. ) tila Ἐν 

Lover 
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Lover of horfes, {plendid, queen of Night, 

All-feeing pow’r bedeck’d with ftarry light. 10 
Lover of vigilance, the foe of ftrife, 
In peace rejoicing, anda prudent life: 

Fair lamp of Night, its ornament and friend, 
Who giv’ft to Nature’s works their deftin’d end. 
Queen of the ftars, all-wife Diana hail! 15 

Deck’d with a graceful robe and fhining veil ; 

Come, bleffed Goddefs, prudent, flarry, taba 

Come moony-lamp with chafte and fplendid light, 

Shine on thefe facred rites with profp’rous rays, 

And pleas’d accept thy fuppliant’s mytftic praife. 

TX? 

1.0 ...N A:T UR BA 

The Fumication from AroMATICs. 

ATURE, all parent, ancient, and divine, 

O much-mechanic mother, art is thine; 

Heav’nly 

VIL. Ver. 14.] (bo giv’ to Nature's works, &c. In the 

original it is τελεσφορος, i.e. bringing to an end. And Proclus in 
Theol. Plat. p. 483.informs usthat Diana (who is the fame with 
the Moon) is fo called, beaaufe fhe finifhes or perfects the effen- 
tial perfection of matter. 

* Nature, according to the theologitfts, as related by Proclus, 
in Tim, p. iv. is the laft of the demiurgic caufes of this fenfible 
world, and the boundary of the latitude of incerporeal efiences : 
and is full of reafons and powers, by which fhe governs the uni+ 
yerfe, every where connecting parts with their wholes. Hence 

Nature- 
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Heav nly, abundant, venerable queen, 

In ev’ry partiof thy dominions feen. 

Nature is reprefented in this Hymn as turning the fiill traces of 

her feet with a fwift whirling. For fince the is the laft of the 

demiurgic caufes, her operations aptly fymbolize with the 

traces of feet. Now the reafon why the epithets of much- 

mechanic, all-artit, connecting, all-wife, providence, &c. 

are given to nature, which evince her agreement with Minerva, 

is becaufe that Goddefs, according to the Orphic theology, fa~ 

bricated the variegated veil of nature, from that wifdom and 

virtue of which fhe isthe prefiding divinity. And Proclus ia- 

forms us, that fhe conneéts all the parts of the univerle togethers 

containing in herfelf intelleCual life, by which fhe illuminates 

the whole, and unifying powers by which fhe faperintends all 

the oppofing natures of the world. Nature, therefore, from her 

connecting, and unifying power, and from her plenitude of 

feminal reafons, has an evident agreement with Minerva; 

whofe divine arts according tothe Orphic theology, reduce what- 

éver in the univerfe is difcordant and different, into union ang 

confent. 
Again, agreeable to this theology, primary natures impart 

their,gifts to fuch as are fecondary by an abundant illumination, 

and effects are eftablifhed in the caufes from which they pro- 

ceed: fo that in the obfcure language of Heraclitus,allthings are 

one, and one allthings. Hence Nature though the laft of the 

demiurgic caufes, is with perfect conformity to this fymbolical 

Theology, faid to be both communicable aud incommunicable ; 

without a father and at the fame time the father of her own 

being. For confidered as full of operative reafons, fhe is com- 

municable to every fenfible nature : but confidered as the repre- 

fentative of divine unity, fhe is incommunicable. And in 

like manner as fymbolifing with the firft caufe, fhe is both with- 

out any origin, and at the fametime the fource of her own ‘ef 

fence. aes 91 ; 

Untam’d 
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Untam’d, all-taming, ever fplendid light, , 5 
All-ruling, honor’d, and fupremly bright. ᾿ 
Immortal, firft-born, ever ftill the fame, 
Nocturnal, ftarry, fhining, glorious dame. 
Thy feet’s ftill traces in a circling courfe, 
By thee are turn’d, with BATEMANS force. Io 
Pure ornament of all the pow’rs divine, 
Finite and infinite alike you fhine ; 
To all things common and in all things known, 
Yet incommunicable and alone. 

Without a father of thy wond’rous frame, ΤΣ 
Thyfelf the father whence thy effence came. 
All-flourifhing, conneéting, mingling foul, 

Leader and ruler of this mighty whole, 
Life-bearer, all- -fuftaining, various nam/’d, 

And for commanding grace and beauty fam’d. 20 
Juftice, fupremein might, whofe general fway 
The waters of the reftlefs deep obey. 

etherial, earthly, for the pious glad, 

Sweet tothe good, but bitter to the bad. 
All-wife, all-bounteous, provident, divine, 26 
4 rich increafe of nutriment is thine στ 

Ver. 12.] Finite and infinite, &c. Philolaus according to De- 
metrius (in Laert.) publithed a difcourfe concerning Nature, of 
which this is the beginning: φύσις δὲ ἐν τῷ κόσμῳ αῤμόχθη ἐξ 
eweipoy τε καὶ περαινότων, καὶ ὅλ. κόσμος καὶ τὰ ἐν αὐτῶ παντα. 
j. ¢. “ Nature, andthe whole world, and whatever it contains, 
are aptly connected together from infinites and finites,”” 

And 
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Father of all, great nurfe, and mother kind, 

Abundant, bleffed, all-fpermatic mind : 

Mature, impetuous, from whofe fertile feeds 

And plaftic hand, this changing feene proceeds. 30 

All-parent pow’r, to mortal eyes unfeen, χ: 

Eternal, moving, all-fagacious queen. ΟΣ, 

By thee the world, whofe parts in rapid flow, 

Like {wift defcending ftreams, no refpite know, 

On an eternal hinge, with fteady courfe 35 

Is whirl’d, with matchlefs, unremitting force. 

Thron’d on acircling car, thy mighty hand 

Holds and direéts, the reins of wide command. 

Various thy effence, honor’d, and the θεῖ, 

Of judgement too, the general end and τοί, 40 

Ver. 33.7 By thee the world, &c. Since the world has an ex- 

tended and compofite effence, and is on this account continual- 

ly feparated from itfelf, it can alone be connected by a certain 

judivifible virtue infufed from the divine unity. Again, fince 

from a natural appetite, it is ever orderly moved towards 

good, the nature of fuch an appetite and motion mutt originate 

from a divine intelle@ and goodnefs. But fince, from its mate- 

rial imperfection, it cannot receive the whole of divine infinity 

at once, but ina manner accommodated to its temporal nature : 

it can only derive it gradually and partially, as it were by drops, 

in a momentary fucceffion. So that the corporeal world is in 

a continual ftate of flowing and formation, but never poffeffes 

real being; and is like the image of a lofty tree feen in a rapid 

torrent, which has the appearance of a tree without the reality; 

and which feems to endure perpetually the fame, yetis con- 

tinually renewed by the continual renovation of the fream. 

kK Tatrepid, 
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Intrepid, fatal, all-fubduing dame, 

Life-everlafting, Parca, breathing flame. 

Immortal, Providence, the world is thine, 

And thou art all things, architect divine. 

Ὁ bleffed Goddefs, hear thy fuppliant’s pray’, 45 

And make my future life, thy conftant care ; 

Give plenteous feafons, and fufficient wealth, 

And crown my days with lafting peace and health. 

x 

A bets + Bog - A N*. 

The Fumication from Various Opours. 

Call ftrong Pan, the fubftance of the whole, 

Etherial, marine, earthly, general foul, 

Immortal fire ; for all the world is thine, 

And all are parts of thee, Ὁ pow’r divine. 

* Pan, it is well known, is the fame with the Univerfe, and 

is called by Orpheus προτογονος (Protogonus), as we are informed 

by Damafcius περὶ ἀρχῶν. Now Jupiter ia the Orphic theology, 

is the demiurgus of the univerfe, or firlt intellect ; and Apollo, 

in the intelleQual world, is the fame with Jupiter, as we have 

fhewn in our notes to the Sun. Hence the reafon is obvious 

why Pan is called in this Hymn, all-fertile Pean. And if we 

compare the Orphic fragment, given in the Differtation, with 

the prefent Hymn, we fhail find a ftriking refemblance ; ag the 

king and futher of univerfe, Protogonus or Jupiter is there 

celebrated as being all things; and is reprefented under the 

fymbol of a divine body, whofe members are the various parts 

of the world, 

Come, 
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Come, bleffed Pan, whom rural haunts delight, 5 

Come, leaping, agile, wand’ring, flarry light ; 

The Hours and Seafons, wait thy high command, 

And round thy throne in graceful order ftand. 

Goat-footed, horned, Bacchanalian Pan, 

Fanatic pow’r, from whom the world began, Io 

Whofe various parts by thee infpir’d, combine 

In endlefs dance and melody divine. 

In thee a refuge from our fears we find, 

Thofe fears peculiar to the human kind. 

Thee fhepherds, ftreams of water, goats rejoice, 15 

Thou ἴον the chace, and Echo’s fecret voice : 

The fportive nymphs, thy ev’ry ftep attend, 

And all thy works fulfill their deftin’d end, 

O all-producing pow’r, much-fam’d, divine, 

‘The world’s great ruler, rich increafe isthine. 20 

All-fertile Pean, heav’nly fplendor pure, 

In fruits rejoicing, andin caves obfcure. 

True 

Ver. 16.] Echo's fecret voice. Phurnutus informs us, that Pan 

is reported to dwell in folitary places, for the purpofe of evinc- 

ing his unity. For the World is one, and only-begotten. 

Opufc. Mythol. p. 203. 

Ver. 17.] The /portive nymphs. This is becaufe Pan rejoices 

in the exhalations produced from humid fubftances; without 

which the world cannot fubfitt. Phurnutus. 

Ver, 22.] Jn caves obfeure. A cave, as we learn from Por- 

phyry, de Antro Nympharum, is an apt fymbol of the material 

world; fince it is agreeable at its firft entrance on account of 

K 2 its 
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True ferpent-horned Jove, whofe dreadful rage 

When rous’d, ’tis hard for mortals to affwage. 

By thee the earth wide-bofom’d. deep andlong, 25 
Stands on a bafis permanent and ftrong. 
Th’ unwearied waters of the rolling fea, 
Profoundly fpreading, yield to thy decree. 
Old Ocean too reveres thy high command, 

Whofe liquid arms begirt the folid land. 30 

The f{pacious air, whofe nutrimental fire, 

And vivid blafts, the heat of life infpire ; 

The lighter frame of fire, whofe fparkling eye 

Shines on the fummit of the azure fky, 

Submit alike to thee, whofe general fway 35 

All parts of matter, various form’d, obey. 

its participation of form, but is involved in the deepeft obfcurity 

to the intelle@ual eye, which endeavours to difcern its dark 

foundation. So that, like a cave, its exterior and fuperficial 

parts are pleafant; but its interiour parts are obicure, and its 

very bottom, darknefs itfelf. 

Ver. 23. | True ferpent-horned Fove. he reafon why Pan is 

horned, is, becaufe Jove is the mingler of all things, accord- 

ing to Orpheus, as we Jearn from Jo. Diac. Allegor. in Hefied. 

p- 3053 and the word κεραςής is as Gefner obferves, derived 

from the verb κεράννυμε to mingle: fo that horns are an occult 

fymbol of the mingling and tempering power ef the demiurgus 

of the world, But the litera] meaning of the word xececis 

is horned ferpent ; and one of the heads of Protogonus is that 

of aferpent. We may add that Pan confidered as the foul of 

the world, is with great propriety called Jove; fince that ap- 

pellation is given by Orpheus to the mundane foul. 

All 
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All nature’s change thro’ thy proteting care, 

And all mankind thy lib’ral bounties fhare : 

For thefe where’er difpers’d thro’ boundlefs fpace, 

Still find thy providence fupport their race. 40 

Come, ‘Bacchanalian, bleffed power draw near, 

Fanatic Pan, thy humble fuppliant hear, 

Propitious to thefe holy rites attend, 

And grant my life may meet a profp’rous end ; 

Drive panic Fury too, wherever found, 55 

From human kind, to earth’s remoteft bound. 

Xi. 

TO HERCUL E 5. 

The Fumicartion from FRANKINCENSE. 

EAR, pow’rful, Hercules untam’d and ftrong, 

H To whom vaft hands, and mighty works belong, 

Almighty Titan, prudent and benign, 

Of various forms, eternal and divine, 

Father of Time, the theme of gen’ral praife, 5 

Ineffable, ador’d in various ways. 

Magnanimous, in divination fkill’d, 

And in the athletic labours of the field. 

Tis thine ftrong archer, all things to devour, 

Supreme, all-helping, all-producing pow’r ; 10 

To thee mankind as their deliv’rer pray, 

Whofe arm can chafe the favage tribes away : 

K 3 Unweary’d 
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Unweary’d, earth’s beft bloffom, offspring fair, 

To whom calm peace, and peaceful works are dear. 

Self- 

Ver. 13.] Earth's bef bloffm. Since, accerding to the Or- 
phic theology, there are two worlds, the intelligible and the 
fenfible, the former of which is the fource of the latter; {9, 86- 
cording to the fame theology, the firft contains in a primary, 
caufal, and intelle@tual manner, what the fecond comprehends 
fecondarily and fenfibly. Hence it contains an intelle@ual hea- 
ven and earth, not like the material, exifting in place, and af- 
fected with the circulations of Time; but {ubfifting immate- 
tially in the ftable effence of eternity. In this divine world, 
another fun, and moon, and flars fhine with intelle@ual light ; 
for every thing there is perfectly lucid, light contiaually mingl- 
ing with light. There, as Plotinus divinely obferves, every ftar 
ia a fun: and though all things are beheld in every thing, yet 
fome things are more excellent than others. Now from this 
intelleGlual heaven and earth, refidentin Phanes, the king and 
father of the univerfe, Orpheus,according to Proclus, derives the 
orders of the Gods, fubordinate to this fenfible heaven and 
earth; aud among thefe he reiates the following progeny of 
the intelletual earth, as preferved by Proclus in his excellent 
Commentary cn the Timzus, p. 295, and by Athenagoras 
in Apol. She produced feven beautiful pure virgins with 
voluble eyes, and feven fons, all of them kings, and covered 
with downy hair; the daughters are Themis and prudent 
Tethys, aud fair-haired Mnemofyne, and bleffed Thea; toge- 
ther wirh Dione, haviog an illuftrious form, and Pheehe and 
Rhea the mother of king Jupiter. But this illuftrious earth 
‘generated celeftial fons, which are alfo firnamed Titans, he- 
canfe they took revenge on the great ftarry heaven; and thefe 
are Czus and great Creus, and robuit Phorcys, and Saturn, and 
Ocean, and Hyperion, and Japetus.’? Now Hercules is celebrat- 
ed in this Hymn as the Sun, as the nineteenth and twentieth 

lines particularly evince; and the Sun .is the fame with Hype- 
rion ; 
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Self-born, ‘with primogenial fires you fhiney "4" tr 

And various names and ftrength of heart are thine. 

Thy mighty head fupports the morning light, 

And bears untam’d, the filent gloomy night ; 

‘From δα! to weft endu’d with ftrength divine, 

Twelve glorious labours to abfolve is thine ; 20 

ιν 

rion; hence the reafon is obvious why Hercules is called 

ἐς earth’s beft bloffom.” And we fhall find that Saturn in the 

following hymn is calied “ bloffom of the earth;” and Themis, 

in Hymn 78, “ young blofiom of the earth;” and the Titans, in 

Fiymn 36, “ the illuftrious progeny of heayen and earth.” 

Ver. 15. | With primogenial fires you bine. Since the intelligi- 

ble world, which, as we have already obferved, was produced 

from Ether and Chaos, is nothing elfe than the comprehenfion 

of all the demiurgi¢ ideas in the divine mind, which is, aceord- 

ing to‘Orpheus, the God Phanes; it remains that the fenfible 

-world, which is but the image τὸ Nonts παραδείγματος of an 

_ intelligible paradigm, fhould be produced according to its fimili- 

tude, and filled with its proper divimties. Now Phanes, the 

author of thefenfible world, is reprefented by Orpheus (for the 

-purpofe of fymbolically reprefenting the caufal production of 

the univerfe) as adorned with the heads of various animals. Ac- 

cording to Athenagoras, withthe head of a dragon, of alion, and 

the countenance of the God himfelf; but according to Proclus 

and others, in the words of Orpheus, with the countenance of 

a ram, a bull, aferpent, anda lion. And this Phanes Athenago- 

ras informs usis denominated by Orpheus, Hercules and Time. 

Hence we fee the reafon why Hercules is faid to fhine with 

primogenial fires; fince he is no other than Protogonus in the 

intelligible, and the Sun in the fenfible world. Hence too the 

reafon is apparent why Saturn who is the fame with Time, is 

called in the following hymn, tirav i.e. Titan, or-the Sun, 

K 4 Supremely 
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Supremely fkill’d, thou reign’{t in heav’n’s abodes, 

Thyfelf a God amid’ft th’ immortal Gods. 

With arms unfhaken, infinite, divine, 

Come, bleffed pow’r, and to our rites incline ; 

The mitigations of difeafe convey, — 25 

And drive difafterous maladies away. 

Come, fhake the branch with thy almighty arm, 
Difmifs thy darts and noxious fate difarm. 

XII. 

he, Dake ee υϑὰ ae, ae 

The FumicATIoNn from Storax. 

; THERIAL father, mighty Titan, hear, 
Great fire of Gods and men, whom all revere: 

Endu’d with various council, pure and ftrong, 

To whom perfection and decreafe belong. 

Confum’d by thee all forms that hourly die, 5 

By thee reftor’d, their former place fupply ;_ 

The world immenfe in everlatting chains, 

Strong and ineffable thy pow’r contains ; 
Father of vaft eternity, divine, 
O mighty Saturn, various fpcech is thine: 10 
Bloffom of earth and of the ftarry tkies, 

Hutband of Rhea, and Prometheus wife. 

Ver. 1.] Mighty Titan, See the notes to the preceding 
hymn. 

Obftetric, 
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Obftetric Nature, venerable root, 

From which the various forms of being fhoot ; 

No parts peculiar can thy pow’r enclofe, rs 

Difus’d thro’ all, from which the world arofe, 

O, beft of beings, of a fubtle mind, 

Propitious hear to holy pray’rs inclin’d; 

The facred rites benevolent attend, 

And grant a blamelefs life, a blefled end. 

- 

XIII. 

ἘΠῸ Sy i? EVA. 

The FumircatTion from ARomaTics, 

AUGHTER of great Protogonus, divine, 
Illuftrious Rhea, to my pray’r incline, 

Who 

* Rhea, according tothe Orphic and Platonic theology, is 
one of the zoogonic or vivific principles of the univerfe; hav- 
ing a maternal rank among the univerfal paternal orders, i. ἃ, 
between Saturn and Jupiter. Hence fhe calls forth the caufes 

latent in Saturn to the procreation of the univerfe ; and definite- 

ly unfoldsall the genera of the Gods. So that fhe is filled from 

Saturn, with an intelligible and prolific power, which fhe im- 
parts to Jupiter the demiurgus of the univerfe; filling his ef- 

fence with a vivific abundance. Since this Goddefs then is'a 

medium between the two intellectual parents of the univerfe, 

Saturn and Jupiter, the former of which colle@s intelle@ual 

multitude into one, but the other fcatters and divides it. 
Hence fays Proclus, in Theo]. Plat. p. 266. this Goddefs pro- 

duces in’herfelf the demiurgic caufes of the univerfe ; but im- 
parts her diffufive power abundantly to fecondary natures. Ox 

this 
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Who driv’ft thy holy car with fpeed along, 

Drawn by fierce lions, terrible and ftrong. 

‘Mother of Jove, whofe mighty arm can wield 5 

Th’ avenging bolt, and fhake the dreadful fhield. 

Drum-beating, frantic, of a fplendid mien, 
Brafs-founding, honor’d, Saturn’s blefled queen, 

Thou joy’ft in mountains and tumultuous fight, 

And mankind’s horrid howlings, thee delight. τὸ 

this account Plato affimilates her prolific abundance to the fow- 

ing of waters; fignifying nothing more by the word fowing, 

than that fontal power, by which fhe fingularly contains the 

divifible sivers of life. And, p. 267. Proclus informs us, that 

this Goddefs, according to Orpheus, when confidered as united 

to Saturn by the moft exalted part of her effence, is called Rhea: 

but confidered as producing Jupiter, and, together with Jove, 

unfolding the univerfal and particular orders of the Gods, fhe 

is called Ceres. 

Ver. 1.] Daughter of great Protogonus. In the note to Her- 

cules it appears that Rhea is one of the progeny of the in- 

telledtual earth, refident in Phanes; and from the note to Hymn 

5, to Protogenus, we learn from Proclus, that Phanes is to be 

confidered in the intelligible as well as in the intellectual or- 

ders. Hence Rhea is, with perfec agreement to the Orphic 

theology, the daughter of Protogonus, confidered as fubfifting 

among the intelligible Gods. i 

Ver. 4.1 Drawn by fierce lions, δίς. I have here followed the 

- correction of Pierfon, who reads ταυροφονῶν for ταυροφορον > for 

Rhea is the fame with the mother of the Gods, who is celebrated 

in the Hymn to her, as feated in a car drawn by lions. 

Ver. 7.] Druem-beating. Rhea, in the Orphic theology, is 

among the mundane divinities, the earth. Hence, according to 

Varro, fhe is reprefented with a drum ; becaufe that inftrument 

is a fymbol of the earth, Auguft, de Civitat. hb. vii. 

War’s 
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War’s parent, mighty, of majeftic frame, 

Deceitful faviour, liberating dame. 

Mother of Gods and men, from whom the earth 

And lofty heav’ns derive their glorious birth ; 

Th’etherial gales, the deeply fpreading fea 15 

Goddefs wrial-form’d, proceed from thee. 

Come, pleas’d with wand’rings, bleffed and divine, - 

With peace attended on our labours fhine; 

Bring rich abundance, and wherever found 

Drive dire difeafe, to earth’s remoteft bound. 20 

XIV. 

ig πε Bs 1 1. 8, R. 

The Fumicarion from Srorax. _ 

Jove much-honor’d, Jove fupremely great, 

To thee our holy rites we confecrate, 

XIII Ver. 12..] Deceitful faviour. When Jupiter was born 

(faysathe fable) his mother Rhea inorder to deceive Saturn, gave 

him a ftene wrapped in fwaddling bands, in the place of Jove; 

informing him that was her offspring. Saturn immediately 

devoured the ftone; and Jupiter who was privately educated, 

at length obtained the government of the world. With great 
propriety, therefore, is fhe called by the poet a deceitful favi- 
our. This fable, according to Phurnutus, fignifies the creation 

of the world. For at that time Nature (which among element- 

ary effences is the fame with Jupiter) was then nourifhed in 
the world, andat length prevailed. The ftone devoured by 
Saturn is the earth, alluding to its firmly occupying the middie 
‘place: for fays Phurnutus, beings could not abide without 
fuch a foundation for their fupport. From this all things are 
produced, and derive their proper aliment, Opufc. Mythol. 
p- 147. 

Our 
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Our pray’rs and expiations, king divine, 

For all things round thy head exalted fhine. 

The earth is thine, and mountains {welling high, 5 

The fea profound, and all within the {κγ΄ 

Saturnian king, defcending from above, 

Magnanimous, commanding, fceptred Jove ; 

All-parent, principle and end of all, 

Whofe pow’r almighty, fhakes this earthly ball; 10 

Ev’n Nature trembles at thy mighty nod, 

Loud-founding, arm’d with |i ght’ning,thund’ring God. 

Source of abundance, purifying king, 

O various-form’d frem whom all natures fpring ; 

Propitious hear my pray’r, give blamelefs health, 15 

With peace divine, and neceffary wealth. 

XV. 

TO .J UcN..0*. 

The Fumication from AROMATICS. 

‘, Royal Juno of majeftic mien, 

Aerial-form’d, divine, Jove’s blefled queen, 

Thron’d in the bofom of cerulean air, 

The race of mortals is thy conftant care. 

* Juno is called by the Orphic theologers, according to Pro- 

clus Ζαογόνος Sed, or the vivific Goddefs: an epithet perfectly 

agreeing with the attributes afcribed to her in this Hymn. 

And in Theol. Plat. p. 483, he fays that Juno is the fcurce of 

¢he foul’s procreation. 

Y The 
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The cooling gales thy pow’r alone infpires, § 

Which nourifh life, which ev’ry life defires. 

Mother of clouds and winds, from thee alone 

Producing all things, mortal life is known : 

All natures fhare thy temp’rament divine, 

And univerfal fway alone is thine. ΤΩ 

With founding blafts of wind, the fwelling fea 

And rolling rivers roar, when fhook by thee. 

Come, bleffed Goddefs, fam’d almighty queen, 

With afpeét kind, rejoicing and ferene. 

XVI; 

TO N EP T UN E. 

The Fumrcation from Myrru. 

EAR, Neptune, ruler of the fea profound, 

Whofe liquid grafp begirts the folid ground ; 

Who, at the bottom of the ftormy main, 

Dark and deep-bofom’d, hold’it thy wat’ry reign ; 

Thy awful hand the brazen trident bears, ξ 

And ocean’s utmoft bound, thy will reveres ; 

Thee I invoke, whofe fteeds the foam divide, 

From whofe dark locks the briny waters glide ; 

Whofe voice loud founding thro’ the roaring deep, _ 

Drives allits billows, in a raging heap ; IC 

When fiercely riding thro’ the boiling fea, 

Thy hoarfe command the trembling waves obey. ᾿ 
Earth 
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Earth fhaking, dark-hair’d God, the liquid plains 
(The third divifion) Fate to thee ordains, 

Tis thine, cxrulian demon, to furvey 

Well pleas’d the monfters of the ocean play, 15 

Confirm earth’s bafis, and with profp’rous gales 

Waft fhips along, and fwell the fpacious fails ; 

Add gentle Peace, and fair-hair’d Health befide, 

And pour abundance in a blamelefs tide. 20 

XVII. 

pd τα ig ie Sos tet 2 

LU TO, magnanimous, whofe realms profound 

Are fix’d beneath the firm and folid ground, 

In the Tartarian plains remote from fight, 

And wrapt forever in the depths of night ; 

Terreftrial Jove, thy facred ear incline, 5 

And, pleas’d, accept thy myftic’s hymn divine, 

Earth’s keys to thee, illuftrious king belong, 

Its fecret gates unlocking, deep and ftrong. 

?Tis thine, abundant annual fruits to bear, 

For needy mortals are thy conftant care. 10 

Ver. 5.] Terrefirial Fove. Pluto, fays Proclus in Theol. 

Plat. p. 368. is called terreftrial Jupiter, becaufe he governs 

by his providence the earth, and all the contains. 

Ver. 7.] Earth's keys. Paufanias informs us, that Pluto is 

reported to have keys, as an illuftrious diftinction ; in the fame ~ 

manner as a fceptre is attributed to Jupiter, aud a tridcat to 

Nepture. 
! 

To 
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To thee, great king, Avernus is affign’d, 

The feat of Gods, and bafis of mankind. 

Thy throne is fix’d in Hade’s difmal plains, 

Diftant, unknown to reft, where darknefs reigns ; 

Where, deftitute of breath, pale fpectresdwell, 1 

In endlefs, dire, inexorable hell ; 

And in dread Acheron, whofe depths obfcure, 

Earth’s ftable roots eternally fecure. 

O mighty demon, whofe decifion dread, 

The future fate determines of the dead, 20 

With captive Proferpine, thro’ grafly plains, 

Drawn in a four-yok’d car with loofen’d reins, 

Ms 

Rapt o’er the deep, impell’d by love, you flew 

Till Eleufina’s city rofe to view: 

There, in awond’rous cave obfcure and decp, 

The facred maid fecure from fearch you keep, 

‘The cave of Atthis, whofe wide gates difplay 
An entrance to the kingdoms void of day. 

Of unapparent works, thou art alone 

The difpenfator, vifible and known. 10 

O pow’r all-ruling, holy, honor’d light, 

Thee facred poets and their hymns delight : 

Propitious to thy myitic’s works incline, 
Rejoicing come, for holy rites are thine. 

[2] 
wt 

XVIII. 
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XVIII. 
TO THUNDRING JOVE. 

The FumicaTion from STORAX- 

Father Jove, who fhak’ ft with fiery light 

The world deep-founding from thy lofty heigh¢: 

From thee, proceeds th’ etherial lightning’s blaze, 

Flafhing around intolerable rays. 

Thy facred thunders fhake the bleft abodes, 5 

The fhining regions of th’ immortal Gods: . 

Thy pow’r divine, the flaming lightning fhrouds, 

With dark inveftiture, in fluid clouds. 

Tis thine to brandifh thunders flrong and dire, 

To fcatter ftorms, and dreadful darts of fire; 10 

With roaring flames involving all around, 

And bolts of thunder of tremendous found, 

Thy rapid dart can raife the hair upright, 

And fhake the heart of man with wild afright. 

Sudden, unconquer’d, holy, thund’ring God, 15 

With noife unbounded, flying all abroad ; 

With all-devouring force, entire and ftrong, 

Horrid, untam’d, thou roll’ft the flames along. 

᾿ Rapid, xtherial bolt, defcending fire, 

The earth all-parent, trembles at thy ire; 20 

The fea all-fhining ; and each beaft that hears 

The found terrific, with dread horror fears : 

When Nature’s face is bright with flafhing fire, 

And inthe heavens refound thy thunders dire. 

Thy 
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Thy thunders white, the azure garments teary 

And burft the veil of all furrounding. aire 

O Jove, all- bleffed, may thy wrath RYE 3 

Hurl’d in the bofom of the deep appear, 

And on the tops of mountains be reveal’ d, 

For thy ftrong arm is not from'us conceal wa ge 

Propitious to thefe facred rites;incliney οὐ κ΄, 

And crown my withes with a life divine δ᾿ 

Add royal health, and gentle peace befide, | 

With equal reafon, for my conftant guide,” 

r 

“- 

To JOVE, as the AUTHOR of LIGHTNING. 

The FumicaTion from FRANKINCENSE and 

Manna. 

Call the mighty, holy, fplendid light, 

Aerial, ‘dreadful-founding, fiery-bright; ὁ 

Flaming, aecrial-light, with angry voice, 

Lightning thro’ lucid clouds with horrid noite, 

Untam’d, to whom refentments dite belong, es 

Pure, holy pow’r, all-parent, great and fttong + 

Come, and benevolent thefe rites attend, 

And grant my days a peaceful, bleffed end. 

pare L il 
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ΙΧ.) "(ὦ wa 13! : 1 ‘as 

roe ee “o'r ou bd & 

The FumMiGaTION from Myxne. ' 

Erial’ ‘plouds, thro’ Meayindd ‘efplesidiat pling 
Who wander, parents of prolific rains; 

Who nourifh fruits, whofe water’y frames ‘are hurl’d, 

By winds impetuous, round the mighty world ;: 

All-thund’ring, ‘lion-roaring,: flafhing fire, — ς 

In Air’s wide bofom, bearing thunders dire : 

Impell’d by ev’ry ftormy, founding gale, 

With rapid courfe, along the fkies ye fail. 

With blowing winds your wat’ry frames I call, 

On ἀρ δἢ Earth af fruitful fhow’rs to fall. 

TO THE SEA, OR TETHYSs*. 

The ρον δα ἐδῆς from Tadticetebicsies sats 

ΕἸ εν ἃ, Manna. ' 

ETHYS L call, a eyes cerulean bright, 

. Hidina veil ob{cure from human fight ; ; 

Great : Ocean’ 8. emprefs, wand’ring thro’ the deep, . ; 

And pleas’d:: with gentle gales, 1 the earth, to iwsep.s ὧι 

® Sce the laft note to Hymn v. for an explanation of the 

Goddels Tethys. ‘ 

Dies " Whofe 
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Whofe bleffed waves in {wift fucceflion go, ς 

And lath the rocky fhore with endlefs flow : 

Delighting in the Sea ferene to play, 

In fhips exulting and the wat’ry way. 

Mother of Venus, and of clouds obfcure, 

Great nurfe of beatts, and fource of fountains pure. 10 

O venerable Goddefs, hear my pray’r, 

And make benevolent my life thy care ; 

Send, bleffed queen, to fhips a profp’rous breeze, 

And waft them fafely o’er the ftormy feas. 

XXII. 

TO NEREUGS. 

The FuomicaTtion from Myrru.. 

Thou, who doft the roots of Ocean keep 

In feats cerulean, damon of the deep, 

With fifty nymphs (attending in thy train, 

Fair virgin artifts) glorying thro’ the main: 

The dark foundation of the rolling fea 

And Earth’s wide bounds, belong much-fam’dto thee : 

Great demon, fource of all, whofe pow’r can make 

The Earth’s unmeafur’d, holy bafis fhake, 

When bluft’ring winds in fecret caverns pent, 

By thee excited, ftruggle hard for vent: 10 

Come, blefled Nereus, liften to my pray’r, 

And ceafe to fhake the earth with wrath fevere ; 

Ez Send 
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. Send on our facred rites ‘abundant health, 
' With peace divine and neceflary wealth. 

ΧΧΊΙΙ. 

ΟΝ. 

The ΕΥΜΙΘΆΑΤΙΟΝ from ἀπ 

AUGHTERS of Nereus, refident in caves 

Merg’d deepin Ocean, {porting thro’ the waves; 

Fanatic fifty nymphs, who thro’ the main 
Delight to follow in the Triton’s train, 
Rejoicing clofe behind their cars to keep ; 5 
Whofe forms half wild, are nourifh’d by the deep, 
With other nymphs of different degree 

Leaping and wand’ring thro’ the liquid fea : 
Bright, wat’ry dolphins, fonorous and gay, 

Well pleas’d to {port with bachanalian play ; 10 
‘Nymphs beauteous-ey’d, whom facrifice delights, 

Send rich abundance on our myftic rites ; 

For you at firft difclos’d the rites divine, 

Of holy Bacchus and of Proferpine, 
Of fair Calliope from whom I fpring, 15 

And of Apollo. bright, the Mufe’s king. 

XXIV. 
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ACK ἔχιν! 

T 0.0: PRO Kabul * 

The Fumication from SToRax. οι 

ROTEUS I call, whoim Fate decrees, to keep. 

Pp The keys which lock the chambers of the deep ; 

Firft-born, by whofe illuftrious pow’r alone ἢ 

All Nature’s principles are clearly fhewn : 

Matter to change with various forms is'thine,, «>» § 

"ὦ 

Matter unform’d, capacious, and divine. 

All-honor’d) prudent, whofe fagacious mind — 

Knows all that was, and is, of ev’ry kind, 

With all that hall be in fucceeding time ; | 

So vat thy wifdom, wond’rous, and fublimes,,. 10 

For all things Nature firft to thee confign’d, 

And in thy effence omniform confin’d. 

Come, bleffed father, to our rites attend, 

And grant our happy lives a profp’rous end. 

* According to Proclus, in. Plat. Repub. p. 97, Proteus, 

though inferior to the primary Gods, is immortal: and though 

not a deity, is a certain angelic mind of the order of Neptune, 

comprehending in himfelf all the forms of things generated in 

the univerfe. 
nes 

L.3 XXV. 
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ΧΧν, 
ΤΟ Η ἘΞΑ. Ἐκ, 

The Fumrcarion from every kind of SEED, except 
Beans and Aromatics. 

Goddefs, Earth, of Gods and men the fource, 
Endu’d with fertile, all deftroying force ; 

All-parent, bounding, whofe prolific pow’rs, 
Produce a ftore of beauteous fruits and flow’rs, 
All-various maid, th’ eternal world’s ftrong bafe 5 
Immortal, bleffed, crown’d with ew’ry grace ; 
From whofe wide womb, as from an endlefs root, 
Fruits, many-form’d, mature and grateful fhoot. 
Deep bofom’d, bleffed, pleas’d with grafly plains, — 
Sweet to.the {mell, and with prolific rains. 10 

All flow’ry demon, centre of the world, 

Around thy orb, the beauteous ftars are hurl’d 

With rapid whirl, eternal and divine, 
‘Whofe frames with matchlefs {kill and wifdom fhine. 

Come, bleffed Goddefs, liften to my pray’r, 15 
And make increafe of fruits thy conftant care ; 
With fertile Seafons in thy train, draw near, 

And with propitious mind thy fuppliant hear, 

Φ According to Orpheus, as related by Proclus, in Tim, 

p. 292. Earth is the mother of every thing, of which Heaven 

is the father. And the reader will pleafe to obferve, that, in 

the Orphic theology, Rhea, the mother of the Gods, the 

Earth, and Vetta, are all one and the fame divinity, conifidered 

according to her effential peculiaritice. 
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XXVI. | 

TO THE MOTHER OF THE GODS 

The Fumigation from a Variety of OporiFERODS 

SuBSTANCESe 

Other of Gods, great nurfe of all, draw near, 

M Divinely honor’d, and regard my pray’r: 

Thron’d on a.car,, by, lions drawn along, - 0 

By bull-deftroying lions, {wift and ftrong, 

Thou fway’tt the fceptre of the'pole divine, +") ς 

And the world’s middle feat, much-fam’d, 15. thine. - 

Hence earth is thine, and needy mortals ἤματα. φ 

Their conftant food, from thy protecting care : a ie 

From thee at firft both Gods and men arofe ; pear 

From thee, the fea and ev ’ry river flows. _—— - F I 
Vefta, and fource of good, thy name we find ἡ 

To mortal men rejoicing to bekind ¢ °°! ω 

For ev’ry good to give, they foul delights; ; ᾿ 

Come, mighty pow’, propitiots to our rites, is 
All-taming, blefled, Phrygian faviour, come, 1 ἰς 

Saturn’s gitat queen, cheese in the drum, Ἢ pod 

=e 5. j We nA Aresly: Siferiteds ΜῈ thé ΡΝ of tafe 

Gods is.the fame with Rhea ;. and Proclus, i in. the fecond book 

of his Commentary on Euclid, informs us, that the pole of ‘the 
word is called by the Pythagoreans’‘the’feal of Rhea. © 

oul ~h4 Celeftial, 
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Celeftial, ancient, life-fupporting maid, 

Fanatic Goddefs, give thy fuppltant aid ; 
With joyful afpect on our incenfe fhine, 

And, pleas’d,- accept'the facrifice divine! | 

ex ) 

XXVII. 

re MLE Ree UR 

The Fumidcatiow from FRaANKINCENSE. 

ERMES, draw near, and to my; pray’r incline, 
Angel of Jove, and, Maia’s fon'divine; 

Studious of contefts, ruler of mankind, 
With heart almighty, and a prudent mind. 
Celeftial meflenger, of various fkill, 
Whofe pow’rful arts could watchful Argus kill ; 
With winged. feet, *tis thine thro’ air to Rai 

O friend of man, and prophet of difcourfe ; 
Great life-fupporter, to rejoice is thine, 

In arts gymnattic, and in fraud divine: τς 

With pow’r endu’d all language to explain, 
Of care the loos? ner, and the fource of gain, 

Whofe hand contains of blamelefs peace the rod, 
Corucian, bleffed, profitable God: 
Of vatious fpeech, whofe aid in works we find, 15 

And in neceffities.to, mortals, kind; 

2 Dire 
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Dire weapon of the tongue, which men revere, 

Be prefent, Hermes, and thy fuppliant hear ; 

ἈΠΕ my works, conclude my life with peace, 

Give graceful fpeech, and memory’s increafe, 20 

XXVIII. 

TO PROS ER PIN E. 

ASH ey MON. 

AUGHTER of Jove, almighty and divine, 

Come, bleffed queen, and to thefe rites incline ¢ 
Only-begotten, Pluto’s honor’d wife, 
O venerable Goddefs, fource of life; 

Tis thine in earth’s profunaities to dwell, ς 

Faft by the wide and difmal gates of hell: 
Jove’s holy offspring, of a beauteous mien, 

Fatal, with lovely locks, infernal queen: 

Source-of the furies, whofe bleft frame proceeds 

From Jove’s ineffable and fecret feeds : is 
Mother of Bacchus, fonorous, divine, 

And many-form’d, the parent of the vine : 
The dancing Hours attend thee, effence bright, 
‘All-ruling virgin, bearing heav’nly light: 

Ver. 3.7 Only-begotten, Kat γὰρ ὃ Θεολογός ΤῊΥ κόρη MOYNO~ 
YENEIAN £5068 προσαγορεύειν. Proc. Tim. @ extra. p. 139. 9. 

i.e. “1 fee that the theologift (meaning Orpheus) calls Profer~ 
pine, Only-begotten,” 

- ; Tiluftrious 
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Iituftrious, horned, of a bounteous mind, ty 
Alone defir’d by thofe of mortal kind.’ 
O, vernal queen, whom grafly plains delight, 
Sweet to the fmell, and pleafing to the fight: / 
Whofe holy form in budding fruits we view, 

Earth’s vig’rous offspring of a various hue: 20 

Efpous’d in Autumn: life and death alone 

To wretched mortals from thy power is known: 

For thine the tafk according to thy will, 

Life to produce, and all that lives to kill. 
anivi é ᾿ ᾿ ! ᾿ | Hear 

Ver. 21,7 E/pous’d in Autumn, We have already obferved in 
the Diflertation, that the Orphic theologers confidered a dif- 
ference of fex in the divinities; attributing the male to fome, 
and the female to others. Now the mutual commerce and en- 

ergy fubfifting between thefe Gods and Guddeffes, they denomi- 
nated Tego Pagem, i. 6. “ holy marriages: or according to 
Proclus, on the Parmenides of Plato, as cited by Efchenbach, 
in Epig. p. 59. they myftically called, the fimple kindred con- 
junction, and communion of divine caufes, a marriage. And 
Proferpine, or the animating part of the earth’s foul, may he 
confidered as refting in Autumn, from all] farther productions; 

her powers at that time having attained their fall perfedion. 

Hence at this period may we not fay, that fhe is wholly ab- 
ftracted from the animal life, and fecretly united with Pluto, 
or the intellectual part of the earth’s foul; from whom fhe τος 
ceives the divine light of mind, and copious ftreams of the 

nectar of divine knowledge. 
Ver. 23.] For thine the tak, &e. - Proclus, i in Theol. Plat. p- 

371. informs us, that, according to the Eleufinian my {téries, 
Profervine together with Pluto, governs terreftrial concerns, 
and the receffes of the earth; that fhe fupplies life to the ex 

tren 
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Hear, bleffed Goddefs, fend a rich increafe 

Of various fruits from earth, with lovely Peace; 

Send Health with gentle hand, and crown my life 
With bleft abundance, free from noify ftrife ; 
Laft in extreme old age the prey of Death, 
Difmifs we willing to the realms beneath, 

To thy fair palace, and the blifsful plains 

Where happy fpirits dwell, and Pluto reigns. 

- 

ΧΧΙΧ, 

Te Oley Bi AEs ON. 48, 

The Fumic ATION from STORAX. 

ACCHUS I call, loud-founding and divine, 
Fanatic God, a two-fold fhape is thine: 

Thy various names and attributes I fing, 
O, firft-born, thrice begotten, Bacchic king: 
Rural, ineffable, two-form’d, obfcure, . 

Two-horn’d, with ivy crown’d, euion, pure: 
Bull-fac’d, and martial, bearer of the vine, 
Endu’d with counfel prudent and divine + 

Triennial, whom the leaves of vines adorn, 
Of Jove and Proferpine, occultly born. 

2§ 

30 

id 

treme parts of the univerfe, and imparts foul to thofe, who, 
by her power, are rendered inanimate and dead. This is per- 
feétly agreeable to the 23d and following line. 

Ver. 4.1 O, fixf-born. See the notes to Hymn v. to 
Protogonus, 

Immortal 
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Immortal demon, hear my fuppliant voice, 
Give me in blamelefs plenty to rejoice; 
And liften gracious to my myftic pray‘r, 
Surrounded with thy choir of nurfes fair. 

XXX. 
TO “T- HE CU R*E T'E δὲ 

A Bey? BY. 

EAPING Curetes, who with dancing feet 
And circling meafures, armed footfteps beat : 

Whofe bofom’s mad, fanatic tranfports fire, 

Who move in rythm to the founding lyre: 

Who traces deaf when lightly leaping tread, 5 

Arm bearers, ftrong defenders, rulers dread: 

Propitious omens, guards of Proferpine*, 
Preferving rites, myfterious and divines 
Come, and benevolent my words attend, 

(In herds rejoicing), and my life defend. 1c 

XXXI. 

Acad PB. Δ. ἘΠ Litnfos 8. 
A HY M_N.. 

NLY-Begotten, noble race of Jove, 

Bleffed and fierce, who joy’ft in caves to rove: 

O warlike 

* Proclus calls the Curetes, guards of Proferpine, lib, vt. 

Theol. Plat. p. 383. 

XXXL. Ver. 2.] Who joy'ft in caves to rove. Proclus, in Plat. 

Theol, p. 372. informs us, that there are three zoogonic or vi- 
vifie 
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©, warlike Pallas, whofe illuftrious kind, 

Ineffable and effable we find :. 

Magnanimous and fam’d, the rocky height, ς 

And groves, and fhady mountains thee delight ; 
In arms rejoicing, who with Furies dire 

And wild, the fouls of mortals doft infpire. 

Gymnaftic virgin of terrific mind, _ 

Dire Gorgons bane, unmarried, bleffed, kind ς τὼ 

Mother of arts, impetuous; underftood, 

Rage to the wicked, wifdom to the good : 

Female and male, the arts of war are thine, 

Fanatic, much-form’d dragonefs, divine : 

O’er the Phlegrean giants, rous’d to ire, as 

Thy courfers driving, with deftruction dire. 

Sprung 

vific monads, Diana, Proferpine, and Minerva; and that thefe 
three divinities exift together. Hence the reafon is obvious 
why this Goddefs is celebrated as living in caves, and delight- 

ing in rocks and mountains, from her agreement with Diana: 
and hence is appears, that Runkenius was miftaken in imagia- 
ing thefe epithets were mifplaced. We may likewife fee the 
reafon from hence, why Minerva is called, in line 14, Female 

and Male, as well as the Moon; and why the Moon is called 

in the Hymn to her πάνσοφε κόρη, 1. ¢. “ all-wile virgin.” 

Ver. 14.] Much-form’d dragonc/s. It is ealy to perceive the 

agreement between Minerva, who is the fame with divine 
Wifdom and Providence, and a Dragon; fince according to 

Phutnutus, a dragon is of a vigilant and guardian nature. , 
Ver. 15.] Over the Phlegrean giants, &c. The fable of the 

giants is common; but its philofophical explanation is, I feam, 
but little known and lefs underftood. For the fake of the libe- 
ral, therefore, the following account of the battles of the Gods, 

from 
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Sprung from the head of Jove, of fplendid mien, 
Purger of evilsy all-victorious queen. 

Hear 

frem the excellent Commentary of Proclus, on Plato’s Republic, 
Ῥ- 373, isinferted. ‘¢ The divifible progreffions of all beings, 
and the diverfities of fubftances, receive a fupernal origin, 
from a divifion of unknown primitive caufes, which are mutual- 
ly at ftrife with principles, fubjeét to the univerfe. For fome 
determine their effence about unity, on which they depend; 
and others receive in themfelvesa never-failing power of in. 
finity, by which they generate univerfals, and a caufe of mul- 
titude and progreffion, according to which they poffefs their 
peculiar effences. Hence, after the fame manner as the firit. 
principles of beings, are mutually feparated from each other; 
fo all divine genera and true beings have among themfelves a 
progreflion diftinguifhed by order. In confequence® of this, 
feme infert in things pofterior the principle caufe of unity; but 
others afford the power of feparation. Some are the caufes of 
converfion to inferiors, and of collecting the multitude of pre- 
greflive natures to their proper principles: while others pro- 

mote their progreffion and procreation, emanating from princi- 

ples, as their fource. Some fupply the power of generating to 

inferiors; and others exhibit a conftaut and undefiled purity, 

‘There are fome, again, containing the caufe of feparable goods ; 

and others, of fuch goods as fubfift together with their recipi- 

ents. Indecd, aftet this manner, the various contrariety of 

fuch kinds appears in all the adminiftrations of true being. 

Thus the ftation or quiet of things conftantly eftablifhing be- 
ing in themfelves, refifts efficacious and vital powers of motion. 

So the communication of identity, on every fide fimilar to it- 

felf (if the expreffion may be allowed) is {pecially oppofed to 

the diferetions of diverfity. Thus, too, fimilitude fights with 

diffimilitude, and equality with inequality. Since this is the 

cafe, can it be wonderful, that mythologifts, perceiving ἃ con- 

trariety of this kind among the Gods, and the firft principles 
of 
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Hear me, Ὁ Goddefs, when to thee I pray, 

With fupplicating voice both night and day, 25 
And 

of things, fhould reprefent it to their pupils by contentions and 
wars? for though the divine genera are always united with 

each other, yet they prefide as well over thofe who adminifter 
to union, as over thofe who machinate confufion. And this is 

the firft reafon of the warsof the Gods. But it is lawful to pro- 
duce anéther reafon, and to affirm that the Gods are indeed 

indivifibly conjoined, and fubfift together in mutual uni- 
formity : but that their progreffions into the univerfe, and par- 
ticipations by recipient natures, become disjoined and divifible, 
and by this means filled with contrariety. For things fubje& 
τὸ the power of the Gods, cannot receive their diffufed powers, 
and multiform illuftratiens, without mixture and confufion. 

Hence the laft orders dependent on the Gods, fince they are pre-e 

duced by a long intervai from the firft caules, but are contiga- 

ous to the concerns they adminifter, and adhere to matter, con- 

traé& contrariety, and an all-various divifion ; partially prefiding 
over material affairs, and diminifhing and difperfing thofe fe- 

parate powers, which before fubfifted in a fuperior manner, 

uniformly and indivifibly, in their primitive canfes. Since, then, 

fuch‘ and fo many are the ways, by which, according to the 

myfteries of theologifts, war is ufually referred to the Gods; 

other poets who, feized with fury, have interpreted divine con- 

cerns, introduced the battles and wars of the Gods, according 

te the firft reafons, i.e. fo far as the divine genera admit of 

diverfity, according to the fir principles ef all things. For 

fables, concealing truth under a veil, fhew that fuch things asre- 

‘calto priciples, oppofe and fight with the authors of generation t 

collecting with feparating natures, things unifying with fuch 

‘as multiply by the progreflion of beings; and univerfal genera, 

with fuch as operate in a partial aud pai ticular maaner. Hence 

they relate, that the Titans (or demons fubfervient to Nature) 

fight with Bacchus, (or Nature) and the giants with sete 

lf 
or 
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And in my lateft hour, give peace and health, 

Propitious times, and neceflary wealth, 

And, ever prefent, be thy vot’ries aid, 
O, much implor’d, art’s parent, blue eyed-maide 

- 

XXXII. 

γ' DOT 9 κσλμι, Mem eX Rate baal ὁ rel Sram κα 

The Fumication from Manna. 

Powerful Victory, by men defir’d, 
With adverfe breafts to dreadful fury fir’d, 

Thee I invoke, whofe might alone can quell 
Contending rage, and moleftation fell: 
Tis thine in battle to confer the crown, 

The victor’s prize, the mark of fweet renown; “A 
For thou rul’ft all things, Victory divine ! 

And glorious ftrife, and joyful fhouts are thine. 

Come, mighty Goddefs, and thy fuppliant blefs, 
With fparkling eye, elated with fuccefs ; 10 

May deeds illuftrious thy protection claim, 

And find, led on by thee immortal Fame, 

For union, and an indivifible work, is proper to Bacchus and 
Jupiter, as the demiurgic caufes of the world; but the Titans 

and Giants produce the demiurgic powers into multitude ; 
partially adminiftering the concerns of the univerfe, and exift- 
ing as the proximate parents of material natures.” Thus far 
Proclus. For a farther account of Minerva, fee the note to 
Hymn ix. to Nature. 

XXXII. 
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ak AP 707 LAEAO: 

The Fumication from Manna, 

LEST: Pzan, come, propitious to my pray’r, 

B Illuftrious pow’r, whom Memphian tribes reverey, 
Slayer of Tityus, and the God of health, 
Lycorian Phoebus, fruitful fource of wealth ; 
Spermatic, golden-lyr’d, the field from thee 5 

Receives it’s conftant, rich fertility, 

Titanic, Grunian, Smynthian, thee 1 fing, 
Python-deftroying, hallow’d, Delphian king ; 
Rural, light-bearer, and the Mufe’s head, 
Noble and lovely, arm’d with arrows dread: 10 
Far-darting, Bacchian, two-fold, and divine, 
Pow’r far diffufed, and courfe oblique is thine, 
O, Delian king, whofe light-producing eye 
Views all within, and all beneath the iky : 

Ver. 7.] Grunian. According to Strabo, lib. xiii. Grynzeus 
isatown of Myrinzus: likewife, a temple of Apollo, anda 
mo{t ancient oracle and temple, fumptuoufly built of white 
ftone. Gyrald. Syntag. p, 237. 

Ver. 11. Far-darting. ἑκατηξελετης, Proclus, on Plato's 
Cratylus, informs us he is fo called, ὅτε χορηγὸς ὥς, καὶ εξεροίκενος 
ἐπὶ παγτὰς ποιεῖ rag ἐνεργείας, i: 6. “4 becaufe fince he is the 
choragus or leader of the choir of the Mufes, he produces en. 
ergies in all things.” 

M | Whofe 
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Whofe locks are gold, whofe oracles are fure, 15 

Who, omens good reveal’{t, and precepts pure: 

Hear me entreating for the human kind, 

Hear, and be prefent with benignant mind ; 

For thou furvey’ft this boundlefs «ther all, 

And ev’ry part of this terreftrial ball 20 

Abundant, bleffed ; andthy piercing fight, 

Extends beneath the gloomy, filent night ; 

Beyond the darknefs, ftarry-ey’d, profound, 

The ftable roots, deep fix’d by thee are found. 

The world’s widebounds, all-flourifhing arethine, 25 

Thyfelf cf all the fource and end divine: 

°Tis thine all Nature’s mufic to infpire, 

With various-founding, harmonifing lyre ; 

Now the laft ftring thou tun’ft to fweet accord, 

Divinely warbling now the higheft chord ; 30 
Th’ im- 

Ver. 29.] Now the loft fring, δες. Gefner well obferves, in 

his notes to this Hymn, that the comparifon and conjunction of 

- the mufical and aftronomical elements are moft ancient ; being 

derived from Orpheus and Pythagoras, to Plato. New, accord- 

ing to the Orphic and Pythagoric dodtrine, the lyre of Apollo 

is an image of the celeftial harmony, or the melody caufed by 

the orderly revolutions of the celeftial fpheres. But I cannot 

believe that Orpheus and Pythagoras confidered this harmony as 

attended with fenfible founds, according to the vulgar acceptas 

tion of the word : for it is furely more rational to fuppofe, that 

they meant nothing more by the mufic of the fpheres, than 

their harmonical proportions to each other. Indeed thefe wife 

men, to whom metaphors were familiar, may be eafily con- 

6 
ceived 
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Th’ immortal golden lyre, now touch’d by thee, 

Refponfive yields a Dorian melody. 
All 

ceived by vulgar found and vulgar harmony to infinuate in- 

ternal found, and harmony fubfifting in its origin and caufe. 

Hence we may confider the fouls of the celeftial fpheres, toge- 

‘ther with the foul ef the world,, as compofing the choir of the 

nine Mufes; (who are called by the Platonifts nine Syrens) 

and dancing in numerical order round Apollo the fun of the 
intellectual world. But thefe nine Mufes are far different 
from the marine Syrens of the poets who, refident as it were 

in the fea of materialdelights, draw us afide by their alluring 
melody, from the paths of rectitude. For thefe are divine Sy- 
rens inviting us to the proper end of our nature; and forming 

from the eight tones of the eight fpheres, one perfect and ever= 

Jafting harmony. 
The following qudtation from the Platonic Nichomachus, 

Harm. i. p. 6. illuftrates the meaning of the Hypate and Nete, or 
the higheft and loweft ftring. From the motion of Saturn, 
(fays he) ** The moft remote of the planets, the appellation of 
the graveft found, Hypate, is derived: but from the lunar mo- 
tion, which is the loweft of all, the moft acute found is called 

γεάτη, Nete, or the loweft.’ But Gefner obferves, that a more 

ancient, and as it were archetypal appellation, is derived from 

the ancient triangular lyre, a copy of which was found among 
the pictures lately dug out of the ruins of Herculaneum; where 

the higheft chord next to the chin of the mufician is the longeft, 

and confequently (fays he) the found is the moft grave. Gef- 

ner proceeds in obferving, that the three feafons of the year 

are fo compared together in a mufical ratio, that Hypate figni- 

fies the Winter, Nete the Summer, andthe Dorian meafure 

reprefents the intermediate feafons, Spring and Autumn. Now 

the reafon why the Dorian melody is afligned to the Spring, 

is becaufe that meafure wholly confifts in temperament and mo_ 

deration, as we learn from Plut. de Muff. p. 1136. E. and con- 

M 2 fequently 
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All Nature’s tribes to thee their diff’rence owe, 
And changing feafons from thy mufic flow : 
Hence, mix’d by thee in equal parts, advance ac 
Summer and Winter in alternate dance ; 
“This claims the higheft, that the lowe ftring, 
The Dorian meafure tunes the lovely {pring : 
Hence by mankind, Pan-royal, two-horn’d nam’d, 
Emitting whiftling winds thro’ Syrinx fam’d; 49 
Since to thy care, the figur’d feal’s confign’d, 
Which ftamps the world with forms of ev’ry kind. 

Hear 

fequently is with great propriety attributed to the Spring, con- 
fidered as placed between Summer and Winter; and gratefully 
tempering the fervent heat of the one, and the intenfe cold of 
the other. 

Ver. 39.] Pan-royal. See the notes tothe Hymn to Pan, 
to Hercules, and the Sun. 

Ver. 40.] Emitting whifiling winds. Johannes Diaconus, ia 
Allegorcis Theogoniz Hefiodi, quotes the following lines from 
Orpheus, 

, “ “Ὁ 
Ζεὺς δέ τε πάγων ἐςὶ Seog, πάν]ων re κερα ςὴς, 

Πνέυμασι συριζων, Φωναῖσι TE ἀερομικτοις, 

That is, “« But Jupiter is the God of all, and the mingler of 
all things; whiftling with the breathing winds and aerial voices.” 
And this perfectly agrees with Apollo, confidered as Jupiter, 
or the fun of the intelligible world. 

Ver. 41.] The figur’d feal. Since Apol'o in the intelligible 

world is the demiurgus of the univerfe, and confequently com- 

prehends in his effence the archetypal ideas of all fenfible forms, 

he may with great propriety be faid to poffefs the figured feal, 

of which every vifible fpecies is nothing more than an im- 

“preffion, It is however neceflary to obferve, that in the ΚΝ 
ea 
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Hear me, bleft pow’r, and in thefe rites rejoice, 
And fave thy myflics with-a fuppliant voice. 

XXXIV. 

a ἢ 8. ΡΥ ΤΩΝ, ΗΝ 

The Fumication from Myrru. 

ARK veil’d Latona, much invoked queen, 
Twin-bearing Goddefs, of a noble mien; 

Ceantis great, a mighty mind is thine, 
Offspring prolific, bleit of Jove divine: | 
Phoebus proceeds from thee, the God of light, 5 
And Dian fair, whom winged darts delight ; 

She in Ortygia’s honor’d regions born, 
In Delos he, which mountains high adorn. 
Hear me, Ὁ Goddefs, with propitious mind, 
And end thefe holy rites, with afpect kind, 10 

XXXV. 

a0 Dy oA: Not Ba 

The Fumicatrion from Manna. 

ἘΠῚ: me, Jove’s daughter, celebrated queen, 
Bacchian and Titan, of a noble mien: 

feal of ideas, all forms fubfift in indivifible unien and immaterial 
perfection : but in their imitative impreflions in bodies, they 
are found full of boundlef{s multitude, asd material imperfection, 

M 3 In 
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In darts rejoicing and on all to thine, 

Torch-bearing Goddefs, Diétynna divine ; 

O’er births prefiding, and thyfelf a maid, 

To labour-pangs imparting ready aid : 

Diffolver of the zone and wrinkl’d care, 

Fierce huntrefs, glorying in the Sylvan war: 

Swift in the courfe, in dreadful arrows fkill’d, 

Wandering by night, rejocing in the field: 

Of manly form, erect, of bounteous mind, 

Uluftricus demon,, nurfe of human kind : 

Immortal, earthly, bane of moniters fell, 

Tis thine, bleft maid, on woody hills to dwell : 

Foe of the ftag, whom woods and dogs delight, 

In endlefs youth who flourifh fair and bright. 

O, univerfal queen, auguft, divine, 

A various form, Cydonian pow’r, is thine : 

Dread guardian Goddefs, with benignant mind 

Aufpicious, come to myftic rites inclin’d ; 

Give earth a fore of beauteous fruits to bear, 

Send gentle Peace, and Health with lovely hair, 

And to the mountains drive Difeafe and Care. 

το 

15 

29 

Ver. 5.7 O'er births prefiding. In the original, λοχεία : and 

Proclus, in Plat. Theol. p. 403. obferves that this epithet is 

given to Diana by theologians, becaufe fhe is the infpector of 

natural progreffion and generation. 

XXXVI. 
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XFXVE& 

TO of tees Sd ai Ys Mek? yay Sa ee ἣς 

The FoRIGATiOW from FRANKINCENSE. 

Mighty Titans, who from heav’n and earth 

() Derive your noble and illuftrious birth, 

Our fathers fires, in Tartarus profound 

Who dwell, deep merg’d beneath the folid ground ς 

Fountains and principles, from whom began ς 

Th’ afflicted, miferable, race of man: 
Who not alone in earth’s retreats abide, 

But in the ocean and the air refide ; 

Since ev’ry fpecies from your nature flows, 

Which all prolific, nothing barren knows: 10 

Avert your rage, if from th’ infernal feats 

One of your tribe fhould vifit our retreats, 

XXXVII. 

ΤΑ ee Re Be, ΒΤ; 

The Fumication from FrankincENSE, 

RASS-beating Salians, minifters of Mars, 

Who guard his arms the inftruments of wars ; 

Whote 

* See note to Hymn xxxi. to Pallas. 
XXXVII. + The Curetes are plainly celebrated in this Hymn 

as the winds; the reafon of which is asfollows. Saturn, who, 
M 4 according 
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Whofe bleffed frames, heav’n, earth, and fea compofe, 
And from whofe breath all animals arofe : 
Who dwell in Samothracia’s facred ground, 5 
Defending mortals thro’ the fea profound, 
Deathlefs Curetes, by your pow’r alone, 
Initial rites to men at firft were fhewn: 
Who fhake old Ocean thund’ring to the iky, 
And ftubborn oaks with branches waving high. 
’ Tis your’s in glittering arms the earth to beat, 
With lightly-leaping, rapid, founding feet ; 
‘Then every beaft the noife terrific flies, 
And the loud tumult wanders thro’ the fkies : 
The duft your feet excites with matchlefs force, 15 
Flies to the clouds amidft their whirling courfe ; 
Andev’ry flower of variegated hue, 
Grows in the dancing motion form’d by you. 
Immortal demons, to your pow’rs confign’d 
The tafk to nourifh, and deftroy mankind. 20 

19 

cording to the Orphic theology as related by Proclus, is allotted 
a fuperceleftial and intelleQual effence produced Jupiter from 
Rhea. And Jupiter, or the demiurgus of the univerfe, filently 
emerged into light from the three principles, fEther, Chaos, 
and Night conflicting together, and mutually concurring with, 
and feparating from each other. Now thefe three principles 
are interpreted by Julian, Orat. v. as the Corybantes: and 
hence with perfect agreement to the Orphic fymbolical theo- 
logy, the mutual conflict of thefe principles, is ἰδ repreiented by 
the impetuous Fury of the winds. 

When 



ΓΟ τδϑι. 7 

When rufhing furious with loud tumult dire, 

O’erwhelm’d, they perifh in your dreadful ire ; 
And live replenifh’d with the balmy air, 

The food of life, committed to your care. 

When fhook by you, the feas, with wild uproar, z5 
Wide-fpreading, and profoundly whirling, roar: 
The concave heav’ns, with Echo’s voice refound, 
When leaves with ruttling noife beftrew the ground. 
Curetes, Corybantes, ruling kings, 
Whofe praife the land of Samothracia fings : 30 
From Jove defcended; whofe immortal breath 

Suftains the foul, and wafts her back from death; Ἰ 
Aerial-form’d, much-fam’d, in heav’n ye fhine 

Two-fold, in heav’n all-lucid and divine: 

Blowing, ferene, from whom abundance fprings, 3¢ 
Nurfes of feafons, fruit-producing kings, 

XXXVIITI. 

ilimaO Ct, Onskivee (Resa Bir, 

The Fumication from Franxincense, 

HE mighty ruler of this earthly ball, 
For ever flowing, to thefe rites I call: ; 

Martial 

* The following curious paffage is preferved to us by Athe- 
nagoras, in Legat.i. pro Chriftianis; in which Orpheus defcribes 
the generation of the celeftial or intelle@ual earth. “* But 
Phanes or Protogonus produced another dire offspring from his 
holy womb; the dreadful form of a dragon. It has hairs on its 

head, 
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Martial and bleft, unfeen by mortal fight, 

Preventing fears, and pleas’d with gloomy night: 

Hence, fancy’s terrors are by thee allay’d, 5 

All-various king, who lov’ft the defart fhade : 

Each of thy brothers killing, blood is thine, 

'Two-fold Curete, many-form’d, divine. 

By thee tranfmuted Ceres’ body pure, 

Became a dragon’s favage and obfcure : ῖο 

Avert thy anger, hear me when I pray, 

And by. fix’d fate, drive fancy’s fears away. 

j 

head, and a beautiful countenance, but the reft of its body is 

that of a dragon, tremendous to the view.” New from this 

paflage I conclude that Corybas, in the prefent Hymn, is the 

fame with Protogonus: for he is celebrated, v. 9, 10. as chang- 

ing by his arts the holy body of Ceres (or the earth) into the 

form of a favage and obfcure dragon. And as in the above 

lines the intellectual earth is reprefented under the form of ἃ 

dragon with a beautiful countenance ; the fenfible earth, which 

is but the image of the intelle@ual, may with perfect agree- 

ment to this fragment be called an obf{cure dragon, fince ob- 

{curity is an apt fymbol of a material nature. 

Corybas is likewife faid, v. 7. to kill his two brothers. Now 

fince Corybas is Protogonus, his two brothers may be confidered 

as JEther and Chaes, whofe ocult union formed the archytypal 

egg of the univerfe : and Protogonus burfting forth from this 

egg, and by thismeans difperfing Ether and Chaos, may be apt- 

ly reprefented under the fymbol of Corybas deftroying his twe 

brothers. For, according to Proclus, it is cuftomary with divine 

poets, to imitate the exalted powers of exemplars, by contrary 

and moft remote adumbrations. 

XXXIX. 
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KRSTK: 

T O ΟΕ Sot ake 

The FumMIGATION from Srorax. 

Univerfal mother, Ceres fam’d 

Auguft, the fource of wealth, and various 

| nam’d: 

Great nurfe, all-bounteous, bleffed and divine, 

Who joy’ft in peace, to nourifh corn is thine : 

Goddefs of feed, of fruits abundant, fair, ς 

Harveft and threfhing are thy conftant care ; 

Who dwell’ft in Eleufina’s feats retir’d, 

Lovely, delightful queen, by all defir’d. 

Nurfe of all mortals, whofe-benignant mind, 

Firft ploughing oxen to the yoke confin’d; το 

And gave to men, what nature’s wants require, 

With plenteous means of blifs which all defire, 

In verdure flourifhing, in honor bright, 

Affeffor of great Bacchus, bearing light : 

Ver. 2.1 The fource of wealth, The following Orphic verfe 

is preferved to us by Diodorus Siculus, i. 12. which perfectly 
agrees with the prefent Hymna. 

Τῇ μήτηρ πάντων, Δημήτηρ, πλοτοδότειρα, 

That is, ‘* Earth, mother of all things, Ceres, fource of 
wealth.” 

Rejoleing 
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Rejoicing in the reapers fickles, kind, 15 

Whofe nature lucid, earthly, pure, we find. 

Prolific, venerable, Nurfe divine, 

Thy daughter loving, holy Proferpine : 

A car with dragons yok’d, ’tis thine to guide, 

And orgies finging round thy throne to ride : 20 

Only-begotten, much-producing queen, 

All flowers are thine and fruits of lovely green. 

Bright Goddefs, come, with Summer’s rich increafe 

Swelling and pregnant, leading fmiling Peace ; 

Come, with fair Concord and imperial Health, 2ς 

And join with thefe a needful ftore of wealth. 

XL, 

The Fumication from ARoMATICS. 

ERALIAN queen, of celebrated name, 

GC From whom both men, and Gods immortal 

came ; : 

Who widely wand’ring once, opprefs’d with grief, 

In Eleufina’s valley found’ relief, 

Ver. 19.] 4 car with dragons yok'd. Since, acccording to our 

notes on the preceding Hymn to Corybas, Ceres, or the Earth, 

is reprefented by Orpheus under the form of an ob{cure 

dragon, it is not wonderful that fhe fhould be drawn by 

dragons. 

Difcovering 
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Difcovering Proferpine thy daughter pure 

In dread Avernus, difmal and obfcure ; 

A facred youth while thro’ the world you {tray 

Bacchus, attending leader of the way ; 

The holy marriage of terreftrial Jove 

Relating, while opprefs’d with grief you rove ; 

Come, much invok’d, and to thele rites inclin’d, 

Thy myftic fuppliant blefs, with fav’ring mind. 

ἌΡΗΣ 

4 longa | ΔΕ. Ὁ τα 

The Fumication from Storax. 

Call Thefmophorus*, fpermatic God, 
Of various names, who bears the leafy rod; 

Mifes, ineffable, pure, facred queen, 

Two-fold Iacchus, male and female feen: 
Illuftr’ous, whether to rejoice is thine 
In incenfe offer'd, in the fane divine + ; 
Or if in Phrygia moft thy foul delights, 
Performing with thy mother facred rites ; 
Or if the land of Cyprus is thy care, 
Well pleas’d to dwell with Cytherea fair ; 

* Or the legiflator. 
¢ Of Eleufina, 

19 

10 
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©r if exulting in the fertile plains 

With thy dark mother Ifis, were fhe reigns, 

With 

Ver. 12. With thy dark mother Tiss According to Plutarch, in 

his treatife of Ifis and Ofiris, Ifis is the mother of Orus, who is 

called by the Greeks Apollo; and lacchus it is well known is 

a myftic firname of Bacchus. Now Apollo is frequently called 

in the Orphic writings Bacchus; asin the Hymn to that deity, 

Bacchian and Two-fold. Aud Apollo, as we have frequently ob- 

ferved, is in the intelligible world, the king and father of the 

univerfe, Protogonus, or Ericapzus, and in the fenfible world 

the Sun. So that Mifes or Bacchus is celebrated in this Hymn 

by the fame appellations as are given to Protogonus and Apollo: 

for he is called fpermatic, ineffable, male and female, &c. 

which laft appellation is given to Protogonus in the Orphic 

werle preferved by Proclus, lib. ii. in Timzum. 

Θῆλις καὶ γενέτωρ κρατερὸς Seog ἠρικεπαῖος. 

That is, ‘¢ Female and father (or male), ftrong God Eri- 

capzus.” 
Indeed it is common with the Orphic theologers, to celebrate 

canfes as the fame with their effects, and effects with their 

caufes; the {upreme as the fubordinate, and th fubordinate as 

the fupreme. And this in confequence of the myfterious union, 

fubfifting between all the divine orders, and through every part 

of the univerfe ; every thing, except the firft caufe, being ftamp- 

ed as it were with the fame great feals of ideas, and exifting on 

this account in fympathy and fimilitude with natures, both fu- 

perior and fubordinate to its effence. And here I cannot but 

take notice of the miflake of Macrobius, who imagines that 

all the Gods according to Orpheus, may be reduced to the Sun; 

the-other divinities being but fo many different appellations of 

that deity : for it is fufficiently evident to thofe who are fkilled 

in the Orphic theology, that Orpheus was a Polytheiit as well 

asa monarchift. But this miftake of Macrobius is not wonder- 

fal> . 
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With nurfes pure attended, near the flood 

Of facred Egypt, thy divine abode: 
Wherever 

ful; as we may fay of him what Plotinus faid, on reading the 

book of Longinus concerning principles, φιλόλογος μὲν ὃ Λογγῖνος, 

φιλόσοφος δὲ ἐδαμιῶς, i.e. “ Longinusis a philologift, but by no 

means a philofopher.” Similar to this is the miftake of modern 

Mythologifts, who in conformity with the fafhionable philofo- 

phy, call the material parts of nature, the Gods of the an- 

cients: the folly and impiety of which fyftem, cannot be better 
reprefented than in the words of Plutarch in his abeve mention- 
ed curious Treatife of Ifisand Ofiris, which I fhall give the 
reader in the elegant Tranflation of Dr. Squire, p. 90, ‘* We 
ought to take the greateft care (fays Plutarch) that we do not 
explain away the very nature of the Gods, by refolving it as it 
were into mere blafts of wind, or ftreams of rivers, into the 

fowing and earing of corn, or into the changes of the earth 
and feafons, as thofe perfons have a&ually done, who 
make Bacchus to be Wine, and Vulcan Fire. Juft as Cleanthes 
fomewherc tells us, that by Proferpine nothing elfe is meant, 
but that air which pervading the fruits of the earth, is thereby 
deftroyed as it were, being deprived of its nutritive fpirit 5 
and as a certain poet, fpeaking of reaping corn, fays, 

Then, when the vigorous youth fhall Ceres cut. 

For thofe who indulge themfelves in this manner of expreflion, 
at juft as wifely as they would do, who fhould call the fails, 
the cables, and the anchors of the fhip, the pilot; or the yarn 
and web, the weaver; or the emulfion, the eafing draught, 

and the ptifan, the phyfician. “And, p. gt. he obferves, that 

as the fun and the moon, and the heavens, and the earth, aud 
the fea, though common to all mankind, have different names 

given them by different people; fo may the fame be affirmed, 
likewife, of that one fupreme reafon, who framed this world, 
and of that one providence which governs and watches over 

the 
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Wherever refident, bleft pow’r attend, 13 

And with benignant mind thefe labours end. 

ALI 

ΟΝ. 4b WE. BEA SO -Nys, 

The Fumicarion from AromarTIcs, 

W™AUGHTERS of Jove and Themis, feafons 
D bright, 

Juftice, and bleffed peace, and lawful right, 

Vernal and grafly, vivid, holy pow’rs, 

Whofe balmy breath exhales in lovely flow’rs : 

All-colour’d feafons, rich increafe your care, 5 

Circling, for ever flourifhing and fair : 

Invefted with a veil of fhining dew, 

A flow’ry veil delightful to the view : 

the whole, and of thofe /ubordinate miniftring powers that arc fet 

over the univerfe, that they are the very fame every where, though 

the honors which are paid them, as well as the appellations 

which are given them, are different in different places, accord- 

ing to the laws of each country, as are likewife thofe fymbols; 

under which the myftics endeavour to lead their votaries to the 

knowledge of divine truths: and though fome of thefe are more 

clear and explicit than others, yet are they not any of them 

without hazard; for whilft fome perfons, by wholly miitaking 

their meaning and appellation, have thereby plunged them- 

felves into fuperflition, others, that they might avoid fo fatal a 

quagmire, have unawares, dafhed themfelves upon the rock of 

atheifim.” 

Attending 
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Attending Proferpine, when‘back from night, 

The Fates and Graces lead her up to light ; ° 10 

When in a band-harmonious they advance, ' 

And joyful round her, form the folemn dance: 

With Ceres triumphing, and Jove divine ; 

Propitious come, and on our incenfe thine ; 

Give earth a blamelefs {tore of fruits to bear, 1g 

“And make a novel my‘tic’s life your care. 

ALT: 

1 .Q Sue ML E Lk. 

The Fumication from Srorax. 

ADMEAN Goddefs, univerfal queen, 

Thee, Semele I call, of beauteous mien ; 

Deep-bofom’d, lovely flowing locks are thine, 

Mother of Bacchus, joyful and divine, 

The mighty offspring, whom Jove’s thunder bright, 5 

Fore’d immature, and fright’ned into light : 

Born from the deathlefs counfels, fecret, high, 

Of Jove Saturnian, regent of the tky; 

Whom Proferpine permits to view the light, 

And vifit mortals from the realms ‘of night: iQ 

Conftant attending on the facred rites, 

And feaft triennial, which thy foul delights ; 
When thy fon’s wond’rous birth mankind relate, 

And fecrets deep, and holy celebrate. 

N Now 



Now I invoke thee, great Cadmean queen, 15 
To blefs thefe rites with countenance ferene. 

XLIV. 

TO DIONYSIUS BASSAREUS TRIENNALIS*. 

A H oS: Mia: 

OME, bleffed Dionyfius, various:nam’d, 
Bull-fac’d, begot from Thunder, Bacchus fam’d. 

| Baffarian God, of univerfal might, 
Whom fwords, and blood, and facred rage delight: 

In heav’n rejoicing, mad, loud-founding God, 

Furious infpirer, bearer of the rod: 

By Gods rever’d, who dwell’ft with human kind, 
Propitious come, with much-rejoicing mind, 

XLV; 

TO LIKNITUS};+ BACCHUS, 

The Fumication from Manna. 

IKNITAN Bacchus, bearer of the vine, 
Thee I invoke to blefs thefe rites divine : 

* So called becaufe his rites were performed every third 
year. 
XLV. + Or the Fan-bearer. 

Concerning Liknitus and the following Bacchufes, fee the 
laft fection of the Differtation. 

Florid 
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Florid and gay, of nymphs the bloitom bright, 

And of fair Venus, Goddefs of delight, 

Tis thine mad footfteps with mad nymphs tobeat, 5 

Dancing thre’ groves with lightly leaping fect: 

From Jove’s high counfels nurft by Proferpine, 

And born the dread of all the pow’rs divine : 

Come, bleffed pow’r, regard thy fuppliant’s voice, 
Propitious come, and in thefe rites rejoice. 10 

XLVI. 

TO BACCHUS PERICIONIUS*, 

“The Fumicarion from AroMarics. 

ACCHUS Pericionius, hear my pray’r, 
Who mad’ft the houfe of Cadmus once thy care, 

With matchlefs force, his pillars twining round, 

(When burning thunders fhook the folid ground, 
In flaming, founding torrents borne along), 5 

Propt by thy grafp indiffolubly ftrong. 

Come mighty Bacchus to thefe rites inclin’d, 
And blefs thy fuppliants with rejoicing mind. 

XLVII. 

ἜΝ ΤΟΥ SHA BAAS 1 Urs, 

The Fumigation from Aromatics 

EAR me, illuftrious father, demon fam?d, 
H Great Saturn’s offspring, and Sabafius nam’d; 

* So called from mse: and mong, a Sittle pillar. 

Ν 2 Inferting 
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Inferting Bacchus, bearer of the vine, 

And founding God, within thy thigh divine, 

That when mature, the Dionyfian God 5 

Might burft the bands of his conceal’d abode, 

And come to facred Tmolus, his delight, 

Where Ippa dwells, all beautiful-and bright. 

Come blefled Phrygian God, the king of all, 

‘And aid thy myftics, when on thee they call. 1© 

XLVIII, 

TusO PxuPer Part. 

The FumiGaATIon from SToRAX. 

REAT nurfe of Bacchus, to my pray’r incline, 

(S$ For holy Sabus’ fecret rites are.thine, 

The myttic rites of Bacchus’ nightly choirs, 

Compos’d of facred, loud-refounding fires : 

Hear me, terreftrial mother, mighty queen, 5 

Whether on Phrygia’s holy mountain + feen, 

Or if to dwell in Tmolus thee delights, 

With holy afpect come, and blefs thefe rites. 

* Ippa according to Proclus is the fame with Juno. 

" Ida. 

XLIX,. 
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XLIX. 

T Ot, % 8 Loe LOE Nh ares. 

A Ne Υ ΤΕΥ Νς 

EAR me, Jove’s fon, bleft Bacchus, God of wine, 

Η Born of two mothers, honor’d and divine ; 

Lyfian, Euion* Bacchus, various-nam’d, 

Of Gods the offspring-fecret, holy, fam’d : 

Fertile and nourifhing, whofe liberal care ΝΣ 

Earth’s fruits ἐπογοαίοβ, flourifhing and fair ; 

Sounding, magnanimous, Lenzan pow’r 

O various form’d, medic’nal, holy flow’r: “ 

Mortals in thee, repofe from labour find, 

Delightful charm, defir’d by all mankind : 10 

Fair-hair’d Euion, Bromian, joyful God, 

Lyfian, invefted with the leafy rod. 

To thefe our rites, benignant pow’r incline, 

When fav’ring men, or when on Gods you fhine ; 

Be prefent to thy myftic’s fuppliant pray’r, 15 

Rejoicing come, and fruits abundant bear. 

L. 

rt IT 6 40: ey δ aa Gpilog OFS δ GBS & 

The FumicaTion from ARomarTICcs, 

YMPHS, who from Ocean’s ftream derive your 

Νυυ 
Who dwell in liquid caverns of the earth ; 

@ Evion ingeminat, reparabilis affonat Echo. Perfius. 

cNi3 Nurfes 
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Nurfes of Bacchus fecret-courfing pow’r, 
Who fruits fuftain, and nourifh ev’ry flow’r : 

Earthly, rejoicing, who in meadows dwell, 5 

#ind caves and dens, whofe depths extend to hell: 

Holy, oblique, who fwiftly foar thro’ air, 

Fountains and dews, and mazy ftreams your care: 

Seen and unfeen, who joy with wand’rings wide 

And gentle courfe, thro’ flow’ry vales to glide; τὸ 

With Pan exulting on the mountains height, 

Loud-founding, mad, whom rocks and woods delight : 

Nymphs od’rous, rob’d in white, whofe ftreams 

exhale 

The breeze refrefhing, and the balmy gale ; 

With goats and paftures pleas’d, and beafts of 

prey, 15 

Nurfes of fruits, unconfcious of decay : 

In cold rejoicing, and to cattle kind, 

Sportive thro’ ocean wand’ring unconfin’d : 

Nyfian, fanatic Nymphs, whom oaks delight, 

Lovers of Spring, Pzonian virgins bright. 20 

With Bacchus, and with Ceres, hear my pray’r, 

And to mankind abundant favour bear ; 

Propitious liften to your fuppliants voice, 

Come, and benignant in thefe rites rejoice ; 

Give plenteous Seafons, and fufficient wealth, 25 

And pour, in lafting ftreams, continued Health. 

LI. 



Ἐ1 

τ TRUE TER IC OS. 

The FumicaTion from AROMATICS. 

ACCHUS fanatic, much-nam’d,’ bleft, divine, 

Bull-fac’d, Lenzan, bearer of the vine ; 

From fire defcended, raging, Nyfian king, 

From whom initial ceremonies {pring : 

Liknitan Bacchus, pure and fiery bright, ς 

Prudent, crown-bearer, wandering in the night ; 

Pupil of Proferpine, myfterious pow’, 

Triple, ineffable; Jove’s fecret flow’r : 

Ericapzus, firft-begotten nam’d, 

Of Gods the father, and the offspring fam’d : 10 

Bearing a fceptre, leader of the choir, 

Whofe dancing feet, fanatic Furies fire, 

When the triennial band thou doft infpire. 

Loud-founding, Tages, of a fiery light, 

Born of two mothers, Aimphietus bright : τς 

Ver. to.] Of Gods the father, &c. Acording to the fragment 
preferved by Ficinus, and tranflated in our Diflertation, Trie- 

tericus is the noftic power, or intellect of the Sun; and the 

Sun is in the fenfible world, what Protogonus or Phanes is in the 

intelligible world: or, in other words, the Sun is the Phanes 

of the material world, for Trietericus is exprefsly called in 

this Hymn Protogonus. With perfect agreement, therefore, 
to the Orphic theology, Protogonus, confidered as the firft of 
the fecret genera of the Gods, is the father of the Gods; but 

_ confidered as the Sun of the material world, he is the offspring 
of the Gods, 

N 4 Wand’ring 
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Wand’ring on mountains, cloth’d with kins of deer, 
Apollo golden-ray’d, whom all revere. 
God of the grape with leaves of ivy crown’d, 

Baffarian, lovely, virgin-like, renown’d: 

Come blefled pow’r, regard thy myftics voice, 20 

Propitious come, and in thefe rites réjoice. 

LIT, 
. 

TO AMPHIETUS BACCHUS. 

The FumiGation from every AromaTiIc except 

_ FRANKINCENSE. 

ERRESTRIAL Dionyfius, hear my pray’r, 

Awak’ned rife with nymphs of lovely hair: 

Great Amphietus Bacchus, annual God, 

Who laid afleep in Proferpine’s abode, 

Did’ft lull to drowfy and oblivious reft, 

‘The rites triennial, andthe facred feaft ; 

Which rous’d again by thee, in graceful ring, 

Thy nurfes round thee myftic anthems fing ; 

When brifkly dancing with rejoicing pow’rs, 

Thou mov’ft in concert with the circling hou’rs. ΤῸ 

Come, bleffed, fruitful, horned, and divine, 

And on thefe rites with joyful afpect fhine ; 

Accept the general incenfe and the pray’r, 

And make prolific holy fruits thy care. 

ἘΠῚ. 
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Lit 

To SLLENUS, SATYRUS,. and the 

PRIESTESSES of BACCHUS. 
The Fumication from Manna. 

REAT nurfe of Bacchus, to my pray’r incline, 
Silenus, honor’d by the pow’rs divine ; 

And by mankind at the triennial featt 

Iiluftrious demon, reverenc’d asthe bef; 

Holy, auguft, the fource of lawful rites, 5 

Rejoicing pow’r, whom vigilance delights ; 
With Sylvans dancing ever young and fair, 
Head of the Bacchic Nymphs, who ivy bear. 
With all thy Satyrs on our incenfe fhine, 
Demons wild form’d, and blefs the rites divine; τὸ 
Come,’ roufe to facred joy thy pupilking * 

And Brumal Nymphs with rites Lenzan bring ; 

Our orgies fhining thro’ the night infpire, 
And blefs triumphant pow’r the facred choir. 

LIV. 

TO ite BNL eG, 

A en Loner RR 

EAV’NLY, illuftrious, laughter-loving queen, 

Sea-born, night-loving, of an awful mien; 

Ὁ Becaufe he was the nurfe of Bacchus, 

Crafty, 
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Crafty, from whom neceffity firft came, 

Producing, nightly, all-connecting dame : 

*Tis thine the world with harmony to join, 5 

For all things fpring from thee, O pow’r divine. 

The triple Fates are rul’d by thy decree, 

And all produétions yield alike to thee: 

Whate’er the heav’ns, encircling all contain, 

Earth fruit-producing, and the ftormy main, 1° 

Thy fway confeffes, and obeys thy nod, 

Awful attendant of the brumal God : 

Goddefs of marriage, charming to the fight, 

Mother of Loves, whom banquetings delight ; 

Source of perfuafion, fecret, fav’ring queen, 15 

[lluftrious born, apparent and unfeen : 

Spoufal, lupercal, and to men inclin’d, 

Prolific, moft-defir’d, life-giving, kind: 

Great fceptre-bearer of the Gods,’ ’tis thine, 

Mortals in neceffary bands to join; 20 

And ev’ry tribe of favage montfters dire 

In magic chains to bind, thro’ mad defire. 

Ver. §- | Tis thine the world with harmony to join. According 

to the Orphic theology as related by Proclus, and from him by 

Efchenbach, in Epig. p. 52. Venus is the caufe of all the har- 

mony and analogy in the univerfe, and of the union of form 

with matter ; connecting and comprehending the powers of all 

the mundane elements. “And although this Goddefs ranks a- 

mong the fupermundane divinities; yet her principal employ- 

ment confifts, in beautifully illuminating the order, harmony, 

and communion of all mundane concerns. 

Come, 
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Come, Cyprus-born, and to my pray’r incline, 

Whether exalted in the heav’ns you fhine, 

Or pleas’d in Syria’s temple to pretide, 25 

Or o’er th’ Egyptian plains thy car to guide, 

Fafhion’d of gold; and near its facred flood, 

Fertile and fam’d to fix thy bleft abode; 

Or if rejoicing in the azure fhores, 

Near where the fea with foaming billows roars, 50 

The circling choirs of mortals, thy delight, 

Or beauteous nymphs, with eyes cerulean bright, 
Pjeas’d by the dufty banks renown’d of old, 
To drive thy rapid, two-yok’d car of: gold ; 

Or if in Cyprus with thy mother fair, 35 
Where married females praife thee ev’ry year, 

And beauteous virgins in the chorus join, 
Adonis pure to fing and thee divine ; 

Come, all-attractive to my pray’r inclin’d, 

For thee, I call, with holy, reverent mind. 40 

LV. 

"hee AVD':0 Nels; 

The Fumication from AROMATICS~ 

UCH-nam’d, and beft of demons, hear my 

M pray’r, 
The defart-loving, deck’d with tender hair ; 
Joy to diffufe, by all defir’d is thine, 

Much form’d, Eubulus, aliment divine; 

Female 
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Female and Male, all charming to the fight, 5 

Adonis ever flourifhing and bright ; 
At ftated periods doom’d to fet and rife, 

With {plendid lamp, the glory of the fkies. 

Two-horn’d and lovely, reverenc’d with tears, 

Of beauteous form, ‘adorn’d with copious hairs. τὸ 

Rejoicing in the chace, all-graceful pow’r, 

Sweet plant of Venus, Love’s delightful flow’r: 

Defcended from the fecret bed divine, 

Of lovely-hair’d, infernal Proferpine. 

?Tis thine to fink in Tartarus profound, EF 

And fhine again thro’ heav’ns illuftrious round, 

With beauteous temp’ral orb reftor’d to fight ; 

Come, with earth’s fruits, and in thefe flames delight. 

LVI. 

TO THE TERRESTRIAL HERMES. 

The FumicatTion from STORAX. 

ERMES I call, whom Fate decrees to dwell 

H In the dire path which leads to deepeft hell : 

O Bacchic Hermes, progeny divine 

Of Dionyfius, parent of the vine, 

Ver. 8.] With fplendid lamp, &c. Proclus, in his elegant 

Hymn to the Sun, celebrates him as frequently called Adonis ; 

and this perfectly agrees with the prefent epithet, and with 

many others in'the Hymn, 

And 
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And of celeftial Venus Paphian queen,’ 5 

Dark eye-lafh’d Goddefs of a lovely mien: 

Who conftant wand’reft thro’ the facred feats 

Where hell’s dread emprefs, Proferpine, retreats ; 

‘To wretched fouls the leader of the way 

When Fate decrees, to regions void of day : 19 

Thine is the wand which caufes fleep to ἥν, 

Or lulls to flumb’rous reft the weary eye ; 

For Proferpine thro’ Tart’rus dark and wide 

Gave thee forever flowing fouls to guide, 

Come, bleffed pow’r the facrifice attend, τς 

And grant our myftic works a happy end, 

LVII. 

Pie Cube Di) ith eae OLY z 

The FumitcaTion from AROMATICS. 

Call great Cupid, fource of fweet delight, 

Holy and pure, and lovely to the fight ; 

Darting, and wing’d, impetuous fierce detire, 

With Gods and mortals playing, wand’ring fire: 

Cautious, and two-fold, keeper of the keys ς 

Of heav’n and earth, the air, and fpreading feas ; 
Of all that Ceres’ fertile realms contains, 

By which th’ all-parent Goddefs life fuftains, 

Or difmal Tartarus is doom’d to keep, 

Widely extended, or the founding deep ; το 

ὃ For 
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For thee, all Nature’s various realms obey, 

Who rul’ft alone, with univerfal fway. 

Come, blefled pow’r, regard thefe myftic fires, 

And far avert, unlawful mad defires, 

LVIII. 

50 ΠΟ bor- ae Ἐ- Ae Bh .8, 

The Fumicarion from Aromatics, 

J) aes of darkling night, much-nam’d, 
draw near 

Infinite Fates, and liften to my pray’r; 

Who in the heav’nly lake (where waters white 

Burft from a fountain hid in depths of night, | 
And thro’ a dark and ftony cavern glide, 5 

A cave profound, invifible) abide ; 

Ver, 3.7 Who in the heav'nly late, ὅς. Gefner confefles he is 

ignorant what the poet meats by the λίμνη Ovzaviz, or heavenly 

lake; as likewife of the dark cavern in which he places the 

Fates. At firft fight indeed the whole feems impenetrably ob- 

f{cure, but on comparing this Hymn with the 68th, to the 

Furies, we*fhall find that the poet exprefsly calls them the 

Fates; and places them in an obfeure cavern by the holy water 

of Styx. And from hence it appears, that the Heavenly Lake 

is the fame with the Stygian Pool; which is called heavenly 

perhaps, becaufe the Gods fwear by it. But it is not wonder- 

ful that the water is called white; fince Hefiod, in Theog. v. 

791. {peaks of the Stygian waters as falling into the fea with 

filvery whirls. And what ftrengthens the illuftration ftill more, 

Fulgentius places the Fates with Pluto. 

From 
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From whence, wide courfing round the boundlefs 
earth, 

Your pow’r extends to thofe of mortal birth ; 

To men with hope elated, trifling, vay, 
A race prefumptuous, born but to decay ; 10 
Whofe life *tis your’s in darknefs to conceal 
To fenfe impervious, in a purple veil, 
When thro’ the fatal plain they joyful ride 
In one great car, Opinion for their guide; 
ΤΙΣΙ each completes his heav’n-appointed round 1 5 
At Juftice, Hope, and Care’s concluding bound, 
The terms abfolv’d, prefcrib’d by ancient law 
Of pow’r immenfe, and juft without a flaw ; 
For Fate alone with vifion unconfin’d, 

Surveys the conduct of the mortal kind. 20 
Fate 1s Jove’s perfect and eternal eye, 
For Jove and Fate our ev’ry deed defcry. 
Come, gentle pow’rs, well-born, benignant, fam’d, 
Atropos, Lachefis, and Clotho nam’d: 
Unchang’d, aerial, wand’ring in the night, 25 
Reftlefs, invifible'to mortal fight ; 
Fates all-producing, all-deftroying hear, 
Regard the incenfe and the holy pray’r; 
Propitious liften to thefe rites inclin’d, 
And far avert diftrefs with placid mind. 30 

4 “a ' LIX. 
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Lis: 

ΟΣ Ὺ ΡΤ ΟΣ ae 

The FuMIGATION from STORAX. 

EAR me, illuftrious Graces, mighty nam7d,, 

From Jove defcended and Eunomia fam’d ; 

Thalia, and Aglaia fair and bright, 

And bleft Euphrofyne whom joys delight: 

Mothers of mirth, all lovely to the view, 5 

Pleafure abundant pure belongs to you: 

Various, forever flourifhing and fair, _ 

Defir’d by mortals, much invok’d in pray’r: 

Circling, dark-ey’d, delightful to mankind, 

Come, and your myftics blefs with bounteous mind, 

LX- 

ΕΣ 1 Bie kaw! ἘΠ Bie OR. 

A H .¥, .M,jN, 

NHEE, Nemefis I call, almighty queen, 

By whom the deeds of mortal life are feen : 

Eternal, much rever’d, of boundlefs fight, 

“Alone rejoicing in the juft and right: 

Changing the counfels of the human breaft 5 

For ever various, rolling without reit. 
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To every mortal is thy influence known, 

And men beneath thy righteous bondage groan ; 
FOr ey’ry thought within the mind conceal’d 

Is to thy fight perfpicuoufly reveal’d. 

The foul unwilling reafon to obey 
By lawlefs paffion rul’d, thy eyes furvey. 
All to fee, hear, and rule, O pow’r divine 
Whofe nature Equity contains, is thine. 
Come, bleffed; holy Goddefs, hear my pray’r, 
And make thy myftic’s life, thy conftant care : 
Give aid benignant in the needful hour, 
And ftrength abundant to the reas’ning pow’r; 
And far avert the dire, unfriendly race 

Of counfels impious, arrogant, and bafe. ‘ 

ΣΝ 

ὑφ lr Tet ΝΣ 
The FumicaTion from FRANKINCENSE, 

HE piercing eye of Juftice bright, I fing, 

19 

1S 

28 

Plac’d by the throne of heav’n’s almighty 
king, 

Perceivin g 

Ver. 1.1 The piercing eye, &c. This Hymn is cited by 
Demofthenes in his firft fpeech againft Ariftogiton, as follows. 
“« Let us, fays the orator overlooking all cuftom, judge righte- 
eus judgment; let us reverence Eunomia that loves equity, 
and preferves ftates; and inexorable Aim» (right or juftice) 

whem 
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Perceiving thence, with vifion unconfin’d, 

The life and conduct of the human kind : 

To thee, revenge and punifhment belong, x 

Chaftifing ev’ry deed, unjuft and wrong ; 

Whofe pow’r alone, diffimilars can join, 

‘And from th’ equality of truth combine : 

For all the ill, perfuafion can infpire, 

When urging bad defigns, with countel dire, ie 

’Tis thine alone to punifh; with the race 

Of lawlefs paffions, and incentives bafe ; 

For thou art ever to the good inclin’d, 

And hoftile to the men of evil mind. 

Come, all-propitious, and thy fuppliant hear, 15 

When Fate’s predeftin’d, final hour draws near. 

LXII. 

Te Olah Tah Xa 

The FumicarTion from FRANKINCENSE. 

Bleffed Equity, mankind’s delight, 

O Th’ eternal friend of condué juft and right: 

Abundant, venerable, honor’d maid, 

To judgments pure, difpenfing conftant aid, 

whom Orpheus, our inftruétor, in the moft holy initiations, 

χελετὰι, places by the throne of Jove, infpecting the affairs of 

‘men. Let each of us imagine her piercing eye is now upon us, 

and think and vote fo as not to difonour der from whom every 

judge has his name,’’ 

A ftable 
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A ftable confcience, and an upright mind ; 

For men unjuft, by thee are undermin’d, 
Whofe fouls perverfe thy bondage ne’er defire, 

But more untam’d decline thy feourges dire : 

Harmonious, friendly power, averfe to ftrife, 

In peace rejoicing, and a ftable life ; 

Lovely, loquacious, of a gentle mind, 

Hating excefs, to equal deéds inclin’d : 

Wifdom, and virtue of whate’er degree, 

Receive their proper bound alone in thee. 
Hear, Goddefs Equity, the deeds deftroy 

Of evil men, which human life annoy ; 

‘That all may yield to thee of mortal birth, 

Whether fupported by the fruits of earth, 

Or in her kindly fertile bofom found, 

Or in the depths of Marine Jove profound. 

LXIII. 

TG τ Aw 

A gat ¥ MM. N, 

HE holy king of Gods and men I call, 

Celeftial Law, the righteous feal of all ; 

19 

20 

The feal which ftamps whate’er the earth contains, 

Nature’s firm bafis, and the liquid plains : 
Stable, and ftarry, of harmonious frame, 

Preferving laws eternally the fame: 
O 2 
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Thy all-compofing pow’r in heav’n appears, 

Connects its frame, and props the ftarry fpheres ; 

And fhakes weak Envy with tremendous found, 

Tofs’d by thy arm in giddy whirls around. 10 
’Tis thine, the life of mortals to defend; 

And crown exiftence with a bleffed end ; 

For thy command alone, of all that lives 

Order and rule to ev’ry dwelling gives : 

Ever obfervant of the upright mind, 15 

. And of juft.actions the companion kind ; 

Foe tothe lawlefs, with avenging ire, 

Their fteps involving in deftrudtion dire. 

Come, bleft, abundant pow’r, whom all revere, 

By all defir’d, with fav’ring mind draw near ; 20 

Give me thro’ life, on thee to fix my fight, 

And ne’er forfake the equal paths of right. 

᾽ 

LXIV. | 

a &) MA S*, 

The FumicaTion from FRANKINCENSE. 

Agnanimous, unconquer’d, boiftrous Mars, 

In darts rejoicing, and in bloody wars: 

* This deity, according to Proclus, in Repub. Ῥ' 388, per- 

petually difcerns and nourifhes, and conftantly excites the con- 

trarieties of the univerfe, that the world may exiit perfec and 

entire from all its parts. But he reguires the afiiftance of 

Venus, that he may infert order and harmony into things con- 

trary and difcordant. - 

Fierce 
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Fierce and untam’d, whofe mighty pow’r can make 

The ftrongeft walls from their foundations fhake : 

Mortal deftroying king, defil’d with gore, ς 

Pleas’d with war’s dreadful and tumultuous roar : 

Thee, human blood, and {words, and {pears delight, 

And the dire ruin of mad favage fight. 

Stay, furious contefis, and avenging ftrife, 

Whofe works with woe, embitter human life ; 

To lovely Venus; and to Bacchus yield, 
To Ceres give the weapons of the field ; 

Encourage peace, to gentle works inclin’d, 

And give abundance, with benignant mind. 

ΓΝ Oo 

LXV. 

T O ΡΈΕΙ IN, 

The Fumication from FRankINcENSE and 

MANNA. 

TRONG, mighty Vulcan, bearing fplendid light, 
Unweary’d fire, with flaming torrents bright: 

Strong-handed, deathlefs, and of art divine, 
Pure element, a portion of the world is thine : 

* This deity, according to Proclus, in Repub. p. 383. adorns 
- by his artifice, the fenfible machine of the-univerfe, which he 

fills with certain reafons, propertions, and powers of Nature, 
But he requires the affiftance of Venus, that he may inveft fenfi- 
ble effects with beauty, and by this means caufe the pulchritude 
of the world. 

Ο 3 All- 
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All-taming artiit, all-diffufive pow’r, 5 
’Tis thine fupreme, all fubftance to devour: 
/Ether, Sun, Moon, and Stars, light pure and clear, 

Por thefe thy lucid parts to men appear. 
To thee, all dwellings, cities, tribes belong, 
Dittus’d thro’ mortal bodies bright and ftrong. τὸ 
Hear, bleffed power, to holy rites incline, 

And all propitious on the incenfe fhine : 

Supprefs the rage of fires unweary’d frame, 

And {till preferve our nature’s vital flame. 

LXVI. 

ἘΠΟΎΕΙ § Clea, A.B ts Oa 

The Fumication from Manna. 

ΓῪ REAT Efculapius, fkill’d to heal mankind, 
* All-ruling Pan, and phyfician kind ; 

Whofe arts medic’nal, can alone affuage 

Difeafes dire, and itop their dreadful rage : 
Strong lenient God, regard my fuppliant pray’r, ς 

Bring gentle Health, adorn’d with lovely hair ; 

Convey the means of mitigating pain, 
And raging, deadly peftilence reftrain. 

O pow’r all-flourifhing, abundant, bright, 

Apollo’s honor’d offspring, God of light ; 10 

Hufband of blamelefs Health, the conftant foe 

Of dread Difeafe the minifter of woe; 
| Come, 
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Come, bleffed faviour, and my health defend, 

And to my life afford a profp’rous end. 

LXVII. 

ρὲ ΟΣ ΣΈΟ, RAT. Feel aE, 

The Fumicarion from Manna. 

Much-defir’d, prolific, gen’ral queen, 
Hear me, life-bearing Health, of beauyteous 
mien, 

Mother of all; by thee difeafes dire, 
Of blifs deftructive, from our life retire ; 
And ev’ry houfe is flourifhing and fair, 5 
If with rejoicing afpeét thou art there: 
Each dedal art, thy vig’rous force infpires, 
And all the world thy helping hand defires ; 
Pluto life’s bane alone refifts thy will, 
And ever hates thy all-preferving fkill. 10 
O fertile queen, from thee forever flows 
To mortal life from agony repofe ; 
And men without thy all-fuftaining eafe, 
Find nothing ufeful, nothing form’d to pleafe ; 
Without thy aid, not Plutus’ felf can thrive, 1s 
Nor man to much afflicted age arrive ; 
For thou alone of countenance ferene, 
Doft govern all things, univerfal queen, 
Affitt thy myftics with propitious mind, 
And far avert difeafe of ev’ry kind. 

O04 LXVIII. 
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LXVIII. 
Ὁ Rs Ue Re lS Me 

The Fumreation from Aromarics. 

OCIFEROUS, Bacchanalian Furies, hear ! 

Ye, I invoke, dread pow’rs, whom all revere $ 
Nightly, profound, in fecret who retire, 
Tifiphone, Aleéto, and Megara dire: 

Deep in a cavern merg’d, involv’d in night, Lo 

Near where Styx flows impervious to the fight ; 

Ever attendant on myfterious rites, 
Furious and fierce, whom Fate’s dread law delights ; 
Revenge and forrows dire to you belong, 

Hid in a favage veil, fevere and ftrong. ic 

Terrific virgins, who forever dwell 

Endu’d with various forms, in deepeft hell ; 
Aerial, and unfeen by human kind, 

And fwiftly courfing, rapid as the mind, 

In vain the Sun with wing’d refulgence bright, τῷ 

In vain the Moon, far_darting milder light, 

Wifdom and Virtue may attempt in vain, 

‘And pleafing Art, our tranfport to obtain ; 

Unlefs with thefe you readily confpire, 

And far avert your all-deftructive ire. 20 

* See the note to Hymn lviii. to the Fates. 

The 
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The boundlefe tribes of mortals you defery, 

And juftly rule with Right’s impartial eye. 

Come, fnaky-hair’d, Fates many-form’d, divine, 

Supprefs your rage, and to our rites incline, 

xix, 

ἥτε Onuny Thode ον WE ockRinReolheEW SJ 

The FumicaAtTion from AromaTics, 

EAR me, illuftrious Furies, mighty nam’d, 
a Terrific pow’rs, for prudent coun(el fam’d ; . 

Holy and pure, from Jove terreitrial born 

And Proferpine, whom lovely locks adorn; 

Whofe piercing fight, with vifion unconfin’d, 5 

Surveys the deeds of all the impious kind; 
On Fate attendant, punithing the race 

(With wrath fevere) of deeds unjuft and bafe. 

Dark-colour’d queens, whofe glittering eyes, are 

bright ’ 
With dreadful, radiant, life-deftroying light: fe) 
Eternal rulers, terrible and ftrong, 

To whom revenge, and tortures dire belong ; 
Fatal and horrid to the human fight, 

With fnaky treffes wand’ring in the night ; 

Hither approach, and in thefe rites rejoice, 15 

For ye, I call, with holy, fuppliant voice. 

LXX. 
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ΤΣ; 

ἜΌΕΝ Με" ΣΧ ΝΥ, Cees 

The FUMIGATION from AROMATICS. 

Call Melinoe, faffron-veil’d, terrene, 

Who from infernal Pluto’s facred queen, 
Mixt with Saturnian Jupiter, arofe, 

Near where Cocytus’ mournful river flows ; 

When under Pluto’s femblance, Jove divine 5 

Deceiv’d with guileful arts dark Proferpine. 

Hence, partly black thy limbs and partly white, 
From Pluto dark, from Jove etherial, bright. 
"Thy colour’d members, men by night infpire 

When feen in fpecter’d forms with terrors dire; 19 

Now darkly vifible, involv’d in night, 

Perfpicuous now they meet the fearful fight. 
Terreftrial queen expel wherever found 

The foul’s mad fears to earth’s remoteft bound ; 
With holy afpect on our incenfe fhine, 1g 

And blefs thy myftics, and the rites divine. 

LXXxI, 

J Wee ν᾿ ΟΝ oct Tes aie 

The Fumication from FRANKINCENSE. 

Pproach flrong Fortune, with propitious mind 
And rich abundance, to my pray’r inclin’d : 

Placid 
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Placid and gentle Trivia, mighty nam‘d, 
Imperial Dian, born of Pluto fam’d ; 

Mankind’s unconquer’d, endlefs praife is thine, 6 

Sepulch’ral, widely-wand’ring pow’r divine! 

In thee, our various mortal life is found, 

And fome from thee in copious wealth abound ; 
While others mourn thy hand averfe to blefs, 

Tn all the bitternefs of deep diftrefs, 10 

Be prefent, Goddefs, to thy vot’ry kind, 

And give abundance with benignant mind. 

LXXII. 

TO THE D#HMON, or GENIUS. 

The Fumicarion from Frankincense, 

HEE, mighty ruling, Demon dread, I call, . 
Mild Jove, life-giving, and the fource of alls 

Great Jove, much-wand’ring, terrible and firong, 
To whom revenge and tortures dire belong. 
Mankind from thee, in plenteous wealth abound, 5 
When in their dwellings joyful thou art found; 
Or pafs thro” life afflicted and diftrefs’d, 
The needful means of blifs by thee fuppreft. 
?Tis thine alone endu’d with boundlefs might, 
To keep the keys of forrow and delight, 10 

Ver. 3.] Placid and gentle Trivia, See the note to the Intro- 
duction to Mufeus. 

O holy, 
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O holy, bleffed father, hear my pray’r, 

Difperfe the feeds of life-confuming care ; 

With fav’ring mind the facred rites attend, 

And grant my days a glorious, bleffed end. 

LXXIiiIlI. | 

7 uo L £40 oC: 2 Ada fe A, 

The FumicaTion from AROMATICS. 

Call Leucothea, of great Cadmus born, . 

And Bacchus’ nurfe, whom ivy leaves adorns 

‘Hear, pow’rful Goddefs, in the mighty deep 

Wide and profound, thy ftation doom’d to keep; 

In waves rejoicing, guardian of mankind; ς 

For fhips from thee alone deliv’rance find 

Amidf the fury of th’ unftable main, 

When art no more avail, and ftrength is vain ; 

When rufhing billows with tempettuous ire 

O’erwhelm the mariner in ruin dire, τὸ 

Thou hear’{t; with pity touch’d, his fuppliant pray y 

Refolv’d his life to fuccour and to fpare. 

Be ever prefent, Goddefs! in diftrefs, 

Waft fhips along with profperous fuccefs : 

Thy myttics thro’ the ftormy fea defend, 15 

And fafe conduct them to their deflin’d end. 

LXXIV. 
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LXXIv. 

Pr O Pr Ay Gewese OO CN; 

The Fumicatrion from Manna. 

Nurs’d with Dionyfius, doom’d to keep 

9᾽ Thy dwelling in the widely-fpreading deep : 

With joyful afpect to my pray’r incline, 

Propitious come, and blefs the rites divine : 

Thro’ earth and fea thy minifters attend, c 

And from old Ocean’s ftormy waves defend : 

For fhips their fafety ever owe to thee, 

Who wand’reft with them thro’ the raging fea. 
Come, guardian pow’r, whom mortal tribes defire, 

And far avert the deep’s deftructive ire. Τῷ 

LXXV. 

T O T H E Μι. Ὁ 6S) sBeanSs 

The FumMIGATION from FRANKINCENSE- 

Aughters of Jove, dire-founding and divine, 
Renown’d, Pierian, fweetly fpeaking Nine ; 

To. 

Ver. 1.] Daughters of Fove. Proclus, in fome manvfcript 
commentary, cited by Gyraldus, in Syntag. de Mufis. p. 534.) 
fays that the Mufes are called the daughters of Jove and 
Mnemofyne, becaufe to thofe whe defire to poffefs difciplines 
and f{ciences, intellect and the power of memory are necellary 

I as 
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To thofe whofe breafts your facred furies fire 
Much-form’d, the objects of fupreme defire + 

Sourced 

as the firft requifites: the latter of which the Greeks call 
ἐμνημονικὸς, the former γυητικὸς. But asthe beft explanation of 

the nature of the Mufes is given by Proclus, in his Commentary 
on Plato’s Republic, p. 399. accompanied with all that philofo- 
phical elegance and fubtilty which he poffeffed in fo remarkable 
a degree, I perfuade myfelf the following Paraphrafe on his 
difcourfe concerning the different kinds of poets, will be highly 

acceptable to the liberal reader; and that its great excellence 
will amply compenfate for its length. 

«« In the firft place then, there are three poetic forms corre= 

fponding to the three different powers of the foul, Intelledt; 

Reafon, and Opinion. Thefe we fhall explain according to the 

opinion ef Plato; and produce from Homer examples of each. 

The firft kind of poetry then, is fimilar to intellect. But intel- 

le& is the beft, moft perfect, and moft divine power of the 

foul: it is the moft fimilar to a divine life, in the contempla- 

tion of which it is wholly employed, and is fwallowed up as it 

were in the effence of divinity; fo that it enkindles its own 

light from the fplendor of the Gods, and conjoins its own moft 

fimple effence with fupernatural unity. In like manner the 

moft excellent kind of poetry, gives beatitude to the foul, from 

divinity, and places it among the Gods; participating by an 

ineffable union with the participated deities, and conjoining 

that which is filled with good, with its replenifhing fource. 

Hence it abftraéts the foul from all material connettions, illus 

minates it with celeftial light, inflames it with.a divine fire ; 

and compels the whole inferior conftitution of the foul, to be 

obedient to intellect alone. Indeed, a Fury of this kind is more 

excellent than any temperance; fince it furnifhes the foul with 

fuch a fymmetry and proportion of divinity, that the very 

words burfting forth as its laft effedts, appear to be adorned 

with the beautiful bands of meafure and number. For as a 
P etic 
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Sources of blamelefs virtue to mankind, s 

Who form to excellence the youthful mind ; 

Who 

phetic fury arifes from truth, and the amatorial from beauty ; 

fe the poetic proceeds from divine fymmetry, by means of 

- which it moft intimately unites the poets with the Gods. Plato, 
in the Phedrus, {peaking of this Fury, fays that it is an occupa- 

tion ef the Mufes; and a Fury fent from above on tender and 

untouched fouls. That its employment is to fufcitate and in- 

{pire the poet, according to odes and the other kinds of poetry : 

but its end, the inftrution of pofterity. by celebrating the infi- 
nite deeds of antiquity. From thefe words it is plain, that Plato, 
in the firft place, afcribes divinity to this kind of poetry, as be- 
ing derived from the Mufes; who fill as well intelligible as 
fenfible works with paternal harmony, and ellegant motion. 
But he calls it an occupation, becaufe the whole illuftrated 
foul, refigns itfelf to the prefent effect of illuminating divini- 
ty: and a Fury, becaufe it relinquifhes its own proper ingenui- 
ty, and is carried according to the vigorous impulfe of a fupe- 
rior power. Again, in the fecond place he defcribes the habit 
of the foul thus occupied: for, he fays, it ought to be tender and 
untouched ; not rigid, hard, and filled with many and various 
opinions, foreign from infpiring diviniiy: but it fhould be 
foft and tender, that it may eafily admit divine infpiration ; and 
untouched, that it may be fincere and empty of all other con- 
cerns. In the third place, he adds its common employment; 

that it is perfected by the afflatus of the Mufes, and by the foul 
properly difpofed for its reception, Indeed fufcitation is an ele- 
vation of the foul, an operation but little depraved, and a viger- 
ous converfion to the deity, from ἃ lapfe into the whirls of ge-. 
neration. But an afflatusisa divine motion, and an unwearied 
mufical dance towards the infpiring deity. Laftly, he teftifies. 
that human concerns fpoken froma divine mouth, become more 

perfect, illuftrious, and more convenient for the delivery of 

true do@trize to the hearers. Not that this kind of poetry is ac- 
commuodated 
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Who nurfe the foul, and give her to defery 
The paths of right with Reafon’s fteady eye, 

Com- 

commodated to juvenile tuition, but is the moft convenient of 
all ffor the inftruction of thofe who are perfect in politic difci- 
pline, and who earneftly defire the myftical tradition of di- 
vine concerns. On this account, Plato defervedly prefers it to 
all human arts. But he who (as he writes in the fame place) 
approaches to the poetic gates, without the Fury of the Mufes, 

trufting that he may become a good poet by a certain art, will 
be himfelf empty, as well as his pvetry, in refpect of that 
which proceeds from Fury; before whofe prefence, the poetry 
vanifhes which is dilated by prudence alone.’ Thus far from 
the Phedrus. 

Again, not diffimilar to thefe, are the words of Socrates in 

the 16. For when the rhapfodift affirms, that he abounds witha 

copioufnefs of difcourfe on Homer, but not upon the other 

poets, Socrates afcribes the caufe of this to his being moved by 

divine force, and not by art. For unlefs he was peculiarly in- 

clined to Homer by a divine inftinét, he would be equally as 

copious on all other poets as upon Homer. But the firft mover 

fays he is a God or a Mufe, that isa divine caufe; from thence 

the poet is excited, and from him again the rhapfodift. Hence 

poetic Fury is a medium between a divine principle and the 

rhapfodifts, moving, and at the fame time moved, and difiri- 

buting fupernal gifts to inferiors, by a certain latent con- 

fent; by means of which, ἐμεῖς degrees cohere among them- 

{elves in the fame manner as many iron rings depending from a 

magnet, each of which communicates in gradation, its alluring 

and attractive power tothe other. So in the poetic chain, it is 

requifite there fhould be fomething divine, which, through pro-= 

per mediums, may connect the Ια to the firft monad. This 

‘Fury Homer, as well as Plato, calls at one time in the plural 

number Mufes, ἀπά δὲ another time in the fingular number a 

Mute: in the fir cafe having refpet to the multitude of the 
chain 
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Commanding ὦ queens who lead to facred licht 

The intelledt refin’d from Error’s night ; 10 

And . 

chain of the Mufes; but in the fecond to the coherent union of 
all things, which is inferted from the firft caufe in inferior na- 
tures. For indeed poetry fubfiits in a fecret and uniform man- 

ner in the firf{ mover, and afterwards in poets excited by that 
unity, like the revolution of a thread from its bottom. clew 
ἀνειλεγμένως, but in the rhapfodift’s, according to the loweft and 
miniftrant GEEK CEs And thus munch it is fufficient for the pre- 

fent to have aliedged from Plato’s 16. He who defires more, 
muft confult that dialogue, where he will find many things 

commending this firft and divine kind of poets. 
We shall farther add the teftimony of the Athenian gueft and 

of Timzus. Fer he exhorts.us to follow. poets feized “ath the 
Fury of Apollo, fuch being the fons of the Gods, and knowing 
in the beft manner the concerns of their progenitors, although 
they deliver them without the affiftance of arguments and de- 
monftrations. “And Plato, in the third book of his Laws, thus 
writes: “ This. genus of poets is divine, it is agitated by the 
Gods, compofes facred hymns, and every where embraces 

. Truth attended with the Graces and Mufes.”.. To which may be 

added, that in the firftAlcibiades, he fays, the nature of poetry 
is enigmatical, and is not manifeft to every underitanding. 
Indeed, you will find in Homer all kinds of poetry ; ; but he 
has lefs of imagination and imitation, and excels in the firft, 
concerning which we are now difcourfing. For, in{pired st 
the Mufes and full of fury, he propofes myftical fenfes of divi- 
nity 3, fuch as concerning demiurgical unity, the triple divifion 
of the univerfe, the chains of Vulcan, and the connection of 
Jupiter with Juno. But Homer fpeaking of Demodocus (under 
whofe perfon he withes to fignify himfelf, and on this account 
reports he was blind) fays that he was a divine bard, loved by 
fie Mufes and their Jeader Apollo. 

P And 



(+ 2105") 

And to mankind each holy rite difciofe, 
For myitic knowledge from your nature flows. 

Clio, 

And thus much for the firft kind of poets and poetry, accord- 

ing to Proclus; among which it is evident thefe Hymns muft 

be ranked; as all facred poetical compofition belongs to this 
higheft order. He then proceeds to the fecond kind of poetry, 

which the Greeks call διάνοια, or rational, as follows. Reafon 

theu is inferior to intelle& in dignity and power, yet it fellows 

intellect as the leader of its energies, between which, and opi- 

nion, it is the connecting medium. And as foul by intellect is 

conjoined with the divinities; fo by the affiftance of reafon 

it is converted into itfelf. Hence it revolves the multitude of 

arguments, confiders the various differences of forms, collects 

jntelle& and the intelligent into one; and imitates in its opera- 

tions an intelligible effence. But fince prudence is the employ- 

ment of reafov, we attribute to it the fecond kind of poetry, 
which is a medium between the preceding, and the third 

which we fhall next explain. This rational poetry, underftands 

” the effences of things, and is freely converfant about what is 

honeft and good, as well in words as in aétions, which are 

likewife the object of its contemplation. It produces every 

particular invefted with elegant numbers andrythms; propofes 

moral fentences, the beft counfels, intelligible moderation, and 

every virtue. Befides this, it teaches the circuits of the foul, 

its immortality and various powers; explains to mortals many 

names ‘of an incorporeal nature, and produces many proba- 

ble Dogmata refpecting corporeal ftubftance. The Athenian 

gueft (in Plato, lib. i. De ‘Legibus) teftifies, that the 

poetry of Theognis is of this kind, which, becaufe it teaches 

and commends every virtue, is juftly to be preferred te the 

poetry of ‘Tyrtzus, which exhorts to fortitude alone. But 

Homer reprefents this fpecies of poetry, when he defcribes the 

life of the foul, the different effences of her parts, the differ- 

ence between the image and the ufurping’ foul, the variety a 

fitting 
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Clio, and Erato, who charms the fight, 

With thee Euterpe minift’ring delight : 
Thalia,’ 

fitting in nature, the order of. the elements of the univerfe, ci- 

vil offices, and the like. But Homer himfelf, appears to have 

made Phemius the lyrift fkilled in this kind of poetry, where 

Penelope fays to him, lib. 1, 

“ Aliuring arts thou know’ft, and what of old 
* Of Gods and heroes, facred bards have told.” 

After the two fuperior kinds of poetry, that infpired by 
Fury, and the rational; it remains to {peak of the imitative. 
This laft kind of poetry, then, is far diftant from the excellence 
of the others; fince it employs imaginations, opinions, and the 

irrational fenfes ; from whence it contracts many vices, efpeci- 
ally in that part of it, which is called phantaftic. For it great- 
ly raifes moderate affeStons, difturbs the hearers, and, together 

with words, various harmonies, and numbers, changes the 
affections of the foul. It fhadows over the nature of things 
not fuch as they are, but fuch as they appear to vulgar infpec- 

tion; and explains them not according to an exact knowledge, 
but from a delufive imagination. Befides this, it propofes as its 
end the delight of its auditors; and particularly regards that 
part of the foul, which is obnoxious to the paflions of joy and 
grief. But itis fubdivided into two other kinds, one of whieh 
is conjectural or aflimilatory, aud the other phantaftic. The 
latter of thefe reprefents only the apparent imitation and fimi- 
litude, not that which is true ; and confiders its end accomplith- 
ed, if it produces in the hearers pleafure and delight, belonging 
to the phantafy alone, But the other does not τ much ftudy 
the gratification of the popular ear, as a proper imitation, that 
it may exprefs the things themfelves, and exhibit to the eyes an 
exquifite image of that, concerning which it treats, and may 
as near as pofible, expre{s the exemplars which it imitates, 
But Plato himfelf, under the perfon of the Eleatean guatt 

Pz (in 
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Thalia flourifhing, Polymina fam/’d, 

Melpomene from {kill in mufic nam’d: | 
15 

\ Terpfichore, 

(in Sophifta) deferibes the differences of each of thefe as follows. 

“ I now appear to difcern two fpecies of imitation, one con- 

jectural, or the art of affimilating, whofe bufinels is to fabricate 

an image emulons of its exemplar, as far as pertains to length, 

breadth, depth, and convenient colours. Thext. Do not 

thofe who imitate fomething, perform this to the utmoft of 

their ability? Gueft. Not thofe who fafhion or paint any great 

work, For if they beftowed on the refemblances the true com- 

menfuration of beautiful things, the fuperior members would 

appear lefs than is proper, aud the inferior larger : becaufe the 

one is beheld by us at a diftance, the other near at hand. 

Thext. Intirely fo. Gueft. Hence artifts neglecting truth, do 

not accommodate to refemblances fuch commenfurations as 

are really beautiful, but only fuch as appear fo.” From thefe 

words it is plain that Plato diftinguifhes each kind of imitation, 

not only in painting and ftatuary, but alfo in poetry; which he 

compares with thofe imitative arts. Again, the Athenian gueft 

{peaks feparately of the conjectural kind, where he treats of 

that mufic which does not propofe to itfelf pleafure, bue a 

true and moft fimilar imitation of its exemplar, as in the fecond 

book of Laws. Indeed, Socrates fpeaks of the phantaftic kind 

in the tenth book of the Republic, comparing it to a picture’ 

which does not reprefent the works of nature, but of artiits ; 

and thefe not fuch as they are, but fuch as they appear, not 

imitating their reality, but only their phantaftic reprefentation. 

He likewife demonftrates that this kind of poetry is phantaftic, 

and is in the third degree from truth, But each kind of imita- 

tion is found in Homer. For he is then to be efteemed phan- 

taftic when hé affirms any thing according to vulgar opinion ; 

fach as when defcribing the rifing and fetting of the fun, not 

from true fituations, but from fuch as appear fo to the fenfes, 

which are deceived by diflance of place. But where he pre- 

6 ferves 
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Terpifchore, Urania heav’nly bright, 

With thee * who gav’ft me to behold the light. 

Come, venerable, various, pow’rs divine, 

With fav’ring afpect on your mytftics fhine ; ‘20 

Bring glorious, ardent, lovely, fam/’d defire, 

And warm my bofom with your facred fire, 

' ferves types of imitation convenient to perfons and things, as 
when he imitates heroes fighting, conlulting, and {peaking, 

framing deeds and difcourfes adapted to the life and purfuits of 
each, he ought to be called a conjectural poet. And of this 
kind perhaps is the lyrift of Clytemneftra, who fo learnedly 
imitated examples of temperance by right opinion, that Cly- 

temneftra was free from fault, while he refided with her. But 
it is lawful to call the mufician Thamyris, phantatftic, who, 
inftead of the ancient and fimple mufic, endeavoured to intro- 
duce one more pleafant, diverfified in many ways, and calcu- 
lated to pleafe the fenfes and the vulgar. Hence he is feigned 
to have contended with the Mufes themfelves, by whom, hav- 
ing raifed their anger, he was blinded; not that in reality the 
Mufes are affected with anger, but becaufe he was incapable of 
the true, fimple, and ancient mufic; and laboured only to 

move the affectons and imagination, not following right opis 
nion, of the {cience of imitation. 

* Calliope. 

Ῥ LXXVI. 
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LXXVI. 

To MNEMOSYNE, or the GODDESS of 

MEMORY* | 

The -Fumication from FRANKINCENSE. 

HE confort I invoke of Jove divine, 

Source of the holy, fweetly-fpeaking Nine ; 

| Free 

* Memory, according to the Platonic philofophy, is that 

power by which the foul is enabled to profer in fome future 

period, fome former energy: and the energy of this power 15 

reminifcenfe. Now the very efience of intellect is energy, and 

ail its perceptions are nothing more than vifions of itfelf: but 

all the energies of foul are derived from iotelleGtual illumina- 

tion. -Hence we may compare intellect to light, the foul to an 

eye, and Memory to that power by which the foul is converted 

to the light, and actually perceives. But the vifions of the 

foul participate of greater or lefs reality, in proportion as fhe 

is more or lefs intimately converted to the divine light of in- 

teliect. In the multitude of mankind, indeed, the eye of the 

foul perceives with but a glimmering light, being accuftomed 

to look conftantly abroad into the dark and fluctuating regions 

of fenfe, and to contemplate folely the fhadowy forms of 

imagination ; in confequence of which, their memory is folely 

employed on objects obfcure, external, and low. But in the 

few who have purified that organ of the foul, by which truth 

can alone be perceived, and which, as Plato fays, is better 

worth faving than ten thoufand eyes of fenfe; who have dif- 

engaged this eye from that barbaric clay with which it was 

buried, and have by this means turned it as from fome benight- 

ed day, to bright and real vifion : in thefe, Souls) Memory, 

: and 
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Free from th’ oblivion of the fallen mind, 
By whom the foul with intellect is join’d : 

Reafon’s increafe, and thought to thee belong, 5 
All-powerful, pleafant, vigilant, and {trong ; 
ΤΙ5 thine, to waken from lethargic ret 
All thoughts depofited within the breat; 
And nought neglecting, vigorous te excite 
The mental eye from dark oblivion’s night. 10 
Come, blefled power, thy myftic’s mem’ry wake 
To holy rites, and Lethe’s fetters break, 

and Reminifcenfe, are entirely converfant with thofe divine 
ideal forms, fo familiar to the foul before her immerfion in 
body. Hence, fince we were formerly intellectual natures, we 
ought, as Porphyry obferves, not only to think earneftly of the 
way, however long and laborious, by which we may retura 
to things truly our own; but that we may meet with a more 
favourable reception from our proper kindred, we fhould me- 
ditate in what manner we may diveft ourfelves of every thing 
foreign from our true country, and recall to our memory 

_ thofe difpefitions and habits, without. which, we cannot be ad- 
mitted by our own, and which from long difufe, have departed 
from our fouls. For this purpofe (fiys he) we mutt lay afide 
whatever we have affociated to ourfelves from a mortal nature $ 
and haften our return to the contemplation of the fimple and 
immutable light of good. We mutt diveft ourfelves of the 
various garments of mortality, by which our true beauty is 
concealed; and enter the place of conteft naked, and without 
the incumbrance of drefs, ftriying for the moft glorious of all 
prizes, the Olympiad of the foul. Thus far Porphyry: and 
thus it appears, that the poet, with great philofophical pro- 
priety, celebrates Memory as uniting the foul with intellect, 

P 4 LXXKVII. 



Rede $5. 5a 

LXXVII. 

aE LOGY" De Ae eee he 

The FumicaTion from Manna. 

WEAR me, O Goddels! whofe emerging ray © 

ΤΙ Leads on the broad refulgence of the day ; 
Bluthing Aurora, whofe celeftial light 
Beams on the world with red’ning fplendours bright : 

Angel of Titan, whom with conftantround, . § 

‘Thy orient beams recall from night profound: 

Labour of ev’ry kind to lead is thine, 

Of, mortal life the:minifter divine. 

Mankind in thee eternally delicht, 

And none prefumes. to fhun thy beauteous fight. 10 

Soon as thy fplendours break the bands of reff, 

And eyes unclofe with pleafing fleep opprefs’d ; 

Men, reptiles, birds, and beafts, with gen’ral voice, 

_And all the nations of the deep, rejoice ; | 

For all the culture of our life is thine.’ | 15 

Come, bleffed pow’r! and to thefe rites incline : 

Thy holy light increafe, and unconfin’d 

Diffufe its radiance on thy mytftic’s mind, 

LXXVIII. 
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LXXVILL 

ΠΡ 8 ‘Tadd ἘΣ: 5:1 , 8. 

The Finmaca TION from FRANKINCENSE, 

LLUSTRIOUS Themis, of celeftial birth, 
Thee 1 invoke, young bloffom of the earth; 

Beauteous-eyed virgin ; firft from thee alone, | 

Prophetic oracles to men were known, 

‘Giv’n from the deep recefles of the fane xe 

In facred Pytho, where renown’d-you reign; ᾿ 

From thee, Apolo. s oracles arofe, 

And from thy pow’r his infpiration flows. 

Honour’d by all, of form divinely bright, 

Majeftic virgin, wand’ring in the night : ape eC) 

Mankind from thee firft learnt initial rites, 

And Bacchus’ nightly choirs thy foul delights; 

For holy honours to difclofe is thine, 

With all the culture of the pow’rs divine. 

Be prefent, Goddefs, to my pray’r inclin’d, 15 

And blefs the myftic rites with fav’ring mind. 

Ver. 2.7 Young bhoffom of the carth, See the note to Hymn 
xi. to Hercules. 

LXXIX. 
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LXXIX. 

TO THE NORTH WIND, 
The FumicaTion from ἘΚΑΝΚΊΝΟΘΕΝΘΕ, 

EW pOREAS, whofe wint’ry blafts, terrific, tear 

B The bofom of the deep furrounding air ; 

Cold icy pow’r, approach, and fav’ring blow, 

And Thrace a while defert expos’d to fnow: » 
The mifty ftation of the air diffolve, 5 

With pregnant clouds, whofe frames in fhow’rs re- 
folve: 

Serenely temper all within the fky, . 

And wipe from moifture, /ther’s beauteous eye, 

LXXX. 

TO: Te any seis, Lads itl Laas 

The Fumicatrion from FRANKINCENCE. 

EA-born, aerial, blowing from the weft, 

GS Sweet gales, who give to weary’d labour reft: 

Vernal and grafly, and of gentle found,, 

To fhips delightful, thro’ the fea profound ; 

For thefe, impell’d by you with gentle force, 5 

Purfue with profp’rous Fate their deftin’d courfe. 

With blamelefs gales regard my fuppliant pray’r, 

Zephyrs unfeen, light-wing’d, and form’d from air. 

LXXXI, 
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LXXXI. 
ΓΟ THE, SOUTH WIND, 

The FuMIGATION from FRANKINCENSE, 

Ww courfing gales, whofe lightly leaping 

feet 

With rapid wings the air’s wet bofom beat, 

Approach benevolent, {wift-whirling pow’rs, 

With humid clouds the principles of fhow’rs : 

For fhow’ry clouds are portion’d to your care, 5 

To fend on earth from all furrounding air. 

Hear, bleffed pow’rs, thefe holy rites attend, 

And fruitful rains on earth all-parent fend. 

1X CLL. 

TE O ΟΝ 

The FumIGATION from AROMATIC3 

CEAN 1 call, whofe nature ever flows, 

O From whom at firft both Gods and men arofe ; 
Sire incorruptible, whofe waves furround, 

And earth’s concluding mighty circle bound: 

LXXXII. Ver. 3.] Whofe waves furround, ὅς. Gefner well 

obferves, that this opinion of the ocean furrounding the earth, 
is exceeding ancient. See his Prel i, de Navigationibus 

vet, § 1, | 
Hence 
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Hence every river, hence the fpreading fea, 5 

And earth’s pure bubbling fountains {pring from thee ; 

Hear, mighty fire, for boundlefs blifs is thine, 

Whofe waters purify the pow’rs divine : 

Earth’s friendly limit, fountain of -the pole, 

Whofe waves wide fpreading, and circumfluent 

roll. 

_ Approach benevolent, with placid mind, 

And be for ever to thy myftics kind. 

LXXXITII. 

Bie Qt coche Be So Τ τᾶς 

The Fumrcation from Aromatics, 

AUGHTER of Saturn, venerable dame, 

The feat containing of unweary’d flame ; 

In 

XXXUI. Ver. 2.7 Lhe feat containing of unweary'd flame, Velta 
is celebrated in‘this Hymn as the earth, and is the fame with 

the mother of the Gods; as is evident. from the Hymn to that 

divinity, in which fhe is exprefsly called Vefta, Now this per- 
fectly agrees with the fragment of Philolaus the Pythagorean, 
preferved by Stobus, in Eclog. Phyf. p. 5.‘ Philolaus 
(fays he) places fire in the middle at the centre, which he calls 

the Vetta of the univerfe, the houfe of Jupiter, the mother of 
the Gods, and the bafis, coherencé, and meafure of nature.’’ 

From whence it appears, that they are greatly miftaken who 
fuppofe the Pythagoreans meant the fun, by the fire at the 
centre: and this is ftill more evident, from the following words 
ef. Simplicius de Calo, lib. 11. Οἱ δὲ γνησίεξερον aura 

μετασχόντες» 
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In facred rites thefe minifters are thine, 

My ttics much-bleffed, holy, and divine. 

Tn thee, the Gods have fix’dtheir dwelling place, 5 

Strong, {table bafis of the mortal race: 

Eternal, much-form’d, ever florid queen, 

Laughing and blefled, and of lovely mien ; 
Accept 

μετασχόντες, τὸ μὲν πῦο ἐν τῷ μέσω pact τὴν a δύναμκιν, ἐνῷ 

τῷ μέσα ὅλην tay γὴν τολόδι ον, καὶ τὸ ψυχόμενον ἀυτῆς ἀνεγέιρεσαν. 
δὶ ὃ οἱ μέν, SZHNOZ ΠΥΡΓΟΝ autre καλωσιν. ὡς ἐυτὸς ἐν τοῖς 

Πυβαγορεῖοις διηγήσατο. of δὲ ΔΙῸΣ ΦΥΎΛΑΚΗΝ ὡς ἐν τέτοις. 

οἱ δὲ, ΔΙ͂ΟΣ ΘΡΟΝΟΝ᾽ ὡς ἄλλοι φασίν. 2h (fic lege et non 
ἄντρον) δὲ τὴν γῆν ἔλεγον, ὡς ὄργανον καὶ αὐτὴν τῷ χρονᾷ 

ἥμερων γὰρ ἔς!ν ἄντη, καὶ νόκτων, αἰτία, That 15, ““ But thofe 

who more clearly perceive thefe affairs, call the fire in the 

middle a demiurgic power, nourithing the whole earth from 

the midft, and exciting and enlivening whatever it contains of 
a frigid nature: on which account fome call it the tower of 

hipiter: as he (i. e. Ariftotle) relates in his Pythagorics. But 

others, the keeper or util of Jove; as he relates in thefe 

(i. e. his books de Czxlo). But according to others, it is the 

throne of Jupiter. But they called the earth a centre, as being 

itfelf an organ or inftrument of time: for it is the caufe of 

day and night.”’ 
Ver. ὃ. ] Laurhing and bleffed.. Proclus, in Plat. Repub. p. 

334. obferves, that we ought to interpret the laughter of the 

Gods as an exuberant operation in the univerfe; and the glad- 

nefs of mundane concerns, under the providence of a divine 

‘caufe. But fince fuch a providence, fays he, is incomprehen- 

fible, and is a never failing communication of all divine goods; 

we mutt allow that Homer juftly calls the laughter of the Gods 

access or ineatinguilhable. He adds, that fables do not repre- 

fent the Gods as always weeping, but affirm that they laugh 
without 
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Accept thefe rites, accord each juft defire, 

And gentle health, and needful good infpire. 

LXXXIV. 

TC) uk Ey Be ape 

The Fumrcation from a Poppy. 

LEEP, king of Gods, and men of mortal birth, 
Sov’ ace of all fuftain’d by mother Earth ; 

without ceafing; becaufe tears are fymbols of their providence 
in raortal concerns, which are continually fubject to exiftenee. 

and decay : but laughter is a fign of their effects in the uni- 

verfe, and of its principal parts, which are ever moved in one 
and the fame erderly manner. Hence, fince we divide demi- 
urgical powers between Gods and men, we aflign laughter to 
the generation of the Gods, but tears to the formation of men 
or animals. Hence, the poet fings in his Hymn tothe Sun, O 

Apollo, the mortal race of men is the fubje of thy tears ; but the celeflial 

race of Gods fprings from laughter. But fince we divide the 

works of divinity into things celeftial, and thofe fubje& te the 
moon; after the fame manner, we attribute laughter to the 
firft, and grief to the fecond. Laftly, when we reafon con- 

cerning the generations and corruptions of things below the 

moon, we refer the one to the weeping, and the other to the 
laughter of the Gods. And hence in our myfteries, the 

minifters of facred rites, at a certain time order each of thefe 

to be celebrated. He then concludes with ax excellent obfervation, 

that men of fimple underftandings are unable to comprehend 

qntellectually myftical ceremonies and fables of this kind; fince 

fuch men deltitute of {cience, produce nothing but tie con- 

fufion about the religiog of the Gods. 

For 
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For thy dominion is fupreme alone, 

Over all extended, and by all things known. 
Tis thine all bodies with benignant mind ς 

In other bands than thofe of brafs to bind: 
Tamer of cares, to weary toil repofe, 

From whom {weet folace in affliction flows. 
Thy pleafing, gentle chains preferve the foul, 
And e’en the dreadful cares of death controul; 19 
For death and Lethe with oblivious ftream, 

» Mankind thy genuine brothers juftly deem. 
With fav’ring afpeét to my pray’r incline, 
And fave thy myftics in their works divine, 

LXXXV. 

2D LAE -DIVINT TY: OF DREAMS, 

The Fumication from AROMATICS. 

HEE I invoke, bleft pow’r of dreams divine, 
ΑΒ Angel of future fates, fwift wings are thine ; 
Great fource of oracles to human kind, | 
When ftealing foft, and whifp’ring to the mind, 
Thro’ fleep’s {weet filence and the gloom of night,  ς 
‘Thy pow’r awakes th’ intellectual fight; 
To filent fouls the will of heav’n relates, 
And filently reveals their future fates, 
For ever friendly to the upright mind 
Sacred and pure, to holy rites inclin’d ; 10 

For 
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For thefe with ploafing hope thy dreams infpiré, 
᾿ς Blifs to anticipate, which all defire. 

‘Thy vifions manifeft of fate difclofe, 

What metheds beft may mitigate our woes ; 

Reveal what rites the Gods immortal pleafe, : 5. 

And what the means their anger to appeafe : 

For ever tranquil is the good man’s end, 

Whofe life, thy dreams admonifh and defend. 

But from the wicked turn’d averfe to blefs, 

‘Thy form unfeen, the angel of diftrefs ; aa 

No means to check approaching ill they find, 

Peniive with fears, and to the future blind. 

Come, bleffed pow’r, the fignatures reveal 

Which heav’n’s decrees myfterioufly conceal, 

‘Signs only prefent to the worthy mind, :. ts 

Nor omens ill difclofe of monft’rous kind, 

LXXXVI.. 

Ae U8 EN hadi Saal gl 2 

The Fumication -from-Manna. 

EAR me, O Death, whofe empire unconfin’d; 

Extends to mortal tribes of ev’ry kind. 

On thee, the portion of our time depends, 

Whofe abfence lengthens life, whofe prefence ends. 

Thy 
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Thy fleep perpetual burfts the vivid folds, | ζ 
By which the foul, attracting body holds : 

: Common 

Ver. 6.7 By which the foul, &c. This is beft explained by 
Porphyry in his excellent ‘work entittled ᾿Αφορμαὶ πρὸς ταὶ 
Nenrd. 8. as follows. “ Whatever nature binds, nature again 
diffolves ; and that which the foul -conciliates into union, the 
foul difperfes and diflulves. Nature, indeed, bound the body to 
the foul; but the foul ties herfelf to the body. Hence, nature 
frees the body from the foul, but the foul by the excercife of 
philofophy, feparates herfelf from the deadly bands of the 
body.” And again, in the next fentence, “ Death is of two 
kinds, the one equally known to all men, when the body is fe~ 
parated from the foul; but the other peculiar to philofophers, 
when the foul is feparated frem the body: nor does the one 
always attend the ether.’ Now this two-fold death we muit 
underftand in the following manner : that though fome particu- 
Jar body may be loofened from the foul, yet while material 
paflions and affeGions refide in the foul, the foul will cone 
tinually verge to another body, and as long as this in- 
clination continues, remain connected with the body. But 
wheu from the dominion of an intelleQual nature, the foul is 
{eparated from material affections, it is truly liberated from the 
body; though the body at the fame time verges and clings to 
the foul, as to the immediate caufe of its fupport. And thus 
much for a Commentary on the Hymns er Initiations. af 
Orpheus. But before I conclude the prefent work, 1 beg leave 
to addrefs a few words to the liberal and philofophical part of 
my readers. You then, as the votaries of truth, will, I doubt 
not, unite with me in moft earneft withes, that every valuable 
work on the Platonic philofophy was well tranflated into our 
native tongue; that we might no longer be fuhject to the toil 
of learning the ancient languages. The mifchief, indeed, re- 
fulting from the ftudy of words is almoft too apparent to need 
any illuftration: as the underftanding is generally contra@ed, 

Q its 
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Common to all of ev’ry fex and age, 

For nought efcapes thy all-deftructive rage; 

᾿ ane οἱ) Not 

its vigour exhaufted; and the genius fettered to verbal. criti- 
cifm, and grammatical trifles. Hence, an opinion is gradually 

formed, that the Greek philofophy can alone. be underftaod 
in the Greek tongue : :.and thus the books containing the wif- 

dom of antiquity, are for the moft part depofited in the hands 

of men, incapable of comprehending their contents. While an 

opinion fo fordid prevails, amidft all our refinements in arts, 

and increafing mafs of experiments, we muft remain with re- 
{pect to philofophy in a ftate of barbarous. ignorance. We 
may flourifh, indeed, asa commiercial people; and ftretch the 
rod. of empire over nations as yet unknown. The waters of 

‘Thames, heavy laden with the wealth of merchandize, andfonor- 

ous with the din ‘of trade, may devolve abundance in a golden 
tide ; but we muft remember that the Demon of commerce 

is at ἰῆς fame time advancing with giant ftrides, to trample on 

the moft liberal purfuits, and is preparing with his, extended 
‘favage arm, to crufh the votaries of truth, and depopulate the 
divine retreats of philofophy. Rife then ye liberal few, and 
‘vindicate the dignity of ancient wifdum. Bring truth from 

her filent and facred concealments, and vigoroufly repel the 
growing empire of barbaric tafte; which bids fair to extinguifh 

the ce'ftial fire of philofophy in the frigid embraces of philo- 

logy, ani to bury the divine light of mind, in the fordid 
gloom of fenfe. But if your labours fhould prove abortive ; 
if the period is'yet at a diftance, when truth fhall once more 

‘eftablith her kingdom; when another ftream like that of 

Hiffus, fhall become tuneful with the mufic of philofophy; and 

other cities like thofe of Athens and Alexandria, be filled with 

the ficred haunts of philofophers: there yet remains an inheri- 
tance for the levers of wifdom in the regions of intellect, thofe 
fortunate iflands of truth, where all is tranquil and ferene, 

beyond the power of chance, and thereach of change. Let us 

then fly from hence my friends, to thofe deli ightful realms: for 
there, 



(aay) 

Not youth itfelf thy clemency can gain, 

Vig’rous and ftrong, by thee untimely {flain, 10 
In thee, the end of nature’s works is known, 

In thee, all judgment is abfolv’d alone: 

No fupphiant arts thy dreadful rage controul, 

No vows revoke the purpofe of thy foul; 

O blefied pow’r regard my ardent pray’r, 15 

And human life to age abundant {pare. 

there, while connected with body, we may find a retreat from 
the ftorms and tempefts of a corporeal life. Let us build for 
ourfelves the raft of virtue, and departing from this region of 
fenfe, like Ulyffes from the charms of Calypfo, dire@ ovr 
courfe by the light of ideas, thofe bright intelleQual ftars, 
through the dark ocean ef a material nature, until we arrive 
at our father’s land. For there having divefted ourfelves of 
the torn garments of mortality, as much as our uvion with 
body will permit, we may refume our natural appearance; 
and may each of us at length, recover the ruined empire of 
his foul. 



wt ins 
r 2 ae 

Rapes paey ase ba e
cole ως ori do They oils evi ) ΗΝ 

‘gap fo ab gat (ie So “ἀρμίο of 

aud fens ἡ δ 4} suse τὶ 

2 gees Wat ΤῊΣ oes leroisret: , 

ar. be to éoristio0 byttovibs τρέφε Stolle 

oa Ho a) Aginit ae 6, | 

ορογορλεοερι τανε ὅδ. ga 2. «παέας ἰόν πρό 

' > Dyer oh Save ga am wt Boea qua bee Os 

ier not: 

Wet 
St 

iA .- Og 

Pyle y Bh Salton 
ey Ἢ Sid Ὗ; a 

αὐ ον ‘ek 
νι Be ὃ ΠΩ 

- 

δ᾿ TS ben x 
ar ees A een ‘ πος 

bid pene tha ge oh Ὁ aie ele daze, Yeas gtd Ὁ 

Phy 
Paes « 

, δ oe Pee 

A ed. | ik at 
, ᾿ 

ὃ 
“Ὁ νῶν 

ΝΣ 
MY 

"> 

. + 

as 

a hy ay: 

pag ee καὶ 

αὐ oe 

~~ 

a < 
ot 

, + a oe eee " Ἂς SAT arts +e ἢ 

spe a a ns aR «3 vie» 

δ.» + λφὶ ὦ ον ΠΧ se” 

νιν aise ter ‘denies - Gta S 

Jap 2 18. eee 

πὲ τὸ ᾿ ea σὺν» ἐν ve doh aid - ἣν, “Ye 

f le or ahs, τὰ ee rae an ba Le gear. 
‘ . 

ol ῳ. 

δε ΡΝ γος ΟΣ ΤΙΝ 4 4" 48.-- . τᾷ 

ἂν ἃ δ oe 2 

0p 5 at ΔΗ Ὁ, 7 Cad ae + >. τς ae ἧἄκὺ ᾿ in <) eae ι νὸν 
ΙΝ ny * + . P .ν ua τ "πρᾶν τὰ 4 ᾽ν δι ὦ & ον, BS Se 

ἡ υόγψς &' 

oy ou oe AD ga ̓ ὐρεέδέες 
So Sle “pin “4 Sets wee we a 

ἐν τῷ τὰ δ tes ata τὲ “bp ΤΑ 

δ 
ἀράδα κίε 
a * ᾿] 7 ... 

me . 

᾿ eS 

J 

9 
os ον we 

3 . "ἂν" 4" 
Pees | 

" 
. x ω 

4 
ἄγ τς Φ 

4 ἊΝ 
. λον, 

- eae 4 

i ὁ oes 
ei 

Ὄ - ὦ ΔῊ 
Ἂ ἥν ἢ 

+ «ἃ: 

aM aU 
yt. ; “a 
τι ὃ LA Ἂ ond « ‘ Sk 



os 
i Υ 

votes 

AX he 

= ae 

That 2 ke 
me ed Selles ἐμ ον. 

: 
.. . 

Dla 
ah a ¢ ieee 

7 

ae yee 
Ee oe ΄. j gre 

Me ἣν ΡῈ ΙΝ Ἧ en Τρ " leg “ie " Ε 

"ager : ΦΈΡΟΝ, coger vx 
a Ay % 

Ἂς Rt τυ νον yey. i ove Folge) * 

rile net ata 52 

ae 



. a> as. ili? ; 
wee rey Atul! ear Δ. 

et) 7 [o> 



Ἂν 

i aie 

Δ RC ee 
Evecare ey ΟΝ 

« εἶν "ἣ a } As J i yy 

> 





ἦν ἘΔ Doe λα νν 
«ἜΣ Marr ye 

PVA ΣΝ . 
ons ee BP, ae ἂψ oy oe 

ol aad ee My, ἂν. a > ᾿ς wos 

J here νων : 

pe Sener. ἢ 
abe eke en. 

a ae ae oe 
Meth Sah 








